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Homosexual Christians are an invisible group within an invisible popvdation. Owing to 
their sexual orientation, they are discriminated both in society and the church. Five 
types of their experience are studied and discussed in this research. They are come-
out experience, experience of denying homosexual orientation, experience of intimate 
relationship, struggle between the Christian identity and homosexuality as weU as 
experience of discrimination. A preUniinary picture of this invisible group is presented. 
It poses various chaUenges to stereotypical beHefs about homosexuals. 
The findings suggest that because of different gender role expectations imposed on 
them as men and women, male and female homosexuals demonstrate distinctive 
features which in tum show the diversity of homosexuaUty as social phenomena. 
Besides, lesbians, who are discriminated in the homosexual community due to gay-
patriarchy, are a more vuhierable group. 
The weaknesses ofthe prevaiEng theology concerning homosexuaUty and the pastoral 
model ofhomosexual Christians in Hong Kong are criticaUy examined. Fundamental 
chaUenges are posed at the anti-gay presupposition and ignorance of the real Hfe 
experience of homosexual Christians. Based on a stand of "fuU acceptance", 
suggestions for the pastoral practices of homosexual Christians are made, with 
attention paying to the difference between gays and lesbians. FinaUy, recommendation 






PRESUPPOSITIONS AND SIGNffICANCE OF THE STUDY 
Li Hong Kong, homosexuality is a social taboo. Gay outlets were often raided by the 
poUce during 1970's and 80's. It was until 1988 that the decriminaUzation of 
homosexual acts was on the legislative agenda (Mak et. aL, 1995: 1). A lot of 
discussion ofhomosexuaUty, which was one of the few social issues greatly concerned 
by the Christians recently {Christian Times, 02.09.90: 1)，was aroused in the mass 
media. With decriminaUzation biU passed in 1991，lesbian and gay organizations 
graduaUy increase their exposure and make their voices heard in society. Since 1994, 
with the proposal of the Equal Opportunities BiU which offers protection against 
discrimination for the social minorities including homosexual people in the Legishtive 
Council, homosexuaUty has become a hot topic in the mass media again. Gay leaders 
publicly appear in the press conference (Lai, 1995: 146), lesbian and gay people share 
their stories in radio programs^, as weU as stories related to homosexuaHty are 
presented in TV. programs.^ 
«i 
HomosexuaUty as a hot issue and homosexual organizations as a focus ofmass media 
do not mean that the visibiHty ofthe homosexual population as a whole increases. The 
homosexual people are stiU an invisible group in society (Li, 1990: 167) although the 
number is estimated to be 300,000 to 600,000 in Hong Kong (Yan, 1992: 29). Their 
invisibiUty can be demonstrated by the images most of the people have concerning 
them ~ noticeably effeminate (for gays) and tomboy (for lesbians), sexuaUy 
con^)uisive and threatening to children, promiscuous, pathological and emotional 
stressfiJ, creative and artistic, etc. These so caUed "identifying characteristics" are 
popular stereotypes ofhomosexuals thought aU of them are considered prejudiced and 
inaccurate images both by scholars in homosexual studies (Jones, 1967: 27-33) and 
homosexual people themseWes (Hong Kong 10% Club Newsletter, Dec. 93: 1-3; 
Blumenfeld, 1992: 292-294). Yet most of the people take these images for .granted 
and view homosexuals as an abnormal minority, a minority of "taboo" so towards 
them prosper negative attitudes, e.g. ignoring and even rejecting. These attitudes can, 
• 
^For examples, radio programs such as "Current AflF6airs Shalon"(時事沙龍)(every Friday from 
Dec. 1994 to Feb. 1995) and "Sun，Moon, Stars"(日、月、星晨）（every Wed. from late Mar. to 
Jun. 1995) ofRadio Television Hong Kong (RTHK). 
^An example is "Sex is Good"(性本善）produced by RTHK. 
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in tum, explain the invisibiHty of homosexual people. Fear of rejection discourages 
their coming out so enhances their invisibiHty. For the ignoring attitude, Casey Adair, 
a mother ofa lesbian daughter and gay son writes (1979: xi), 
"Most old friends who still love Peter and Nancy, whom they've known since 
babyhood, still will not directly confront the fact that they are homosexuals. The 
subject seems to be taboo, and they refiise to deal with it; it is ignored, as if it didn't 
exist. My friends can't seem to realize that my children's homosexuality is notjust a 
statement of sexual preference. It is their identity-who they are-and if this fact is 
overlooked and avoided, my children are invalidated. To me, this attitude forms a 
large part of the oppression of homosexuals: making them invisible is degrading 
and incapacitating." 
Homosexual Christians belong to a hidden community within an invisible population. 
Since the Christian tradition condemns homosexuaUty, homosexuals who are 
Christians face a dilemma (Weinberg & WiUiams, 1974: 255), which becomes more 
acute to those in Hong Kong as the churches here are generaUy conservative under 
the influences of evangeHcaUsm and fundamentaUsm. They undergo a lot of struggles 
and pressure from the church. A gay Christian witnesses (Hong Kong Women 
Christian Counci^ Newsletter, Apr. 94: 4): 
t 
"Facing the internal struggle in our church life, a strong guilt feeling fills our 
hearts all the time. On the other side, we can't change our sexual preference as we 
really believe we are born this way. Should we just give up our faith? This becomes 
for a lot ofgay Christians an excuse to give up their faith." 
M such social and ecclesiological contexts I proceed my joumey with homosexual 
Christians in Hong Kong. 
Since September 1993, I have been invoKing in the ministry with homosexual 
Christians through my fieldwork in Hong Kong Women Christian Council (HKWCC) 
as a non-lesbian theological student. With Uterature reviews, direct contact and co-
operation with homosexual Christians, I have been undergoing my own inner 
struggles and integration. As a result, I hold a new attitude -- i.e. accepting and 
supportive ~ towards lesbians and gays. My convictions towards homosexuaUty 
develop as: 
•* 
i. homosexuaUty is a part but not a deviation ofhuman sexuaUty, and 
ii. homosexuality and the Christian faith are not incompatible. 
The convictions are deepened by my experience with the lesbian and gay movements 
as weU as the gay positive churches overseas. Such convictions and experience 
become the driving force for me to research into the experience oflocal homosexual 
Christians. By this research, I hope that their stories and struggles can be known to 
both society and the church. Besides, theological and pastoral impUcations are drawn 
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from their experience so that a theology and pastoral model related to homosexuaUty, 
which are more relevant to the experience and needs of homosexual Christians, can 
germinate in Hong Kong. 
1. Presuppositions ofthe Study 
The presuppositions of the study are my personal convictions. They are my beUefs 
both ofheart and mind after my on-going struggle and reflection concerning the issue 
ofhomosexuaUty. 
1.1. HomosexuaUty: a Part But Not a Deviation ofHuman SexuaHty 
Human sexuaUty is a diverse phenomenon of>^duch heterosexuaKty or homosexuaHty 
is only a part.3 StatisticaUy speaking the former forms the major part while the latter 
the minor. Yet the difference is not in term of nature or value. Questions addressed to 
homosexuaHty should be also addressed to heterosexuaHty on an equal footing. 
However, since 19th century when the concept of homosexuaUty was firstly 
developed as an academic category, researches had been focused on its' causes and 
treatment (Katchadourian, 1985: 329). (We never ask the ">Vhy" question of the 
concept of heterosexuaHty). The hidden agenda was that homosexuaHty is 
pathologica^ a deviation ofhuman sexuaHty. This agenda was officiaUy brought to a 
stop when the American Psychiatric Association ceased to consider homosexuaHty as 
a psychiatric disorder but one ofhuman sexual orientations in 1973 (Siker, 1994: 224). 
An interactionist view is prevaiMng in explaining the formation of an individual's 
sexual orientation which emerges from an interaction between the environment and 
personality characteristics ofindivdduals. "Like aU mental functions, it is most Ukely to 
be a complex mosaic of biologic, psychological, and social cultural factors" (Lam, 
1994: 3). 
Kinsey*s report has opened a new leaf for the study of homosexuaHty. Jn the report， 
human sexual orientation is no longer seen as either heterosexual or homosexual, but 
rather on a heterosexual-homosexual continuum (1948: 616-617). M Hong Kong, a 
version of this continuum is presented as the potentiaUty of same-sex 16ve. Human 
• 
3 For a focusing discussion, here I do not address the concepts related to bisexuals, transsexuals and 
transvestites. 
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beings are viewed as having a potential to love people of the same sex. As Li writes 
(167)， 
"This potential of love can be expressed in many ways; ...in same-sex friendship ...or sexual 
activities with same-sex person. ...Qf course, the degree ofthe potentiality to love the people 
of the same sex in each person is different." 
By the definition of a continuum, most of the people, ifnot aU, are viewed as having 
different degrees of homosexuaUty although only part of them identify themsekes as 
homosexuals. 
Direct contact with homosexual Christians helps me to know them as people rather 
than labels nor a mere sexual orientation. They are unique people just Uke and also 
unEke aU ofus. Moreover, I recognize the potential of same-sex love inside mysetf. I 
enjoy developing friendship with women and love to hug and be hugged by the close 
girlfiiends of mine. My personal experience reinforces my conviction that 
homosexuaUty is a part but not a deviation ofhuman sexuaUty and we aU share it to a 
different extent. 
The theological implication of my first conviction is inq)ortant. jChristians beHeve that 
women and men are created in the image of God and human sexuality is a gift from 
God who sees it as good (Gen.l:31). HomosexuaUty, a part ofhuman sexuality shares 
the same goodness and is a gift from God. Lesbians and gays as women and men also 
share God's image and Hkeness. Their experience therefore is a source to know about 
God. 
1.2. Homosexuality: Not Licompatible with the Christian Faith 
Although there are six texts in the Bible considered against homosexual act (Gen. 19: 
1-29; Lev. 18: 22 & 20: 13; I Cor. 6: 9; I T m 1: 10; Rom. 1: 18-32) (Ip, 1995: 9 & 
11)，it is not sufficient to conclude that the Bible condenms homosexuaUty. The most 
single and obvious argument is that the Bible does not taUc about homosexuaUty 
which is a recently developed psychosexual concept implying a significant identity of 
an individual (Nelson, 1982: 165; Chou, 1994: 3-9). Moreover, out of the sixty-six 
books (of the Protestant tradition) only several verses condemn homosexual act, 
which has never been discussed as an independent topic in the Bible. Besides, nmy 
scholarly written works demonstrate the historical contexts of these verses and point 
out that what the Bible condenms are the pagan/gentile sinful practices but not 
homosexuaUty (Bailey, 1975; Chou, 1994). Thus, it is more reasonable to conclude 
that homosexuaUty is a topic irrelevant to the Bible. 
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What was the attitude ofJesus, the central figure of the Christian faith, towards same-
sex relationship? Dynes & Donaldson write (1992: xv), 
"Jesus made no surviving pronouncements on homosexuality. His bachelorhood 
was extraordinary for his culture. The late Morton Smith reconstructed a gospel 
text which may suggest that Jesus engaged in homosexual acts with initiates;... The 
episode of the Roman centurion who pleaded with Jesus on behatf of his boy-slave 
may indicate Jesus' tolerance of pederasty:... The matter of the disciple 'whom Jesus 
loved' remains shrouded in mystery." 
Jesus condemned neither same-sex love nor homosexual act. Merring from the 
inclusive and humane character of Jesus, many gay and pro-gay Christians conclude 
that Jesus would accept homosexuals ifhe were in our time (e.g. HKWCC, 1-2). 
Oppression ofhomosexual people was not a prominent feature ofchurch tradition tiU 
the 13th century. Since the post-PauUne era, the church was antisexual and sexual act 
was aUowed only for the purpose of procreation (Dynes & Donaldson, xv-xvi). 
Sodomy was prohibited but the punishments were mostly directed towards 
heterosexual couples while homosexual people were generaUy tolerated before 1200 
(BosweU, 1980: 333). The 13th century saw Europe on a conservative trend though 
•» 
historians stiU are not sure the reasons for this shift (Chou, 115). Minorities, e.g. Jews 
and homosexuals, were scape-goated and oppressed (Chou, 115-116). HistoricaUy 
speaking, the Christian faith was not necessarily anti-homosexual but the specific 
historical situation put the church on the stage of oppressing minorities, including 
homosexual people. 
The existence of homosexual Christians, lesbian and gay Christian movements and 
pro-gay churches is an evidence to my conviction that homosexuaUty and the 
Christian faith is not incompatible. Li my personal experience homosexual Christians 
are serious about their faith as weU as their homosexual identity. Their authentic 
attitude towards Ufe bears a strong witness towards the Christian faith. 
• 
This conviction denotes an ecclesiological significance. Homosexual Christians are 
members of the church without any pre-conditions such as giving up their homosexual •• 
identity or practice. They are part of Christ's body which is incomplete without them. 
Homosexual Christians are indispensable to the church. Their experience helps tiie 
church to grow into wholeness. 
2. Significance ofthe Study 
The research is a pilot work which presents a systematic study of the experience of 
homosexual Christians in Hong Kong. It yields significance in different aspects. 
5 
2.1. Academic Significance 
hi Hong Kong, more books about homosexuaUty are pubUshed in Chinese during the 
1990's. Some ofthe discussion is about the queer theories developed in the U.S.A. 
and Britain (e.g. Chou, 1995). Others describe come-out stories of sexual minorities 
including lesbians and gays (e.g. Chou et. al. (eds.), 1995). There are only few 
systematic studies ofhomosexuals' experience in Hong Kong. The availabiUty of this 
kind of knowledge is further Umited as some of the studies have not yet been 
pubUshed and are generaUy inaccessible to the pubUc (e.g. Ho, 1990). Among these 
studies, none ofthem focuses on Christian experience. Thus the knowledge generated 
from this research wiU enrich this field of study in Hong Kong. Moreover, this 
research is an attempt to do contextual theology with an inter-discipUnary approach. 
A social research method is appUed to coUect data, i.e. the experience ofhomosexual 
Christians, for theological and pastoral reflection. The process ofrefIection is enriched 
as the data coUected are analyzed and interpreted by concepts from both streams of 
social science and theology. The mutual relevance between theology and 
conten^)orary social science is demonstrated. 
2.2. Theological Significance .‘ 
The experience ofhomosexuals serves both as a source and a norm for theology. 
2.2.1. As a Source 
An encounter with holy mystery lies at the root of aU reHgious doctrine (Johnson, 
1994: 197). As God is "beyond, with, and within the world; behind , with, and ahead 
of us; above, alongside, and around us", no experience ofthe world can be excluded 
from the divine encounter (127 & 191). Thus, aU experience, no matter how ordinary, 
can be viewed as a source for theology. From Rahner (1984: 126-133), Leonard 
quotes(1990: 145), 
"to recognize God's self-communication within the ordinary experience of ordinary 
people so that any authentic experience of setf may be interpreted as an experience 
ofGod." . 
However, often the experience ofthe past rather than the present, of the eUte rather 
than the common people has been reflected upon. The traditional Western theolo^, 
which has dominated the study of theology for a long time, is criticized as "culture-
bound, church-centered, male-dominated, age-dominated, procapitaHst, 
anticomrmmist, nonrevolutionary and overly theoretical" (Balasuriya, 1984: 2-10; 
quoted by Leonard, 146). 
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The present experience, especiaUy that of the powerless, which has been excluded, is 
in fact "a rich source for theology" (Leonard, 146-147). Homosexual people are one 
ofthese "muted groups" (146) whose experience can enrich the study of theology. 
2.2.2. As a Norm 
Recognition ofhomosexuals' experience as a source oftheology is not simply a matter 
ofadding the experience which has been previously ignored. Homosexuals' experience, 
Uke those of other muted groups, can correct what has been presented as "human 
experience" by showing that the base for this experience is Umited and distorted (147). 
Such a correction includes (146): 
"a recognition that no theology can claim universality, that all theologies are 
political, shaped by their own context，and that is true not only for contemporary 
theologies but for the theologies found in the Bible, in the great works of the early 
Christian and medieval theologians and in the statements of the hierarchical 
magisterium." 
knages for God from the interpreted experience of homosexuals contribute to 
multiple images for God, "each of which acts as a corrective against the tendency of 
any one to become reified and Hteral" (Johnson, 1984: 444; quoted by Leonard, 157). 
The use of many different images for God, including those from homosexuals' 
experience, "purifies our God-taUc ofUteraUsm and even idolatry" (Leonard, ibid.). It 
is the task of theology to revision God in the Hght of contemporary experience, 
especiaUy the experience of the excluded ones (ibid.). This definitely includes 
homosexuals. 
2.3. Pastoral Significance 
The church needs heabng for its ignorance of homosexuaHty and anti-gay attitude. 
Learning about the experience ofhomosexual Christians, the church is aware of their 
existence, suffering and struggles as weU as its oppressive role and Uberating potential 
regarding this group of people. 
Besides, many homosexuals share Comstock's childhood experience (1993: 26): 
•• 
"I had been starved for adults who, by living openly as gay men and lesbians, 
would have transformed my world of pain. “ • 
Experience of homosexual Christians made known is important for lesbian and gay 
members who remain invisible in the church. It breaks their sense of isolation, 
provides a source of identification and encouragement as weU as a potential 
opportunity for fiirther contact and sharing. 
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2.4. Social Significance 
Oppression of minor sexuaUties such as homosexuaHty is a hidden but dominant 
phenomenon in our society. Not only homosexuals, everyone is paying a price for it. 
2.4.1. Homophobia 
Homophobia which can be defined as "the irrational fear ofhomosexuaHty, and/or the 
irrational hatred ofhomosexuals" (AngUcan Church of Canada, 1990: 44) prevails in 
our society ranging from negative beUefs about the homosexuals to exclusion, denial 
ofcivdl and legal protection and, in some cases, overt acts of violence (Blumenfeld, 3). 
According to Blumenfeld, homophobia hurts not only lesbians and gays but everyone 
in society. Some exan^>les, which are relevant to the Hong Kong context, are (8-12): 
"Homophobia locks all people into rigid gender-based roles that inhibit creativity 
and setf-expression. ...Homophobic conditioning comprises the integrity of 
heterosexual people by pressuring them to treat others badly, actions contrary to 
their basic humanity. ... Homophobia inhibits one's ability to form close, intimate 
relationships with members of one's own sex. ... Homophobia generally restricts 
communication with a significant portion of the population and, more specially, 
limits family relationships. ... Homophobia prevents heterosexuals from accepting 
the benefits and gifts offered by sexual minorities." 
•• 
Everyone in society is negatively affected by homophobia. 
2.4.2. Heterosexism 
Sociologists Uke K. Plummer criticize the use of the term ofhomophobia as "simply 
too uniform, too directed, too personaUy individual, too pathological, and too fixed" 
(1992： 19). He suggests that heterosexism is a more powerM concept to capture the 
anti-homosexual hostiHties in society. According to Plummer, heterosexism may be 
defined as (ibid.): 
"a diverse set of social practices - from the linguistic to the physical, in the public sphere 
and the private sphere, covert and overt - in an array of social arenas (e.g. work, home, 
•‘ school, media, church, curts, streets, etc.), in which the homo/hetero binary distinction is at 
work whereby heterosexuality is privileged. ... Heterosexist practices are accompanied by a 
whole conglomerate of linked institutions: gender, families, procreation’ penetrative 
sexuality, even "love"，which are usually hurled together into one major form of being, the 
married heterosexual family." (Italic his) 
f 
With the married heterosexual family as the ideal, an oppressive impUcation of 
hetersexism is the upholding ofstrict gender roles in society. Thus, heterosexism does 
not only exclude homosexuaUty, but also confine women and men in rigid stereotypes 
(Chou, 1993: 40-44). 
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2.4.3. Con^)ulsory HeterosexuaUty 
OriginaUy coined by A. Rich to explain male dominance over women (1980: 631-660), 
the concept of compulsory heterosexuaUty uncovers heterosexuaUty not as a choice 
but a powerfoUy poUtical institution under which heterosexuaUty is presumed as a 
"sexual preference" for most people who would choose heterosexual coupMg and 
marriage (631 & 637). Women and men have been convinced that marriage, and 
sexual orientation towards the opposite sex, are inevitable, even if unsatisfying or 
oppressive components of their Uves (640). Therefore, experience of sexual minorities 
such as homosexuals is perceived on a scale ranging from deviant to abhorrent, or 
simply rendered invisible (632). Conq>ulsory heterosexuaUty basicaUy denies people's 
potential ofsame-sex love and confines people's sexual preference to a very smaU part 
of the heterosexual-homosexual continuum. 
Presenting the personal experience of homosexuals helps others to know them as 
people rather than labels (Herek, 1991: 76-78). Thus, prejudice and hostiHty towards 
lesbian and gay people can be discussed explicitly instead of taken for granted, so 
their discrimination can be reduced. Besides, the study is an effort to speU out the 
hidden domination of homophobia, heterosexism and compulsory heterosexuaUty so 
that people can be more aware of it. Such an awareness is an important step to create 
more room for the development of individual personhood and different Ufestyles in 
our society. 
2.5. Personal Significance 
Personal invoh^ement in lesbian and gay ministry, a pilot and controversial ministry in 
Hong Kong, direct contacts vsdth lesbian and gay movements as weU as pro-gay 
Christian communities both local and overseas, form the personal joumey of both 
recognition and heaUng of anti-gay attitude within mysdf The joumey is painfol, 
exciting, risky but fruitful. Doing this research as my graduate thesis marks another 
bold attempt in thejoumey: deeper confrontation, and hopefuUy, deeper heaUng. 
3. Organization ofthe Thesis 
This thesis consists of ten chapters. The first chapter speUs out the presuppositions 
and significance of the study. Literature review and research questions are presented 
in the second chapter. Chapter Three gives a detailed account of the research 
methodology. The background information of the interviewees is shown in Chapter 
Four. Chapters Five to Nine are the data analysis and discussion focusing on the five 
types of experience researched, namely, come-out experience, experience of denying 
homosexual orientation, experience of intimate relationship, struggle between the 
9 
Christian identity and homosexuaHty as weU as experience of discrimination. An 
attention is paid to differences between male and female homosexuals. The concluding 
chapter presents a critical examination of the prevaiUng theology concerning 
homosexuaUty and the pastoral model of homosexual Christians in Hong Kong. 
Suggestions for a new pastoral model based on a stand of "fuU acceptance" of 








LITERATURE REVffiW AND RESEARCH QUESTIONS 
1. Literature Review 
Literature review helps me to locate the foci for the research. Previous studies and 
essays about homosexual people demonstrate that certain aspects of their experience 
may yield more significance especiaUy when they are Christians. 
1.1. Coming Out Process 
According to Gonsiorek & Rudolph, the coming out process describes a 
developmental process of setf-acceptance, of coming to term with homosexuaUty by 
lesbians and gays (1991: 164). It is an additional developmental effort unique to the 
Uves ofhomosexuals (166). 
Different stages of the process are described (164-165): 
"There is an initial stage where individuals block recognition of same-sex feelings 
through a variety of defensive strategies ... however, a gradual recognition of same-
sex interests emerges. ... followed by a period of emotional and behavioral 
experimentation with homosexuality and often an increasing sense of normalcy 
about same-sex feelings. ... a sense of identity as gay or lesbian is successfully 
integrated and accepted as a positive aspect of setf." 
Although described in discrete stages, the process is generaUy unpredictable, with 
stops, starts, and backtracking. Li particular, denial of same-sex feeUngs may weave in 
and out, periodicaUy halting development (165). 
Different levels of the process are experienced by homosexuals in Hong Kong. They 
are (Yuan, 1995: 92-95): 
i. coming out to oneseM； 
ii. coming out to peer, 
iii. coming out to family, and 
iv. coming out to society. 
Lesbians and gays face different chaUenges at different levels of coming out. Most 
»• 
come-out homosexuals in Hong Kong experience the first two levels and only few of 
• 
them have affirmed their homosexual identity in their famiUes and public situations. 
For homosexual Christians, they may find it very difficult to come out to the church 
authority, which usuaUy condemns homosexuaUty. 
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1.2. Denial ofHomosexual Identity 
Different stages and levels of the coming out process imply different degrees of 
identity denial experienced by homosexual people. Passing and alternation of sexual 
orientation are common experience signifying denial ofhomosexual identity. 
1.2.1. Passing 
Passing means that homosexuals present themselves as heterosexuals in everyday Ufe 
in order to conceal the homosexual identity. Weinberg & WiUiams' study shows that 
homosexual Christians are more concerned with passing. They write (256), 
"religious homosexuals are less known about, more concerned with passing, more 
worried about exposure, and more likely to attribute importance to the opinion of 
others ... less socially involved with other homosexuals ..." 
They further describe gay men's passing experience, which is shared by lesbians who 
keep their sexual orientation in secrecy (AngUcan Church of Canada, 12-15). They 
write (Weinberg 8c Wmiarns, 271), 
"passing divides the homosexual's life into two worlds. One is the homosexuaJi 
world where he can be 'himself without fear; the other is the heterosexual world in 
which he spends most of the time, worried about being exposed, and 'on stage' 
playing a role he would rather not." 
Such division produces great stress. Herek describes (Gofifinan, 1963: Jones et al., 
1984; quoted in 74)， 
"Hiding one's sexual orientation creates a painful discrepancy between public and 
private identities ... gay people who are passing may feel inauthentic, that they are 
living a lie, and that others would not accept them if they knew the truth." 
It may be more stressftd for homosexual Christians as their religion values honesty as 
an in^)ortant virtue (Mt. 5:37; Eph. 4:25, 5:9). 
1.2.2: Alternation of Sexual Orientation 
Homosexuals try to change their sexual orientation which is perceived as bad even by 
themseh^es. Means such as medical treatment (e.g. Adair, 4-7), counseUng (e.g. 
Blumenfeld, 83), and prayer (AngHcan Church of Canada, 2) in case ofChristians, are 
sought. The experience, in some cases, may be frightening. A gay man recaUs his 
experience ofshock treatment (Adair, 34-35): • 
"I mean it was a terrifying experience.... You would go into a fairly small cubicle ... 
lay down on the bed, and at that time they were using Ambytal of Nembutal... and 
give you a shot. ... just spinning wildly out of control until you lose consciousness." 
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Sometimes, marriage is used as a way to change one's sexual orientation (Buxton, 
1993). However, Ross' respondents report that during marriage their gay feeUngs did 
not dimmish but intensified (1983: 122-125). Thus Ross concludes (124-125), 
"H" we accept these results as an accurate indication of the problem, then the 
implications for modification of homosexual behavior of orientation are 
considerable, suggesting that no modification of sex orientation is possible, except 
perhaps in the short term (follow-ups from previous studies have seldom lasted for 
more than eighteen months). ... and that marriage, in order to de-emphasize a 
homosexual orientation, is ineffective." 
1.3. Relationship with Partner 
Relationship with partner means a lot to both homosexuals and church authority. 
Previous studies have shown that homosexuals can have authentic and long term 
relationship and some Hve together as couples similar to married heterosexuals (see 
studies quoted by Jones, 30-31 & Katchadourian，344). Come-out homosexuals with 
stable loving partnership are usuaUy weU-adjusted people (Li, 167). Comstock 
describes the significance of this relationship (6), 
"Such loyalty, affection, and relationship have helped me to identify my ultimate 
concern, to understand what is necessary and important for me o^ live as a full 
human being and lend ultimate meaning to my life." 
The Roman Catholic Church, the Orthodox Church and most of the Protestant 
churches condemn homosexual behavior and adopt the stand of "accepting 
homosexual people but rejecting homosexual act" (Melton, 1991), foUowing the 
literal meaning of the Bible. Practicing homosexuals are excluded from ordination (e.g. 
Presbyterian Church, ibid., 149-158) and even membership of the church (e.g. the 
Salvation Army, 179-180). Therefore, practicing homosexual Christians especiaUy 
those invoked in stable partnership may feel it more difficult to afi5Hate with the 
church or even to maintain the Christian identity. 
1.4. Struggle between the Christian Identity and HomosexuaUty 
Since the Christian tradition condemns homosexuaUty, homosexual Chiistians 
experience "a great deal ofguilt and fear" (Adair, 3) and ask "why" (Fortunato, 1982: 
31-43) in painfol struggles. Yan reports Ho's observation in Hong Kong (32), 
• 
"They struggle painfully ... They feel that being both a homosexual and a Christian 
is greatly wrong. Thus, you can imagine how great the psychological pressure they 
suffer." 
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Those who stiU maintain the two identities, write Weinberg & WiUiams (256), 
"are more likely to believe they were bom homosexual, and are the least committed 
to their homosexuality ... reinterpret religion as not violated by homosexuality ... 
such an interpretation can neutralize the negative psychological effects of their 
dilemma." 
The inclusive love of God is enq>hasized. P.F. Buaer observes that "society may reject 
us gays, but God does not" is a commonly expressed sentiment in MetropoUtan 
Community Church (MCC) which is the biggest lesbian and gay church in the North 
America (1992: 45). 
Some may just marginaUze and even forget the Christian identity. As a gay man says 
(Adair, 222), 
"One day I just didn't go to church anymore. I said, 'It can't be real. Nothing in life 
should be that painful for such a long time. You have a choice�So I just forgot 
aboutit." 
It may explain one of Kinsey*s findings that homosexual contacts occur most 
frequently among those who are not particularly active in their church connections 
(1948: 486; 1953: 463). 
»i 
1.5. Discrimination 
Lesbian and gay people are a minority group who enjoy Uttle power and suffer 
discrimination in society. Herek explains (63), 
"they can reasonably be viewed as a minority group because they manifest four 
important characteristics by which minority groups are defined (e.g., Seeman, 1981; 
Tajfel, 1981). First, gay people are a subordinate segment within a larger complex 
state society. Second, the manifest characteristics that are held in low esteem by the 
dominant segments of society ... Third, they are self-consciously bound together as 
a community by virtue of these characteristics ... Finally, they receive differential 
treatment based upon these characteristics, ranging from discrimination ... to 
assault and victimization." 
Discrimination takes the foUowing forms: negative stereotypes about lesbians and 
gays, rejection from family members and peers, exclusion fromjobs, denial of civil and 
legal protection, and even physical violence. 
«• 
Homosexuals can be viewed as a reHgious minority as weU because they are often 
persecuted on the basis of the dominant majority's reHgious beUefs (Green, 1983: 139-
164). Many Christians in Hong Kong use reUgious teachings to oppose poHcies 
designed to protect gay people from discrimination, e.g. de-criminaHzation of 
homosexual act (Lo, 1992: 78-84). Within the church, discrimination against 
homosexuals prevails. Homosexual Christians are usuaUy unwelcome (Kun & Fung’ 
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1995: 130) and barred to ordination (Green, 152). There are ako ministers being 
expeUed because oftheir pro-gay attitude and acts (Chou, 1994: 92). 
2. Research Questions 
According to the five types of experience specified, research questions of the 
experience ofHong Kong homosexual Christians are formulated as foUowed: 
2.1. The Coming Out Experience 
What is the coming out e>qperience of the homosexual Christians in Hong Kong? 
Attention can be given to the age ofthe first homosexual feeMg, levels ofcoming out, 
why and to whom they came out, the role ofthe church, etc.. 
2.2. The Experience ofDenying Homosexual Orientation 
What is the experience of homosexual Christians in. denying their orientation? 
Attention can be given to the aspects such as the reasons, the means used, results and 
their feeUngs. 
2.3. The Experience ofHomosexual Partnership 
What is the experience of homosexual Christians in partnership? Attention can be 
given to the impact ofthe experience on their Christian identity, differences between 
practicing and non-practicing homosexual Christians, and meanings ofpartnership and 
ceUbacy perceived by them, etc.. 
2.4. The Struggle between the Christian Identity and HomosexuaUty 
What is the struggle of homosexual Christians between the Christian identity and 
homosexuaHty? Attention can be given to the aspects such as the role ofthe chuich, 
the process ofstruggle, its result and inq)Kcations. 
2.5. The Experience ofDiscrimination 
What are the discrimination they experience? Attention can be gjven to different 






This chapter mainly deals with justifications and layout of the research methodology, 
as weU as discussion ofkey issues related. 
1. Justifications and Layout 
1.1. Reasons for Qualitative Approach 
The research questions focus on the personal experience of homosexual Christians 
with en^)hases on the meanings, feeUngs and perceptions that they hold. Their frame 
ofreference is the key to understand their experience. Therefore, according to social 
scientists such as Rubin & Babbie (1993: 362) and Eisner (1991: 35-38), a quaKtative 
approach is more appropriate for the study than a quantitative one. 
Besides, quaUtative research enjoys the foUowing advantages, Dooley writes (1990: 
277), 
"It entails direct observation and relatively unstructured intervie^ng in natural 
field settings. Where possible, genuine social interactions occur between the 
participating observers and the subjects, and pertinent documents and artifacts are 
collected. Typically, such observational data is less structured than quantitative 
research, being flexible, spontaneous, and open-ended." 
1.2. Entry 
Gaining entry is an in^>ortant step in the quaUtative studies. Dooley suggests some 
situations that a researcher can gain entry to the respondents. He writes (287), 
"Sometimes such a 'student' role is natural, ... may 'purchase' his or her entry and 
continued presence in some way-- by conferring status or offering aid ... After a 
while, the observer may enjoy the bond of friendship with one or more of the 
setting'smembers." 
As a placement student in HKWCC and one of the organizers of the Chiistmas 
worship jointly organized by HKWCC and the ReUgion Group of 10% Club in 
December, 1993, I got an expediency to gain entry to the group of tomosexual 
Christians. Moreover, the working relationship and personal friendship were deq>ened 
by fiuther contacts after my placement, e.g. co-organization of a course on gay 
theology during June to August in 1994, participation in their group meetings, etc.. 
During the exchange study in Canada, I kept contact with the Group in mail to share 
with them the pro-gay churches there. GeneraUy speaking, a stable and positive 
relationship has been maintained with homosexual Christians in Hong Kong. 
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1.3. Research Strategy and Data CoUection 
1.3.1. Research Strategy 
Case study was selected as the research strategy for two considerations, i.e. 
informational adequacy and efficiency, according to Zelditc (1962; quoted by 
MarshaU & Rossman, 1989: 75). For the first consideration, this strategy provides 
depth and unique personal experience required by the research questions. For the 
second consideration, time for the study is very Umited as the report has to be written 
up at the end ofJvme, 1995, case study, of which the numbers are usuaUy Umited, is a 
strategy that enhances efficiency so feasibiUty ofthe study. 
1.3.2. Data CoUection 
Data coUection was guided, but not confined, by the research questions developed in 
the previous chapter. The technique selected for data coUection was in-depth 
interviewing which "is a data coUection technique relied on quite extensively by 
quaUtative researchers" and is described as "a conversation with a purpose" (Kahn & 
CanneU, 1957:149; quoted, ibid., 82). 
Literviewing was preferred "as it appears Ukely that it wiU get,better data or more 
data or data at less cost than other tactics" (Dexter, 1970: 11). MarshaU & Rossman 
elaborate on the strengths ofthis method (82): 
"Interviews have particular strengths. An interview is a useful way to get large 
amounts of data quickly. When more than one person is used as an informant, the 
interview process allows for a wide variety of information and a large number of 
subjects. It also allows for immediate follow-up questions and, if necessary for 
clarification, follow-up interviews may be scheduled at a later date. Combined with 
observation, interviews allow the researcher to check description against fact." 
However, the interview technique has Umitations and weaknesses (82-83) which wiU 
be discussed as the key issues at the end ofthis chapter. 
During the process of data coUection of this study^, most of the interviews were 
recorded by tape recorder with intervdewees' informed consent, which denoted ethical 
appropriateness and indicated interviewees' easiness. Thus, natural responses were 
safeguarded. Besides, the use of a tape recorder enhanced my setf-understanding of 
how I had performed in the interviews (Dexter, 59). 
4 For the process of data collection, see the interviewing schedule in the appendix. 
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For the task of transcription which may be considered as bearing the biggest cost 
(ibid.), I sinq)Med it by taking notes from the tape recording. Word to word 
transcription was done only for specific quotations which were needed in this thesis. 
As the number of cases involved was smaU, the workload of transcription became 
bearable. Besides, in order to safeguard interview records and reports, extra copies 
were made and kept in a different place from the original copies (67-68). 
1.4. Sanq)les and San^Ung 
Li order to make this research workable, only four interviewees were invited to 
« 
participate in this study. One was referred by her church counselor who is my friend. 
The other three are the members ofthe ReUgion Group of the Hong Kong 10% Club. 
M ofthem are Christians ofthe Protestant tradition with homosexual orientation. As 
the entire population ofhomosexual Christians are invisible in the church and society, 
the interviewees were not found by probabiUty sam5)Ung but selected with quota 
sanq>Ung, which is one of the nonprobabiHty sample techniques. With quota san^)Ung, 
the four interviewees were chosen with significantly different characteristics in the 
foUowing aspects: 
L sex, .' 
ii. church tradition, 
iii. stageAevel of coming out, 
iv. church participation, and 
V. participation in the lesbian/gay circle. 
Thus, the representatives of the study can be enhanced. 
1.5. Data Analysis 
"Li quaUtative studies, data coUection and analysis go hand in hand to promote the 
emergence of substantive theory grounded in empirical data" (MarshaU & Rossman, 
113). .Schatzman and Strauss succinctly portray the process of quaUtative data 
coUection and analysis (1973: 108-110; quoted ibid.): 
"Qualitative data are exceedly complex, and not readily convertible into standard 
measurable units of objects seen and heard; ... Probably the most fiindamental 
operation in the analysis of qualitative data is that of discovering significant classes 
of things, persons and events and the properties which characterize them. IrTthis 
process, which continues throughout the research, the analyst gradually comes to . 
reveal his own 'is's' and 'because's'" 
During the analyzing process, I located the similarities and differences of the 
experience of the interviewees by comparison and contrast. Then I accounted for 
these discoveries. An attention was given to the kq>act of gender role expectations on 
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the development ofhomosexual and homosexual Christian identities between the male 
and female interviewees. 
2. Key Issues Discussed 
M this part, three questions which are crucial to the research method are discussed. 
They concern the researcher, the nature of data coUected as weU as the ethical issue. 
2.1. As a Non-lesbian Am I an Appropriate Researcher to This Study? 
Li discussing this question, three foci have to be addressed, i.e. my non-lesbian 
identity, what makes a good researcher, more precisely a good interviewer in this 
study, and myjustification as a good interviewer and researcher. 
2.1.1. Non-lesbian Identity 
}f a researcher is viewed as inappropriate for conducting lesbian and gay studies just 
because ofher/is non-homosexual identity, the logic cannot be established. 
The homosexual issue is a social issue which concerns both homosexual and non-
homosexual populations. Homophobia, heterosexism and compulsory heterosexuaHty 
as I have mentioned, hurt everyone and confine their choice ofUfestyle in society. The 
rights and discrimination of homosexuals belong to the area of human right which 
every member in society needs to look at. Thus, non-homosexual people have to pay 
attention to it, and for me, my non-lesbian identity should not be seen as a bar to 
conducting the study. 
The underlying worry of the question maybe: can a non-homosexual researcher reaUy 
understand the homosexual respondents? It is a precondition for a sound study. 
BasicaUy human beings can communicate with each other to a different extent. Non-
homosexuals are able to understand homosexuals, although the degree varies 
concerning different individuals, and that is why homosexuals produce so much 
material in different forms such as videos (e.g. Lichti et. aL, 1994), films (e.g.. Adair) 
and books (e.g. Chou et. al., (eds)) to educate the public concerning the lesbian and 
gay issue. The basic assunq>tion is definitely the beUef that human J>eings can 
understand each other, though to various extent. Therefore, the core question should 
be: can I achieve a sufficiently high degree of understanding towards homosexual 
Christians who were the interviewees of the study? This core question leads to the 
discussion of another focus, i.e. what makes a good interviewer? 
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2.1.2. What Makes a Good Literviewer? 
M this study, in-depth interviewing was the data coUection technique selected. Thus, a 
good interviewer is the key to an accurate understanding of what the interviewees say. 
Yet what make a good interviewer? According to Dexter, a good interviewer can 
"Usten with the third ear", i.e. "to Hsten to the interviewee's frame of reference" 
(Dexter, 19-20). Such an interviewer can give "efficient attention", "concentrated 
attention" and "en^athetic understanding" to what the interviewees say (61-62). It 
demands a high communication abiHty and an empathetic attitude. 
2.1.3. Can I Be a Good Literviewer and Researcher? 
Ijustify mysetfas a good interviewer and researcher with the foUowing reasons: 
2.1.3.1. Empathetic Attitude 
My empathy towards homosexuals is developed out of direct contact, Uterature 
review, inner struggle and integration as I have mentioned in the introduction. My two 
convictions towards homosexuaUty, i.e. homosexuaHty as a part but not a deviation of 
human sexuality, and homosexuaUty is not inconq>atible with the Christian faith, 
reveal my acceptance towards my interviewees who are homosexual Christians. Such 
an accepting instead of a judgmental attitude faciUtates my understanding of their 
frame ofreference. 
The en^athy is further deepened by the "coming out" process I share with them. To 
come out as a pro-gay Christian brings pressure to me, especiaUy in the conservative 
context ofHong Kong. My pastor in my church, whom I informed my invoh^ement in 
the homosexual ministry, suspected my faith as non-bibUcal. I did not think that he 
trusted me as I had not been given a chance to preach during his office although he 
knew about my theological training and outstanding academic performance. I can 
anticipate that my pro-gay attitude, which is so different from the anti-gay stand of my 
church，wiU become a barrier to my service/career path in the church after my 
graduation. I can also foresee the suspicion and rejection from my family when they 
leam about my "immoral" stand towards homosexual people. My Christian moraUty 
and identity, Hke those ofhomosexual Christians, wiU be chaUenged and doubted. This 
is why I stiU hesitate to share my lesbian and gay ministry with my fai^y. I feel thp 
fear of coming out. Being pro-gay, I share, to some extent, the conflict and struggle 
as being a homosexual Christian. My empathy, which grows out of my personal 
experience, forms the basis of my "empathetic understanding" towards the 
interviewees ~ "to grasp what the other person is experiencing, to feel some ofwhat 
he feels, to share to some extent his view ofhis experiences" (62). 
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2.1.3.2. Communication AbiUty 
Before studying theology, I have been trained and working as a social worker in Hong 
Kong for more than nine years. The social work experience has helped me to develop 
a high abiHty of communication which is further poUshed by the courses on 
"counseUng practicum" taken during my theological study. 
Li the interviews I was able to give an "efficient attention" to the interviewees by 
foUowing the flow of their communication instead of hearing some insolated points 
and testing my hypothesis in mind (61). I was able to pay "concentrated attention" to 
the interviewees, to be aware but accept the shift in content they made in the 
interviews and clarified the transition later without interrupting the flow of interview 
(62). My communication abiUty enabled me to have flexible and responsive attitudes. 
The expUcit proofs of my communication abiUty were the good feeUngs the 
interviewees had during the interviews, and their wiUingness to meet me for three 
times in the process of data coUection. And the most important of aU, they agreed to 
my presentation of their data in the thesis. This demonstrated my accurate 
understanding of their experience. .. 
2.1.3.3. MarginalPosition 
I am non-lesbian but pro-gay, I am a Christian but theologicaUy trained. These 
characteristics Unk me with while remaining distinct from the interviewees. They put 
me in a marginal position which enables me to share the interviewees' views and 
feeUngs but not to identify with them totaUy. My marginaHty helps me as a researcher, 
who can keep a dialogue between the experience of homosexual Christians and the 
Christian tradition, and bring insights to an examination of the prevaiUng theology and 
pastoral model related to homosexuaUty in Hong Kong. 
2.1.3.4. Pilot Study 
This is not my first experience of interviewing and researching into the experience of 
homosexual Christians. I interviewed two homosexual Christians in order to write up 
a meditation story for the Christmas worship co-organized by the ReUgio^ Group of 
10% Club and HKWCC in December, 1993 during my fieldwork placement (HKWCC, 
4). The story was weU received by most of the worship participants. This 
demonstrated a high degree of my understanding towards what the interviewees had 
said. Later, with the informed consent of the one of the interviewees, part of the 
interview content related to his story was analyzed and became my assignment to the 
course on methodology in ethnographic study (Lung, 1993). The paper, as a first 
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attempt, was highly evaluated. This pilot study showed my abiHty as a researcher in 
quaUtative study with in-depth interviewing. I expect that similar if not higher 
standard of researching abiHty can be demonstrated by this study. 
2.1.3.5. Counter-checking with the Literviewees 
To ensure what she describes reflects the lesbians' experience, Wotf invites counter-
checking from the informants (1979: 3), 
"I have checked everything I have written with members of the community who 
have been actively involved in it for many years, and whom I trust to have a highly 
developed sense of nuance about what material might have made about what I was 
describing." 
Similarly, I invited aU the interviewees to comment on the ways their own experience 
quoted and presented in this thesis. According to their comments, a few minute 
modifications were made. 
2.2. What Kind ofTmth Does the Researcher Get? 
This question concerns the nature of the data coUected from in-depth interviewing. 
Both the subjective and interactive aspects need to be recognized." 
2.2.1. The Subjective Aspect 
The information obtained from interview is subjective in nature. Dean & Whyte write 
(1970: 120), 
"The informant's statement represents merely the perception of the informant, 
filtered and modified by his cognitive and emotional reactions and report through 
his personal verbal usages." 
The interview situation must be seen as just one of many situations in which an 
informant may reveal the information in different ways (122). 
Dean & Whyte mention some factors which may affect the interviewee's report of 
her/his personal experience, consequently, cause serious problems' and 
misinterpretation of the informant's statement. They include: the ulterior motives of 
the interviewee, bars to spontaneity, desires to please, idiosyncratic factors(122-123). 
• 
Li my interviews, no influence of ulterior motives of the interviewees were detected. 
Spontaneity was enhanced by assurance of confidentiaUty. A trust relationship which 
is "perhaps the best guarantee of spontaneity" was estabUshed with the interviewees. I 
did not show disapproval to the interviewees even when their views expressed were 
contradictory to the presuppositions of this study . Although idiosyncratic factors of 
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connotation and meaning were difficult to account for, I tried to ask questions in 
many different ways so that the complex configuration that each interviewee's 
sentiments represented could be more accurately understood (123-124). 
For non-personal experience reported by the interviewees, only their "second-hand" 
information, of which similar experience had been found in publications and my 
participant observation of the homosexual community, was used in the study. For 
more distant non-personal experience, the interviewees' responses, instead of the 
mentioned experience, were considered as part ofthe relevant data. 
2.2.2. The Literactive Aspect 
The interview is after aU a two-person relationship, a conversation (Dexter, 149). The 
interviewee and the interviewer are in "a state of dynamic mutual interdependence" 
(143)，i.e. the interviewee is responding not simply to the questions asked but the total 
set ofstimuU that s/^e perceives in the interview situation of which the interviewer is a 
part (143-144). Thus, the information coUected from an interview is interactive in 
nature. 
•» 
Bearing the interactive nature in mind, I tried not to provide any cues to guide the 
interviewees' answers in the interviews. I asked mainly open questions in the 
interviews and faciHtated the interviewees' free taUdng. To increase my setf-awareness, 
I Ustened to the tape records and evaluated my performance ofinterviewing after each 
round ofinterviews. 
2.3. Ethical Consideration 
Homosexual Christians are a vuherable group due to the prevaiUng anti-gay attitude 
both in society and the church. Ethical issue is a prior consideration when conducting 
related research. 
The Code ofEthics of American Sociological Association (1968) states (quoted, ibid., 
67), 
«« 
"the sociologist must, as far as possible, protect subjects and informants. Any 
promises made to such persons must be honored ... When requested, the identity of . 
an organization of subject must be adequately disguised in publication." 
To protect the interviewees, the foUowing actions, which are derived from the 
principles ofinformed consent and confidentiaUty, were taken and made known to the 
interviewees during the "study. 
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2.3.1. Livitation to Mterview 
The aims and foci ofthe study were explained when the interviewees attended the first 
session of the individual interviews. Actions upholding the principles of informed 
consent and confidentiality were shared with them too. They were also informed that 
the thesis, in which aU personal particulars were supposed to be adequately disguised, 
would be distributed not only to mysdfbut also my supervisors, thesis committee in 
schoo^ and proof-readers. Through the school authority, the interested pubKc would 
be available to the thesis on the campus. Of course, the possibiUty of future 
pubUcation would not be ruled out. With the above information, they decided freely 
whether to participate or quit the research. 
2.3.2. Conduct ofthe Mterview 
The places chosen for interview were enclosed areas agreed by the interviewees to 
ensure sufficient privacy as the content of the interview concerned mainly their 
personal experience. Tape recorder was used during the interview only with 
interviewee's informed consent. No interviewee's name was addressed during 
recording. 
•i 
2.3.3. HandUng ofLiterviewing Materials 
AU records and manuscripts were marked with interviewees' initials without surnames. 
As only four persons were interviewed, disorder of interviewing materials was most 
unUkely. Literviews, recording, transcript or notes writing, photocopying, data 
analysis and report writing-up were done solely by me. An extra copy of records and 
manuscripts were made and kept in a different place from the original copy. Yet aU 
materials are kept in locked places only accessible to me. Quotations made from the 
materials without mentioning the personal particulars were confined to academic, 
preaching and pastoral purposes. The interviewees were given a copy of the tape-
record ofher/is interview upon request. 
2.3.4. Counter-Checking of the Report . 
Although with great time pressure, I managed to invite aU the interviewees to 
comment on the ways their own experience quoted and presented in^the thesis. 
According to their comments, a few minute modifications on the quotations wer? 
made. 
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Even aU the above actions had been taken, no perfect protection was guaranteed 
because, as Dexter writes (70), 
"What I am saying is that any scholar who says Tll see where the data leads me' is 
sooner or later bound to deceive some interviewees, from their standpoint. ...In 
other words, an interview is always to some extent covert to both interviewer and 
interviewee because the interviewer himself does not know where it is leading!“ 







BACKGROUND PROFILES OF MTERVmWEES 
M this study I have interviewed four homosexual Christians ofthe Protestant tradition. 
They are named as Tim, Mark, Sue and Elsa. The introduction of their background 
profiles is divided into two parts. First, their personal information is shown in two 
tables so that readers can have a general and conq>arative picture ofthe interviewees. 
M the second part, their relationship with the church and the homosexual circle 
(hereafter the Circle), and their level of coming out are presented case by case in a 
more detailed manner. These aspects of their profiles are speciaUy relevant to the 
topic ofthis study. Besides, the interviewees are significantty different in these aspects, 
thus, the representativeness ofthe study is enhanced. 
1. Personal Data ofthe Literviewees 
• 
NAME SEX AGE LEVEL OF OCCUPATION -
EDUCATION ^ 
Tim M Early 30's F.6 Professional in the financial 
sector 
Mark M Mid 20's University Professional in the medical 
graduate sector 
Sue F Mid30's F.5 Clerk 
Hsa F Mid 20's F.1 Supportive staff in the social 
service sector 
=s:^=gs^=^=as^=a===^=^=^=^^^=^=^= “ g^ a^a^ B^^ s^a ^^=a^agg^^^a^^^^a^^^a ^=^^=a= 
Table 1.1. 
I I I [ 
NAME CHURCH TRADITION Baptized ORCLE 
CONNECTION 
Tim Evangelical & conservative Yes Yes, strong & active 
Mark Main-stream & comparatively open Yes Yes, strong & active • 
Sue Evangelical & very conservative Yes Yes,weak&unstable 
Elsa Evangelical&conservative Not yet No, no specific 




2. Literviewees' Relationship with the Church and the Circle, and Their Level of 
Coming Out 
2.1.Tim 
2.1.1. Church Relationship 
Before becoming a Christian, Tim was weU aware of and accepted his homosexual 
orientation. He became a Christian in his early 20's and started to struggle between his 
gay and Christian identities. His participation in the church has been stable and active, 
e.g. serving as the leader in the Youth FeUowship for a number of years. He enjoys a 
good reputation among the church members. He is a deacon^ of the church at present. 
2.1.2. Circle Participation 
Tim was introduced to the Circle by a gay fiiend in 1988 andjoined the 10% Club. He 
helped in the administrative work such as registration of new members from 1993 to 
1994. Since 1992 he has participated in the ReUgion Groups, which is a homosexual 
Christian feUowship under the umbreUa of the 10% Club. He is active in the ministry^ 
ofthe Group in which he acts as one of the committee members at present. 
2.1.3. Level of Coming Out .. 
At F.4 Tim and one ofhis best fiiends came out to each other as gay. Both ofthem 
attend the same church. M 1994, foUowing his best friend's example, Tim came out to 
three men who are their good fiiends in the church. Besides, he comes out to 
Christians of other feUowships or Christian organizations who invite the ReUgion 
Group to share with them Tim has not yet come out to his family and the church 
authority although he has been considering the issue a lot. 
2.2. Mark 
2.2.1. Church Relationship 
Being a Christian in his childhood, Mark was weU aware of and happy with his 
homosexual tendency. He became serious about the Christian faith when studying F.5 
and started to struggle with his homosexual orientation in favor ofhis ChristiaQ faith. 
He has been stable and active in the church Ufe. He is considered as a Uttle pastor in 
the church as he invoK^es himsetf a lot in the church ministry. For instance,..he leads a 
ceU group. Besides, he is active in the inter-parish level and is thus famiHar with 
church members and clergy of other parishes within the same denomination. 
5 It is a non-ordained and termed post for layman leadership in Sam's church. 
6 The new name ofthe group in Chinese is “基恩之家“’ see Lo, 1995: 1. 
7 The term "ministry" in this thesis takes its general meaning which indicates a service delivered by 
the lay people or ordained clergy. 
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2.2.2. Circle Participation 
Attending the Gay FiLn Festival in 1994, Mark learned about and then joined the 
ReHgion Group of the 10% Club. He has been active both in the activities of the 
Group and the 10% Club as a whole. At present, he is one of the committee members 
ofthe Group. 
2.2.3. Level of Coming Out 
Mark's ministry in the ReUgion Group and his pro-gay attitude have been known to 
the church authority and the members of the ceU group he leads. However, he does 
not come out to them as a gay. Recently, he attended the first gay parade^ which was 
part of the demonstration fighting for equal opportunities for social minorities in 
Hong Kong, although he did not appear in the mass media. He does not hide his queer 
thinking from his friends or coUeagues but never mentions his homosexual orientation. 
He wiU come out to his younger sister first ifhe decides to come out in the famify. 
2.3. Sue 
2.3.1. Church Relationship 
Before becoming a Christian, Sue had been weU aware ofher homosexual orientation. 
Her motivation of changing the sexual tendency faciHtated her to become a Christian 
in her early 20's. Then she was stable and active in the ministry ofthe churchy e.g. 
attending the Sunday Service and the Bread-breaking Meeting weekty, serving as a 
cell group leader and committee member in the Youth FeUowship. At present, she is 
less enthusiastic in her church Ufe: she is neither serving any post nor attending the 
Bread-breaking Meeting. 
2.3.2. Circle Participation 
Jn 1991 Sue learned about the 10% Club in the newspaper. She participated in the 
Chib's activities frequently such as attending workshops, parties, and the meetings of 
the ReHgLon Group. Recentty she became inactive in the Circle. OccasionaUy, she 
attends the activities of the XX-meeting, a lesbian social gathering, as weU as the 
meetings ofthe ReHgion Group. “ 
• 
o 
dated 4 Sept. 1994 and attended by more than 10 lesbians and gays. 
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2.3.3. Level ofComing Out 
Sue came out to the women with whom she feU in love. She also came out to one of 
her brothers in the early 80's. Except those she knows in the Circle, Sue does not 
come out to other fiiends in her daily Ufe. 
2.4. Elsa 
2.4.1. Church Relationship 
Elsa is a con^>aratively green Christian and she accepted Christ as her personal savior 
in 1993. She considers the date of her conversion as her new birthday. Before 
becoming a Christian, Eka had been tired of her lesbian Ufestyle and homosexual 
orientation which she was making an effort to change. She is stable and active in her 
church Ufe and attends the church meetings regularly and frequently. She is eager to 
leam more about the Christian feith so she joins courses organized by the church, e.g. 
a course about the rektionship between personal development and famify, preparatory 
classes for baptism, etc. 
2.4.2. Circle Participation ‘ . 
Eka knew nothing about any lesbian or gay organizations nor the existence of 
homosexual Christians tiU April this year. Then she learned from a radio program the 
names of some lesbian and gay organizations such as the XX-meeting and 10% Club 
as weU as the existence ofhomosexual Christians. 
2.4.3. Level ofComing Out 
Li her late teens, Elsa mentioned her homosexual orientation to some fiiends. Li her 
eariy 20's she came out to her best fiiend when she feU in love with her. Yet they kept 
their intimate relationship as a secret from their peers. After joining the church, Eka 
has come out to her church counselor^ from whom she has been seeking counseMng 
service and then to another minister as weU. She never mentions her homosexual 
orientation to her family. 
• • 
• 
9 She is a professioanlly trained social worker and a theologically trained minister. 
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CHAPTERFWE: 
CCWVflNG OUT EXPERIENCE 
1. Self-awareness of Homosexual Orientation 
1.1. Earty Discovery 
Like the come-out stories ofhomosexual people both local (e.g. Chou et. aL eds.) and 
overseas (e.g. Adair), aU the interviewees indicate strong feeUngs towards the same-
sex during early years of age. Tim discovered that he Hked to look at male naked 
bodies as early as he was 7. Sue was strongly attracted to a female classmate who 
initiated to hold hand with her in P.3. Mark was especiaUy fond ofmale teachers since 
P.3/4. Elsa had sexual fantasy about woman since she was 15. 
The male interviewees showed acceptance, a simikr attitude they have at present, 
towards their same-sex feding in their early discovery. For Tim it felt natural. He felt 
curious about man's naked body and Uked to have more looks. He expressed his 
fondness towards a male classmate in P.5 and named this rehtionship as "puppy love". 
Up to F.4, Mark was happy about his feding towards the same-sex. He demonstrated 
his Uking towards the male teachers and enjoyed a close relationship with a male 
classmate during his years in primary school. 
The female interviewees demonstrated a contradictory attitude, which is stiU found in 
them at present, towards their same-sex feeUng. During adolescence, Eka viewed it as 
a sickness, yet, at the same time she pleaded Heaven to give her a chance to actuaKze 
her sexual Mtasy with woman. She ako dared to express her love to a girlfriend at 18. 
Sue had negative feeMngs such as fear and shyness when she discovered that she was 
strongty attracted to a female classmate in P.3. Like Eka, she did dare to teU cleariy 
the girl in love the message that "I love you" in a letter. Her love was not responded 
and she experienced other negative fedings such as fear and conflicts. 
1.2. Ways ofExperiencing Homosexual Orientation • 
FoUows are the two ways common to aU interviewees from which they leamt and 
became certain about their homosexual tendency: .. 
i. strong attraction to and intimate relationship with same-sex people, and . 
ii. sexual fantasy about same-sex people. 
M the interviewees experienced strong attraction and intimate relationship with 
same-sex people. Sue was strongly attracted to a girl in P.3 and her homosexual 
feeUng germinated. Later she experienced simikr love feeUng towards a female 
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classmate in F.3. During her past years she feU in love with two women and 
developed close relationship with her lovers. Mark was very impressed about his 
fondness and close feeHng towards a male classmate in P.5/6. After entering the Circle, 
he met his present lover. Tim experienced his puppy love with a male ckssmate in P.5. 
Li F.4 he developed an intimate rektionship of "innocent love" (Le. without sex) with 
a male classmate whom Tim treated as his first lover. Their close relationship lasted 
for more than 10 years. After entering the Circle, he met his &st gay lover with whom 
a deep relationship had been established for a year. Eka was certain about her 
homosexual tendency when she acted out her sexual fantasy with her best female 
friend while sleeping together in her earty 20's. Since then, they had cohabited for 
nearly two years. 
Moreover, same-sex people are commonly found in the sexual fantasy of aU the 
interviewees. Tim recaUed that he, as smaU as a boy, imagined the heroic image, and 
sometimes the naked tnmk ofhis favored fihn actor, T.W. Tso, before going to sleep. 
When he started to know what sex was, it was natural for him to have men in his 
sexual fantasy. Since P.3/4 Mark has found onty males, such as his ckssmates or 
schooknates in the upper forms, in his fantasy. He feels very difl&cuIt to imagine 
women and aU his sexual desire is gone ifjust a woman appears in the fantasy. Elsa 
desired to embrace and to be embraced by her female friends in her fantasy during 
adolescence. Up to now, Hke Mark, she feek very hard to have men in her fentasy of 
which the feeUng is greatly weakened. Just the opposite, she feek much easier to have 
woman and also experiences stronger fee^ngs in her sexual fantasy. It is different in 
Sue's case. Sue can have both sexes in her fantasy but she prefers woman to man. Yet 
in her actual Ufe, she has experienced intensive feeDngs with women, not men. 
Besides the two common ways mentioned, Tim emphasizes his strong attraction to 
male's nude as a vaHd proving ground for his homosexuaUty. He experienced 
spontaneous responses such as fast heart-beats and fondness when looking at male 
nudes as early as at F.2. He viewed these responses as natural because he had never 




1.3. Sdf-perception ofSexual Identity 
M the interviewees perceive differently their sexual identities although aU of them 
experience strong feeUngs towards same-sex people. 
Tim accepts his gay identity as a natural expression of his homosexuaHty. He 
perceives it as in-bom but not resulted from any external influence such as experience 
in a broken famity or sexual harassment during childhood. He considers his 
homosexuaHty as natural as his left-handedness. 
Mark disagrees to the duaHstic concept of homosexuaHty/ heterosexuaHty and does 
not enq)hasize his identity as gay. He prefers to say that people, including himse^ can 
M in love with both sexes. He does not reject love rektionship with females if he 
dares to come out to her and she can accept his sexual orientation. His reflection is 
based on the foUowing information: 
i. findings ofresearches showing that few people are either absolutefy homosexual or 
heterosexual, 
iL similar stories and thinking demonstrated in books such as Coming Out ofQueers 
in Hong Kong (Chou et. al. (eds.)) and gay fi1ms^^, -
iii. observation ofintimate relationship around in which people wiU not emphasize the 
sex or sex organ ofthe lovers, and 
iv. his past experience offaUing in love with a female friend. 
Sue does not identify hersetf as a 100% lesbian. According to her own assessment, 
she has 70% desire for woman and 30% for man. She considers hersetf as a bisexual 
who prefers female to male. From a reUgious point ofview, she names the 70% for 
the same-sex as "a root of sin" while in actual Hfe she has only experienced intensive 
love feding towards women. 
Elsa shows no concern about the lesbian identity. She sees no relationship between 
her homosexual tendency and her own identity. She views hersetf as an ordinary 
woman who recognizes her homosexual feeUng when a woman she Hkes appears. 
•« 
• 
10 The film Mark quotes is He's a Woman, She's a Man which I have seen but, like Chung, I do not 
consider it as a gay film. See Chung, 1995: 289-290. 
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2. Coming Out to Peers 
M different degrees aU the interviewees have come out to their peers who can be 
divided into two categories foUowed: 
i. people they are in love with, and 
ii. fiiends. 
Yet similar considerations are found behind the different decisions of coming out 
among the interviewees. 
2.1. People icL Love 
The female interviewees came out to the women they loved while the male 
interviewees hid their sexual orientation from their loved ones. 
Hoping to further their relationship, Sue and Eka came out directly to the women 
they loved. Sue showed her love feding by writing letters and having direct 
conversation. Elsa expressed her love by face-to-face conversation and more directly 
she acted out what she usuaUy had in her sex fantasy with her best friend when they 
slept together. After this, her first sex encounter which Eka named as "an accident", 
they became lovers. “ 
Tim and Mark did not come out to people they loved for the sake ofthe rektionship. 
Tim was quite sure that his first lover was straight, and thus decided not to come out 
to him in fear of losing his friendship. Mark decided not to mention his sexual 
orientation when he broke up with his girifriend. He had invoh^ed in this relationship 
partly to change his homosexual orientation; he stiU had a hope of restoring this 
relationship ifhe could "put himsdfat right". 
2.2. Friends 
To their fiiends the degrees of aU the interviewees' coming out are quite Hmited. Sue 
does not come out to her fiiends except those met in the Circle. Even after one ofher 
Christian fiiends has come out to her as a lesbian, Sue does not come out to her in 
return. Li her late teens, while not yet having any lesbian relationship or Christian 
connection, Elsa had mentioned her homosexual orientation, which she viewed as a 
"sickness", to some of her fiiends. They did not have special responses. During. 
cohabitation, Elsa and her lover were afraid of exposing their homosexual Ufestyle to 
their friends，who were not the group of Eka's fiiends in her teens, as these people 
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were anti-gay and the two women themseh^es did not accept their lesbian identities. 
Elsa's lover never aUowed her to hold her hand when going out together. They knew 
none homosexuals that time; otherwise they would have befriended with and come 
out to thenL 
Tim was fortunate to have a gay friend in his teens. StiU not Christians, Tim and his 
best friend came out to each other as gay in F.4. They attend the same church and 
now serve together in the ReUgion Group. Very much they support each other. 
Recently, his gay friend came out to three church brothers and they demonstrated 
acceptance towards h\m Because ofthe positive consequence observed and trast Tim 
had in them, he came out to them, too. After lots of explanation and ckrification, 
graduaUy they showed acceptance towards Tim's gay identity. They do not withdraw 
friendship from him. 
Like Tim, Mark came out to the friends in the church but in a significantly lesser 
degree. Atthough feeUng pressure in sharing his invoh^ement in the ReUgion Group of 
10% Club with his peer group in the church, Mark, graduaRy, managed to teU them 
that he was serving gay Christians, yet, he never mentioned his 'gay orientation. He 
has considered the possibiKty that the church friends may doubt his sexual identity but 
comes to a favorable estimation that they are unHkely to cast doubt on him, for the 
foUowing reasons: 
L he has been considered as a deviant of the dmrch for a long time thus it is not 
strange for him to serve gay Christians, 
ii. his queer viewpoint concerning sexuaHty, such that people can faU in love with both 
sexes, are well known among the peers, and 
iii. he looks straight and his intimate relationship with his ex-girLBriend is known in the 
church. 
3, Coming Out to the Church Authority 
AU the interviewees have considered coming out to the church authority. Yet among 
them onty Elsa and Mark have done so in different degrees and situation. 
9* 
3.1. To ComeOut . 
Elsa took the initiative to come out to the church authority during a help-seeking 
process wMe Mark's gay ministry was known to his clergy accidentaUy. 
Taking the initiative Elsa informed the church ministers her homosexual orientation 
and experience. She has been seeking counseUng service from the church since 1994 
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and during the counseMng process she mentioned her homosexual orientation and 
related experience to the church counselor. With the counselor's referra^ Elsa told her 
story to another minister, too. Concerning the attitude towards the alteration of her 
homosexual orientation, Eka and the church stand on the same Une, i.e. favoring the 
change. The church ministers show acceptance and encouragement towards her, 
especiaUy regarding her decision of changing the homosexual tendency. 
UnUke Elsa, Mark 's sharing ofhis invoK^ement in the ReUgion Group with the clergy 
was an unintended consequence of his participation in the Group's activity. Li late 
1994, Mark went to a semi-public interview with the Group, where he met some 
church members of his denomination who were present as audience. Within two 
months, three ministers ofhis church separately invited him to personal interviews at 
different times. MdividuaUy they discussed with Mark his pro-gay ministry and 
attitude. They were neither convinced by Mark's pro-gay theological arguments nor 
able to reject them soundly. They felt inadequate in handUng Mark md suggested to 
him meeting two other ordained pastors in the church. Later, an interview with the 
ReUgion Group in the Clergy's FeUowship ofthe denomination was proposed in order 
to sohve both the theological and pastoral problems triggered ofiFby Mark's case. 
3.2. Not To Come Out 
Both Tim and Sue decide not to come out to the church authority after serious 
consideration. 
Both oftheir churches are conservative regarding the sexual morals. Pre-marital sex is 
considered as a sin and deserves discipUne, i.e. temporary withdrawal of the right in 
church ministry in Tim's church, and more harsh, pubUc confession is demanded in 
Sue's church. Besides, both churches condemn homosexuaHty. Tim and Sue are afraid 
of exposing their homosexual orientation as they do not anticipate acceptance from 
the church, although they are not sure how they wiU be handled if they come out to 
the church authority. • 
Except similar church background, i.e. conservative and anti-gay, Tim and. Sue have 
different reasons for not coming out. Rather than being afraid of exposing his gay 
identity, Tim fears that others wiU doubt his authenticity in Christian faith and mistake 
him as a false Christian. Moreover, as a deacon rather than a layman in the church, his 
gay identity, when made known, wiU put his church in a scandal and make it a subject 
ofmockery. . 
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Being an inactive member rather than a leader in the church. Sue does not come out 
to the church authority as she does not consider hersetfas a 100% lesbian. Evenifshe 
is, she wiU not come out either, as she anticipates no acceptance from the church. 
H"it so happens that their sexual identities are known, Tim and Sue anticipate similar 
responses from themsdves. Although not knowing exactly what actions the church 
wiU take, Tim does not mind to be asked for resignation from the post of deacon, nor 
leaving the church. He considers it a chance to join another church. Sue may share her 
story with the church authority if her sexual orientation is known so that they can 
leam something new about Christian Me. Preparing for the worst she wiU leave the 
chuich but may not go to any church any more. It is because Sue wiU feel 
disappointed about the church ifit cannot accept her and fail in demonstrating love to 
her. She wiU feel meaningless to stay with it. 
4. Coming Out to FamHy 
The degrees ofthe interviewees' coming out are much Umited in their famiHes. Except 
Sue, no interviewees have done so although most ofthemhave considered it seriousty. 
*' 
4.1. Coming Out Degrees 
Sue, after deserted by her first lover and being disappointed in her first atten^>t of 
alteration of homosexual orientation, felt despair. She therefore came out to one of 
her brothers to seek support. To her surprise he, too, came out to her as gay. Sue's 
gay brother can accept her but not her homosexuaUty. He also feels it very difi&cult to 
accept his own gay orientation. 
Like Sue's brother, one of Tim's sisters, who had moved out and cohabited with her 
female lover, turned out to be a homosexual. Her lesbian Hfestyle is an open but silent 
secret in the famify. Yet Tim has not come out to her as to uphold his "big brother" 
image. Atthough his parents manage to show tacit acceptance towards their lesbian 
daughter, Tim does not dare to come out to them, especiaUy his father who wiU Hkely 
be very angry and disappointed. The father-son reMonship wiU be seriously 
endangered. Tim is now considering to come out to his lesbian sister if a natural and 
appropriate opportunity comes. . 
Like Tim, Mark wiU come out to his only sister when he is ready to do so. He ako 
thinks ofcoming out to his step-mother, who is a designer, looks open-minded, and is 
like a tomboy. He cannot believe himsetfto be daring to come out to his mother and 
father. However, he thinks that some day they may know ifhe continues to maintain a 
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high profile in the gay movement. He worries that they wiU be heart-broken and suffer 
pressure from the surrounding people, which is unfair to them 
Like the male interviewees, Elsa does not teU the famity her homosexual orientation. 
She is not certain about their acceptance and is not courageous enough to come out. 
At present she is sure that she is not going to Uve a lesbian Ufestyle, thus, she does not 
consider it necessary to teU her family. 
5. Coming Out to the Circle 
The coming out degrees vary greatly from very outstanding to none among the 
interviewees. 
5.1. Coming Out Degrees 
Althought not identifying himsetfas gay due to his disagreeing to the duaHstic concept 
of homosexuaUty/ heterosexuaHty, Mark assumes the most outstanding degree of 
coming out in the Circle among the interviewees. Within a year, he has become an 
active member both in the ReUgion Group and gay movement, k the former he is a 
conmuttee member and has appeared in some semi-pubUc intemews; in the latter he 
has acted as M.C. in social functions and appeared in the first gay parade. Mark's out-
spoken and active character, capabiKty and straight-looking appearance enhance his 
popularity, which in tum causes his high profile in the Circle. Another inq>ortant 
factor is that Mark's present lover is a leader in the gay movement, who influences 
Mark's tendency in coming out with a positive manner. 
Li comparison with Mark, Tim assumes a less outstanding stand. He is active in 
serving the ReKgion Group but less active in the Chib's activities because he is busily 
invoh^ed with his church work. He is careful in attending semi-pubUc interviews 
arranged by the Group as he does not want to come out in the pubUc especiaUy during 
the term ofservice ofhis deaconship. 
Sue is an inactive member in the Circle. Her close lesbian fiiend in the Circle 
encourages her to concentrate in the alteration of her sexual orientation and feels 
better for her to distance from the Circle. Concerning her relationship with the' 
Religion Group, she feels distant. First, less than five women among seventy men are 
found in the Group, hence discouraging female participation. Second, she favors 
altering homosexual orientation while most of the gay members favor the opposite 
direction. Thus, Sue onty occasionaUy attends the activities in the Circle. 
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Eka knows abnost nothing about the Circle. She, in fact, felt surprised when she first 
leamt about the existence of lesbian and gay organizations recently. She has no 
interest in inquiring further information. 
6. Discussion 
6.1. Correlation Among Homosexual Orientation, Homosexual Identity and 
Participation in the Circle 
From the coming out experience of the interviewees, it is interesting to note that there 
is no correlation among their homosexual orientation, homosexual identity and 
participation in the Circle. 
AU the interviewees discovered their homosexual orientation in the early age and have 
actuaUzed it in intimate rektionship with same-sex people, yet among them onfy Tim 
identifies himsdf as a gay who is bom with homosexud orientation. Similar to those 
of other studies, this finding indicates that people who have both experienced 
homosexual feding and homosexual relationship do not necessarify name themsdves 
as gays or lesbians (Kinsey et. aL, 1948: 650-651; 1953: 472-474). Sue recognizes her 
weaker sexual tendency towards the opposite sex so she names hersetf as a bisexual. 
Mark inteUectuaUy deconstructs the duaHstic concept of homosexuaUty/ 
heterosexuaUty and does not identify himsetf as a gay. He admits that this reasoning 
helps him to avoid others' chaUenges towards his sexual identity. Elsa does not 
consider her sexual orientation as a core conq>osition of her identity. She does not 
name hersetf as a lesbian while recognizing the existence of her homosexual feding. 
The setf-perceived sexual identities of the interviewees indicate that there is no 
necessary rektionship between sexual orientation and sexual identity. 
People not hbding themselves as gays or lesbians do not necessarily mean that they 
are absent in the Circle. Just the opposite, Mark, not identifying himsetf as a gay, 
assumes a role much more active than many people who name themseh^es as gays or 
lesbians in the Circle. 
On the other hand, a possible correlation is observed between interviewees' 
acceptance of their homosexual orientation and their participation in the Circle. Tim 
and Mark enjoy a higher level of acceptance towards their gay orientation, thus, no 
matter how they label themseh^es, they feel happy to attach to people with simikr 
sexual orientation. As Sue and Elsa demonstrate a lower level of acceptance towards 
their lesbian orientation； ofwhich they favor a change, they want to keep a distance 
from the Circle. 
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6.2. Church as a Hindrance in the Coming Out Experience 
The church hinders rather than faciHtates the interviewees' coming out. It spares 
nearly no room for homosexual Christians as demonstrated by the interviewees' 
hesitation of coming out to the church authority. Only Elsa experiences explicitly 
positive responses mainly because she assumes a stand same with the church 
concerning the alteration of her homosexual orientation. Other interviewees 
e>q)erience doubts, as in Mark's case, and anticipate rejection, as in the cases of Tim 
and Sue. 
The stand of the church towards homosexual Christians reflected by the coming out 
experience of the interviewees is basicaUy anti-gay. The known homosexual Christians 
are demanded to deny, if not to change, their homosexual orientation, otherwise most 
Ukely they have to leave. This finding is weU matched with the popular teaching about 
homosexuaHty among the Hong Kong churches. This stand indicates that the church 
acts as a barrier rather than a help concerning the come-out issue of homosexual 
Christians; therefore these Christians have to pay a high price for the exposure of their 
sexual orientation to the church authority. 
“ 
Moreover, the findings suggest that the dmrdi are not weU equipped to handle 
homosexuaHty directly. Except in Mark's case, aU the churches, as reflected by 
interviewees' experience and estimation, wiU not handle the issue directly. Eka's 
church counselor stated clearly that she would not handle her homosexual orientation 
but encouraged Elsa to foUow the treatment plan of the social worker. As a 
professionaUy trained counselor, she did not criticaUy re-assess Elsa's decision of 
alteration - to what extend can Elsa change her homosexual orientation ifno man can 
be found in her sexual fantasy? Should Elsa change? Tim and Sue estimate that the 
churches wiU ask them to leave if their orientation is knoAvn and they do not alter it. 
As the church denies the reaHty of interviewees' sexual orientation, it wiU not and 
cannot deal with homosexuaHty and homosexual Christians directly and effectively. 
The inadequacy ofthe church in handling homosexuaHty is expHcitly shown in Mark's 
case as his church tries to deal with the issue directly. The case reflects the f6Uowing: 
i. No alternative way in handling homosexuaHty • 
When the ministers cannot convince Mark to give up his pro-gay thinking, they find 
no other ways to handle him. 
ii. FeeUng inadequate in handling 
The clergy feels inadequate in handUng Mark who holds on to pro-gay theological 
arguments with which the clergy is unfamiKar. Appeal to higher and greater church 
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authority such as ordained clergy and Clergy's FeUowship is the onfy way out. 
However, is this group of clergy more capable to handle the issue than Mark's 
ministers? Are they famiHar with the pro-gay theological arguments? Do they have 
any direct contacts vsdth homosexual people? What do they need in order to improve 
their ministering ofhomosexual Christians? 
The anti-gay stand and inadequate handHng of the church discourage and hinder the 
coming out ofhomosexual Christians. We do not and cannot know actuaUy how many 
homosexual Christians are present in the church. Ako, we do not and cannot know 
how many of them have left the church silently. 
6.3. Supportive Network 
Except those met in the Circle the homosexual orientation of aU the interviewees is 
known to very few people in their daily Ufe. With whom c ^ they share the problems 
related to their homosexuaUty as weU as deep-hearted feding towards same-sex 
people? What is their supportive network? 
Elsa can teU nobody, not even her ex-lover nor the professioniQ hdpers，her deep 
fedings towards other women. She has thought of teUing a homosexual fiiend but in 
fact she knows none. Sue shares her relationship problems with her gay brother and 
the good fiiends she met in the Circle. Yet she considers her brother not a good 
listener as he does not accept her homosexuaUty. Tim always shares his feeUngs, 
experience and problems related to his homosexuaUty wkh his best gay fiiend to 
whom Tim came out in F.4. After entering the Circle, Tim has gained one more close 
gay fiiend, with whom he can also share a lot. Mark shared most with his classmates 
about his relationship problem, without mentioning the sex of the people in love, 
when he was stiU a student. At present, he makes good fiiends among the members in 
the ReHgion Group and they become the primary listeners o f ^ relationship problems 
and pressure rekted to his gay ministry. 
• 
Like another local study (Ho, 108), the findings indicate that the interviewees gain 
most oftheir support from other homosexuak. Those who have a closer relationship 
with the Circle enjoy a better supportive network while connection with professional* 
help is not a guarantee of quaHty sharing. Besides, female homosexuals may have a 
smaUer supportive network as they are more distant from the Circle (Lo, 1995: 1) and 
lesbian commumty here in Hong Kong does not flourish (Mak, et. al., 6). 
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CHAPTER SDC: 
EXPERffiNCE m DENYD4G HOMOSEXUAL ORIENTATION 
1. Reasons for Denial 
M the interviewees have practiced different ways of denying their homosexual 
orientation. The reasons behind can be categorized as foUows: 
1.1. ReHgious Consideration 
This is a common reason initiating or encouraging the interviewees' denial of their 
sexual orientation. Both Tim and Mark considered changing their sexual orientation 
only when they started to be serious about the Christian faith. Through the churdi 
teaching, they perceived conflict between homosexuaHty and the Christian identity. 
Such conflict initiated their effort in altering their homosexual orientation. 
Sue and Elsa had different stories. Before becoming Christians, both of themhad been 
tired ofbeing lesbians and had taken effort to change their sexual orientation. Sue first 
went to church for making more male Mends so that she could go steady with one of 
them and even get married if possible. After accepting the Chrikian faith, both Sue 
and Elsa encouraged themsdtves to further the changing process as they weU received 
the church teaching ofhomosexuaHty, which considered it against God's wiU. 
1.2. Unfavorable Environment 
AU the interviewees experience an environment unfavorable to the expression of their 
homosexual tendency so they are encouraged to pass as heterosexuals or to aker their 
sexual orientation. 
As early as in F.3 Sue began to consider altering her sexual orientation as she found 
no same-sex couple in her surrounding. She felt strange with her homosexual 
tendency and wanted to change. Elsa and her lover were afraid of others' gossip about 
their relationship. They were criticized by their friends as "in pair" and "lesbians". 
Mark and Tim feared exposing their effeminate manner, which would be subject to 
peers' criticism and suspicion. They were nicknamed "sissy" in childhood. Tim saw 
how a gay was mocked by other coUeagues and thus became very cautious about hiS 
manner in the working place. He was forced to date a woman because his father 
wanted him to get married. The unfavorable environment reflects compukory 
heterosexuaKty in society where nearly no room is spared for homosexual people. 
41 
1.3. Hurts from Homosexual Relationship 
The female interviewees were motivated to aker their sexual orientation because of 
the hurts they experienced in the intimate rektionship with their female lovers. 
Elsa felt hurt in the lesbian relationship because of expectation discrepancy with her 
lover concerning the relationship. Her lover viewed their relationship as temporary, so 
she dated men while cohabiting with Elsa. Elsa felt bad and wanted to provoke her by 
dating men, too, but no man appeared in her Ufe at that time. She was tired of the 
lesbian Ufestyle, which she discovered too distant from what she had in her fantasy. 
Thus, she sought professional help in soh^g her problems including an attempt of 
altering her sexual orientation. 
Sue's first lover quitted her after two years' relationship because the ktter considered 
lesbian relationship only as tenq>orary and underground. She made a contract with 
Sue before going steady with her, Le. she would onfy maintain their relationship for 
two years. Thus, they separated after F.5 graduation. Sue was deeply hurt and nearty 
wanted to die. She found it fruitless in developing lesbian rektionship. On the other 
hand, she discovered that she did not totaUy reject men. Hence, sh^ f had decided firmty 
to change her homosexual orientation since then. 
2. Ways ofDenying Homosexual Orientation 
Various ways are found from the interviews. Dating the opposite sex and prayer are 
two ways common to aU the interviewees. AU of them except Tim seek professional 
help aad the male interviewees try to act straightly. Eka consciously suppresses 
homosexual feding while Sue proves her heterosexual tendency by watching 
heterosexual pornographic videos. 
2.1. Dating the Opposite Sex 
One of the reasons for both Tim and Mark to date women is to alter their gay 
tendency. Akhough love relationship was estabHshed with his gjrb5dend, Mark did not 
have sexual desire towards her. He did not want to cheat her so he quitted. He feels 
himsetfseMsh in making use of the relationship. He decides not to go steady with any 
woman again tiU he can come out to her. • 
Like Mark, Tim tried to test the possibiUty of alteration by dating women. He had no 
feding in aU the dates. When he decided to give up the last chance ofdating a woman 
in the church, he felt painiuJl as he could change no more and she would be 
disappointed because of his withdrawal. Tim decides not to use this means as he 
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believes that his sexual orientation is natural and cannot be altered. Besides, his 
decision is encouraged by the exanq>les of his gay friends who have tried this means 
and resulted in divorce or extra-marital affairs with or without spousal consent. 
Mark and Tim feiled in alteration of their gay tendency by this means but the 
experience they got faciUtated their passing in daily Ufe. Mark's church members are 
unlikely to suspect his sexual identity as they know that Mark feU in love with a girl 
before. This experience also helps Mark to deconstruct the duaHstic concept of 
homosexuaUty/ heterosexuaKty and thus identifying himsetfnot as a gay. Such a setf-
label faciHtates him to avoid chaUenges directed to his homosexual orientation. Tim 
can teU his coUeagues without lying that he has courted women but unsuccessfuUy 
when they show concern to his future marriage. 
Sue went steady with a man as her first effort of altering her sexual orientation after 
separation with the first lover. However, her boyfriend came out to her as a gay so 
she failed in this attempt. She was firmly determined to change her sexual orientation 
so she tried her best to make male J&iends and avoided females. She &st went to 
church as to know more men. After becoming a Christian, Sue.,concentrated in the 
Christian faith and church Ufe, forgetting her homosexual desire. Whole-heartedly she 
wanted alteration, going steady with a church brother and getting married finaUy. Yet 
she met no Mr. Right during those six or seven years while her desire for woman 
returned. Last year she met a male Christian who wanted to court her. They did not 
start as their conditions such as character, expectation of child-bearing were not 
matched. At present. Sue does not hold tight nor give up this means and just adopts a 
let-go attitude, i.e. faDing in love with the one who happens in her Ufe, disregarding 
her/is sex. ActuaUy she prefers woman to man, yet she thinks that marriage is a 
necessary part to make her Ufe whole. 
Elsa thought of dating a man as a means of altering her sexual orientation before 
becoming a Christian. Although her lover's dating men hurt her, she shared the. same 
thought that she wouM finaUy have returned to a man ifher Mr. Right had appeared 
that time. As a Christian she hopes for a marriage which she views not as a way of 
altering her sexual orientation but an indicator of a normal and pure Ufe. • 
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2.2. Prayer 
For a long time Sue has prayed for marriage while other interviewees' prayers are 
related to their sexual orientation. 
BeHeving that Ufe is incomplete without marriage. Sue prayed for a heterosexual 
partner in the past eight to nine years. Yet two interesting features which betray her 
hesitation ofthe prayer are observed: 
i. she had never asked for a change in homosexual orientation, and 
iL her prayer was not steadity continuous. 
Now Sue is even putting less effort in this prayer as she adopts a "let it be" attitude 
towards the sex ofher future partner. 
Before entering the Circle, Mark beUeved that God could change his conflicting 
situation either way, i.e. stopping him to be a Christian or changing his gay tendency 
by hunmn effort. He prayed for the suppression of homosexual desire, of which the 
"invasion" he felt very difl&cult to handle. 
^^ 
While dating women, Tim prayed for a change in his sexual orientation. "Change me, 
ifYou want me to lead a heterosexual Hfe." Yet at the same time he felt the attraction 
from same-sex people. He prayed with tears, "Why do I disHke women? Give me a 
result, please! Pm very painful." Tim indicated that he was not very determined in 
asking for a change because he was not certain whether anything better was going to 
happen to him ifhe was able to change. He understood himsetfweU that he was onty 
attracted to man. 
After becoming a Christian, Elsa prays continuously for God's heaUng of her 
homosexuaHty. Even with prayers, she admits that it is not easy for her to resist 
Satan'& seduction in the form ofattractive women appearing around her. 
2.3. ProfessionalHelp . 
Except Tim, three of them sought professional help in akering their homosexual 
orientation. Mark visited counselors and social workers for four years.- Eka had 
received therapy from a cMcal psychologist and a social worker up to late last year. 
Sue went for counsding for 8 to 10 sessions. Tim, regarding himsetf as an introvert, 
did not dare to come out to he^>ing professionals. 
AU interviewees who had sought the professional help indicated no success in altering 
their sexual orientation with the therapy or counsding. Mark was suggested to rebuild 
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relationship with his parents as weU as have females in his sexual fentasy. He 
commented the therapy as a total failure because his homosexual desire stiU existed 
with temporary suppression. Besides, it was very hard for him to have the opposite 
sex in his fantasy. Similarly, Elsa stopped the therapy as she felt pressure and hard to 
dress femininely and have man in her sexual fantasy. Sue found that reading 
psychology books and receiving counseUng deepened her setf-understanding but 
effected no change in her sexual orientation. 
2.4. Straight-acting 
Mark and Tim are conscious about hiding their effeminate behaviors and try to be 
straight-acting. Mark avoids behavior such as holding others' hand whfle chatting and 
be conscious to sit with open legs, to look much manly. Li fact Mark is a very 
straight-looking member in the Circle. Tim tries to avoid but naturaUy shows 
effeminate manners such as in his waUdng gestures in daify Ufe. And he prefers 
straight-looking dress. 
2.5. Suppression of Homosexual Feding -
This is prominent in Elsa's case. At present Elsa is attracted *to a woman. Elsa 
suppresses very hard her exciting feeUng towards her in the foUowing ways: 
i. to give negative labels to her exciting feeUng, e.g. "It's sinful", 
ii. to stigmatize the motivation behind the feeHng, e.g. "I do not love her, I onfy want 
to get satisfaction from her", and 
iii. to control her feding and suppress it by avoiding body touch with the woman and 
distance from her. 
2.6. Watching Heterosexual Pornographic Video 
This method is unique to Sue. She forced hersdfto watch heterosexual pornographic 
videos in order to prove her heterosexual tendency. Sue found that sexual inq)ukes 
were aroused towards the actors. Li actual Kfe she has onfy demonstrated intensive 
feeHngs towards women and never met her Mr. Right. 
3. Discussion -
3.1. Alteration of Sexual Orientation . 
The experience ofaU the interviewees reflects that the alteration oftheir homosexual 
orientation is most Ukely unattainable. TMs finding confirms Ross' suggestion that "no 
modification of sex orientation is possible, except perhaps in the short term" (124-
125). What they can achieve is a suppression ofit. For some homosexuals, Uke Eka, 
the great effort they spend to suppress homosexual feeling indicates that suppression 
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may not last long and is therefore not an effective means for them to handle their 
orientation. 
Dating the opposite sex is a very common but an ineffective way used by the 
interviewees in altering their sexual orientation. With the opposite sex no sexual 
desire is aroused (in Tim's case) even when an intimate relationship is estabUshed (in 
Mark's case). This phenomenon is easy to understand as no opposite sex is found in 
the sexual fantasy ofthe interviewees except in Sue's case. Besides the consideration 
of effectiveness, we have to comment on the ethical aspect of this means. Mark 
evaluates it as a seMsh act and a kind ofcheating because others are used as a tool to 
alter one's sexual orientation. After marriage, more hurts wiU be brought to the femify 
if divorce or extra-marital affair, which wiU probably happen when the heterosexual 
relationship cannot satisfy the sexual need of the homosexual spouse, takes place. 
Dating the opposite sex to achieve an alteration of sexual orientation, from the 
experience of aU the interviewees, can be concluded both as ineffective and unethical. 
Even alteration is possible, should people, be they heterosexuals and homose?^ak, be 
demanded to alter their sexual orientation? ff heterosexuals should not change their 
sexual orientation, why should homosexuals? The double standard behind reflects the 
hidden heterosexism in our society where, without questioning, heterosexuaHty is 
favored and respected while homosexuaKty is despised and discriminated. What we 
should chaUenge is not the sexual orientation ofhomosexual people but heterosexism 
in our society. 
3.2. ChaUenge to Stereotypical BeHef 
According to one of the stereotypical beliefs, people tum to homosexuaUty because 
they fail in heterosexual relationship (Chung, 1995: 282). This beHef reflects a bias 
that homosexuaHty is not real and onty situational. The experience of the interviewees 
defeats this beHef. Just the opposite Sue and Eka tum to heterosexuaHty because they 
have been deeply hurt in the homosexual relationship. For the interviewees, dating 
the opposite sex and watching heterosexual pornographic video, behaviors considered 
as typical to heterosexuals, are means to deny homosexuaHty, not a-retum to 
heterosexuaHty. From the perspective of homosexual people, as indicated by the 
findings, heterosexuaHty is most Ukely viewed as an escape and considered as 
situational in their Ufe. 
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Both heterosexual and homosexual people can share similar behavioral mode and the 
latter usuaUy do not come out in daily Hfe. Therefore, the boundary between 
heterosexuaHty and homosexuaUty is actuaUy blurred. This observation inq>Hes a 
doubt to "distinct" pictures ofhomosexual people presented by the mass media. 
3.3. Church as a Driving Force for Denial 
The church acts as a hindrance to the interviewees' coming out but a driving force for 
their denial of homosexual orientation. The anti-gay presentation of the church 
teaching initiated the effort of Tim and Mark to alter their gay tendency which was 
weU accepted by them before they were serious about the Christian faith. The church 
teaching, on the other hand, reinforced the aJready-made decision of Sue and Elsa to 
change their homosexual orientation. It is interesting to note that except Elsa, most of 
the interviewees' alteration is not known to the church. This observation implies that 
driving the invisible homosexual Christians to alter their orientation is an unintended 
consequence ofthe anti-gay teaching ofthe church which can never be sure about the 
actual number and specific needs of the homosexual Christians in their midst. How 
can the church minister to an unknown congregation effectively? ‘ 
•i 
3.4. Marriage and Straight-acting 
Upholding of heterosexual marriage is found only in the female interviewees wMe 
straight-acting as a passing means is found only in the male interviewees. This finding 
hints at a possible explanation related to gender stereotypes in Hong Kong society. 
Heterosexual marriage is generaUy upheld in a heterosexist society Uke Hong Kong. 
Compulsory heterosexuaHty is assumed for everyone, yet, it exerts greater pressure of 
compHance towards women than men. Females are considered to be pkying the 
weaker role in the mascuMe-dominant vs. feminine-submissive gender stereotypes. 
They therefore need males' protection, and heterosexual marriage is thus taken as 
their ultimate fortune (Chou, 1993:2). Women leading a life outside marriage is 
usuaUy stigmatized and encounter a lot of social pressure (ibid.). Therefore,- it is 
understandable why the female interviewees very much uphold heterosexual marriage 
which is expHcitly inconsistent with their sexual feeUng and orientation. Under the 
pressure of conq>ulsory heterosexuaUty, which is maintained under conditions of male 
supremacy (Richardson, 1992: 194)，female homosexuals, Uke Sue and Elsa, 
encounter greater difficulties in accepting their sexual orientation. They therefore 
show a much lower level ofacceptance towards it. 
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Men, considered playing the protector's role in gender stereotypes, are expected to 
demonstrate independence and mascuMty. Heterosexual marriage may not be their 
destination as they should need no protection. Yet, manly appearance and behavior 
are viewed as their necessary marks. Males such as gays not conforming to the 
mascuUne stereotype are sanctioned severely. They are stigmatized as "eunuchs", 
mentioned by Tim, not real men. Thus, in their pubHc Kfe, the male interviewees 
concem much more with straight-acting to avoid negative attention such as teasing 
and doubt cast upon their sexual orientation. On the other hand, pressure from 
marriage is less to them, hence, they may have more room to develop sdf-acceptance 








EXPERBENCE OF ESTTMATE HOMOSEXUAL RELAXIONSHH> 
1. General Account 
Mtimate relationship refers to the relationship estabUshed by the interviewees with 
other people aiming at a long termpartnership. Shown by the interviewees' experience, 
emotional invoK^ement rather than sex is usuaUy the more significant feature. They 
share their experience of intimate relationship in considerable length and detaik during 
the interviews. Tim met his first lover in F.4. He named this rehtionship as "innocent 
love" as they were reaUy good friends but experienced no sex. After entering the 
Circle, he met his first gay lover who was a foreigner. They enjoyed a close and sweet 
relationship for a year. Then his lover left him to go back to his home country and 
they separated. 
Sue feU in love with two women in her past years. She developed an intimate 
relationship with her first lover in F.4 and the rektionship lasted for two years. A few 
years ago she met her second lover who was the woman she loved mQSt. Yet their 
relationship lasted only for about four months. Both her two lovers were straight 
women who went steady with men after leaving Sue. 
Elsa cohabited with her best friend for nearly two years. They maintained their 
relationship in secrecy. Frustration from the relationship made Elsa decide to 
terminate it and seek help in altering her homosexual orientation. 
/ 
Mark is the onfy interviewee who experienced intimate rektionship with the opposite 
sex. He quitted as he could not develop sexual desire towards his girifriend and had 
not yet been successful in changing his sexual tendency. After entering the Circle, he 
met his present gay lover who is a leader of the gay movement. He found no 
difference in his feeUngs towards both the heterosexual and homosexual rektionship 
in the early stage. At present he is in the conflict resolution stage ofthe rektionship 
with Ms lover. 
•• 
Both positive and negative implications are drawn from the homosexual relationship, 
they experienced. The impHcation is analyzed as foUows: 
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2. Positive In^Hcation 
2.1. Very Satisfying Experience 
AU the interviewees had very satisfying fedings towards the homosexual rektionship. 
Although never giving up the hope in finding her Mr. Right, Sue felt very happy when 
going steady with the lovers in different stages ofher Kfe. fii the first rektionship she 
and her lover helped, cared and weU-treated each other, and her second lover was a 
woman most attractive to and loved by Sue. Sue was very impressed by the two 
relationship. 
Tim was very satisfied with the relationship of "innocent love" since F.4 thus, he 
developed no other intimate rektionship up to his late 20's before the migration ofMs 
first lover. Later, Tim found the relationship with his gay lover "very happy" and 
"beautiful". They enjoyed mutual care and respect as weU as safe sex in their 
relationship. 
Not rejecting the possibiHty offuture heterosexual relationshq> nor identifying himsdf 
as a gay, yet, Hke Tim, Mark is happy and enjoyable with intimacy inchiding sex in the 
exclusive relationship with his gay lover at the present moment. Developing a 
homosexual relationship is a brand new experience to Mark. He describes it as "a 
suppression for over 20 years but exploding just Uke a sudden deluge uncontroUable". 
He also gains personal growth in this relationship, with which he feek contended and 
enjoyable. 
For Elsa, the relationship with her lover was criticaUy important to her Hfe. During 
their cohabitation, Elsa, at the same time, experienced a deeply dim period ofher Ufe: 
unstable enq>loyment, very low sdf-esteem and confidence, non-supportive attitude 
and apathy from her family, non-understanding attitude from her peers, etc. However, 
in her lover Elsa experienced help, security, support, acceptance and love although 
she did not understand why Elsa could not sustain a stable job. Even when her lover 
was financiaUy tight, she shared hatfofwhat she had with Elsa. She is a very special 
person in Elsa's Ufe. M Eka,s own words: 
•• 
"She is a very rare friend of mine. Up to now, she's the only person who c ^ give me the. 
greatest feeling. I care for her and miss her. We are still best friends. I'd try my best to help 
her." 
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2.2. Reflection on love 
FeeMg great acceptance from her lover, Elsa does not, however consider that she 
reaUy understands what love was when they were staying together. She names her 
attitude in the past relationship as "possession" rather than love. 
"I don't think it could be called love. I hoped to possess her, wanted her to care for me only, 
wanted her to put me in the first priority. I was seMsh. ... In fect，I didn't quite understand 
her. I didn't know her feelings. It's a love of possession, love of owning her." 
UnJike Elsa, Tim experienced what love was in the gay relationship with his lover. 
They did not manipidate but share with each other. 
"We shared hobbies, ... growing in appreciation and concern. We didn't manipulate nor 
possess. We let the other to have room ... We appreciated each other more and felt very 
happy. Up to now I still treasure this relationship." 
Besides, Tim accepted sex as an expression oflove in his gay relationship. 
Like Tim, Mark accepts homosexual behavior based on love relationship and he 
experiences what love is in the relationship with his lover. They encourage each other 
but also adjust a lot to each other. They share frankty about theu;, differences both in 
expectation and feeUngs. They also strongly share a tmst rektionship, i.e. being 
authentic, devoted and exclusive. Mark feels a greater love from his lover who tries 
much harder in adjusting to their relationship. From his love, Mark gets a positive 
view, which is very different from the social stereotypeU the public has, towards the 
love relationship in the Circle: 
"Actually love relationship in the Circle, when compared with that in the heterosexual 
world, becomes more dispute-tolerating and quarrel-bearing. As coming together is so 
difficult for us, when being able to stay with each other, we become more tolerant and 
insistent, not so easy to break up." 
2.3. Certainty and Acceptance ofHomosexual Orientation 
Homosexual relationship experienced helps the interviewees to be sure about their 
homosexual orientation. Elsa is certain about her homosexual tendency as her desire 
for woman was "acted out" through the past lesbian relationship. Sue recognizes 
hersetfas a 70% lesbian as she has onty experienced intimate relationship with women 
in her Hfe. Yet certainty does not necessarily implies acceptance. Both the female' 
interviewees do not accept their lesbian orientation, of which they want a change. Tim 
has been firmly certain about his gay tendency by his relationship with his gay lover. 
He positively perceives same-sex feeUng as natural to himseM! Like Tim, Mark weU 
11 According to the social stereotypes in Hong Kong, homosexuals are promiscuous and their 
relationships are casual and short-term. See Chou, 1995: 250. 
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accepts his homosexual orientation, which is actuaHzed in the gay rektionship. His 
acceptance is reflected by his high-profile participation in the Circle. 
2.4. PersonaUty Development 
Both Tim and Mark indicate that the intimate relationship faciHtates their personaHty 
development. Tim appreciates his relationship-oriented character as a result of the 
rehtionship with his "innocent" lover. Tim was very good to him and in return he 
learned to be good to Tim, e.g. they bought thoughtful gifts for each other. Tim says, 
"From this relationship I learned that being nice and friendly to others, you could gain good 
friendship. My character has been developed as relationship-oriented. It's a good character. 
I'm nice to others." 
Up to now, Tim and his "innocent" lover are stiU good fiiends. Their friendship is 
maintained by exchanging cards and distant caUs, especiaUy during festival seasons. 
Mark recognizes differences in their personaUties when getting along with his lover. 
They make attempts to adapt to each other and Mark gains personal growth in the 
relationship. Mark says, ‘ 
^ 
"In the relationship I feel satisfied and enjoyable such as regarding our personality 
development. We temper each other and some of our differences are reduced …My view is 
opened up, especially related to a Christian's role in a social movement." 
2.5. Participation in the Circle 
Among the interviewees Mark is the only one who indicates that his participation in 
the Circle is speeded up by the intimate relationship with his lover, who is a leader in 
the movement. 
"Because of him, my view towards the gay movement is deepened. ... He went (to the gay 
parade) so did I. ... He's coming out clearly... encourages my coming out level... From him 
•I understand what front-line work is，such as negotiating with the radio, etc. I understand 
more about the struggle and operation within the movement. ... Our relationship speeds up 
my participation in the movement and I concem more with the related issues, e.g. meeting 
the Legco members." ' 
2.6. FaithRefIection -
Among the interviewees, onJy Mark who explicitly views the relationship as' 
significant to his faith reflection. Li the past his Christian reflection about 
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homosexuaUty was an abstract exercise but now he is actuaUy confronted by his own 
experience. Mark says, 
"I need deep reflection about my gay relationship, which I have never anticipated to happen 
in my life. ... Absolutely I need to integrate my actual experience with my faith. I need more 
time to think about it in order to achieve an integration." 
He recognizes that this intimate relationship with his gay lover is the significant data 
for his faith reflection. 
2.7. A Proud Experience 
Sue is the only interviewee indicating a sense ofpride about her intimate rehtionship 
with her second lover, who is a straight woman. Although hesitating to name k as a 
lucky experience. Sue felt proud of having a straight lover. La fect, other lesbians 
admired her experience because lesbians, according to Sue, are proud offaUing in love 
with straight women rather than lesbians in the Circle. 
"She's straight and I'm not. In the Circle it's difficult for me to meet a lesbian partner, not to 
mention a straight one. Now I got one who's straight, not a lesbian. It's so hard to get one 
but I got it and she's willing to go to bed with me. I don't know it's lucky or not. ... My 
friends in the Circle admired my experience of falling in love with a straight woman.... 
They said I was lucky." 
3. Negative LnpHcation 
3.1. PainM Experience 
Besides positive fedings，Elsa's lesbian relationship brought herseLf a lot ofpain. She 
felt broken-hearted as she had different expectation towards the rektionship with her 
lover who treated it as tenq>orary and wanted marriage at the end. Elsa had a very 
hard time when her lover dated men. She experienced loneHness and fear ofseparation 
because her lover might meet her Mr. Right. Her frustration in the relationship was so 
great that she asked Heaven again, but with a totaUy different prayer: 
"In the past I asked for an intimate relationship with a woman. But as I was in such a 
relationship, I felt so painful and conflicting that I swore to stay with it no more. I ask 
Heaven to withdraw the relationship." 
The pain Elsa experienced in the lesbian relationship motivated her to decidg to leave 
the lesbian Hfestyle and to aker her sexual orientation. Yet she stiU maintains a close 
friendship with her ex-lover. ‘ 
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Like Eka, Sue experienced deep hurt in her homosexual rektionship. Separation from 
her lovers brought her hurts for years. She nearly wanted to die after she was quitted 
by the first lover. She experienced sorrow, heart-breaks and felt at lost. She 
underwent a mingUng oflove, anger and hatred in her two love-lom experience. Sue 
was especiaUy painful and angry about the second relationship, in which she felt being 
cheated. 
"When she met me，she's lonely without any friend. No one cared for her. I courted her and 
moved her. I'd asked her to consider our relationship carefully and she's willing to go steady 
with me.... Now I feel deeply hurt. She met her boyfriend and quitted me." 
Although feeMg deeply hurt in the past relationship, Sue stiU expects lesbian 
relationship in the fixture, including the return of her second lover. Being tme to 
herse^ Sue would choose woman rather than man in the future. 
•» 
Tim experienced painful moments when his lovers left h\m He cried swoHen eyed 
when his lover of "innocent love" migrated to another country. He doubted the 
meaning ofhis Ufe and felt cheated and was at lost when his gay lover left him. His 
gay lover was the first person to whom Tim had explicitly said, and who had said to 
Tim, "I love you". Tim restored friendship with him after clarification ofthe reason of 
his leaving last year. Tim shows understanding towards h\m and feels no regret about 
their gay relationship. His painful experience fronj the disappointment in this love 
affair faciUtates Tim in developing erq>athy towards painful hearts. 
3.2. C0m5)uls0ry HeterosexuaUty and Homophobia 
The experience of Sue and Elsa reflects how compulsory heterosexuaUty and 
homophobia influence negatively lesbian relationship. UnHke Sue or Elsa, their lovers 
took the homosexual rektionship as tenq>orary and underground. Sue's first lover 
made a contract with her that their lesbian relationship would onfy last for ^ o years 
even before it had ever been started. Her reasons for terminating the relationship were: 
i. society would not accept lesbian relationship (i.e. c0m5)uls0ry heterosexuaUty), and 
ii. lesbian relationship is abnormal (Le. homophobia). 
Simikrly Eka's lover and Sue's second lover dated men when they were going steady 
with them as they beHeved that heterosexual marriage was their destination (le. 
con^)ulsory heterosexuality). 
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It is interesting to notice that Elsa and Sue agreed to aU the above reasons which, 
although, caused them lot ofhurt. Lesbian orientation and strong same-sex feeUngs do 
not necessarily protect them from conq>ulsory heterosexuaHty and homophobia which 
are unconsciously adopted by most of the people. 
3.3. Heterosexism 
Tim and Mark accept their gay tendency positively when comparing with the female 
interviewees and they are less bound by compulsory heterosexuaHty (i.e. as men they 
have to marry women) and homophobia (i.e. fear of same-sex relationship). However, 
they share another set of biased practices, i.e. heterosexism in society. Tim, 
recognizing his feminine mind, emphasizes on the importance ofvirginity and desires 
marriage for the gay people as a way of legitimizing and stabiUzing homosexual 
relationship. Yet he may neglect that the binding power of marriage is decreasing 
among heterosexuals as indicated by a rise of divorce rate. Besides, he may not 
consider false hopes and rigid gender roles inq>osed on people when an institution is 
upheld as an ideal to stand for human intimacy (Chou, 1993:100-108). 
Despite the leadership Mark's lover enjoys in the Circle, he rigidly sticks to 
heterosexual gender roles in their intimate relationship. Mark feels troubled because 
he cannot handle it. 
"In a group setting, my lover is decisive and used to protect [others]. However, when he is in 
an intimate relationship, he becomes another person, i.e. like a little bird leaning on you. He 
needs care. He sticks to the (feminine) role playing heavily and I can't handle it.…He only 
.relies on me but I need [to rely on him], too." 
Besides con^>ulsory heterosexuaHty and homophobia, heterosexism is another t^en-
for-granted bias dominating even the mind ofthe activists in the movement although 
they accept very much oftheir sexual orientation and identity. 一 
• 
4. Discussion 
4.1. ChaUenge to Stereotypical BeUefs 
According to stereotypical beHefs, homosexual people are sexuaUy compukive, 
tkreatening to children and promiscuous. Their rektionship is short term, open and 
causa^ having sex without love. The stories ofthe interviewees chaUenge these beHefs. 
They were very serious about their relationship, thus, they felt very hurt when the 
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rektionship was terminated. Some of the relationship lasted very long _- Tim had 
maintained a love relationship with his "innocent lover" without sex for more than ten 
years. Sue and Elsa had relationship with their first lesbian lovers for two years. Love 
and mutual development, not onJy sex, are important elements of the rehtionship as 
perceived by the interviewees. The positive implication of the homosexual relationship 
is rich, including satisfaction and love, personaHty and faith development, as weU as 
enhanced participation in the gay movement. L]35)ressive exanq>les are Elsa and Tim 
Acceptance and support obtained from her lover helped Elsa to pass through a dim 
period of her Hfe. The long lasting and sex-free rektionship between Tim and his 
"innocent lover" is another powerful example to chaUenge the sexuaUzed image of 
homosexual people presented by the mass media. 
4.2. Homophobia, Conq>ulsory HeterosexuaHty and Heterosexism 
Compared to the male interviewees, the female ones are more bound by homophobia 
and compulsory heterosexuaHty. The development of their lesbian relationship was 
hindered by homophobia ~ aU women invoh^ed including the interviewees considered 
the relationship as abnorma^ thus underground. It was further discouraged by 
compulsory heterosexuaHty -- both the interviewees and their female lovers 
considered heterosexual marriage as their destination. It is evident that the female 
interviewees have more deeply intemaUzed homophobia and compulsory 
heterosexuaUty. Other studies show that gay relationship is difficult to be developed 
because it lacks support or social vaHdation (Ho, 107)，which is an external factor. 
This study further suggests that it may be harder for the development of lesbian 
relationship because in addition to a lack of external support, women, disregarding 
their orientation, demonstrate a higher degree of intemaUzed compukory 
heterosexuaHty and homophobia which forms an internal obstacle both to the 
development of a positive lesbian identity and a long term same-sex rehtionship. 
Although previous studies show that female homosexuak generaUy have fewer 
partners and enjoy a more stable relationship, in comparison with male homosexuals 
(Kinsey, et. al., 1953: 488; studies quoted by McCandMi, 1982: 73), it should not be 
hastity concluded that long term lesbian relationship is more easity cultivated, as 
indicated by the findings ofthis research. It may be more reasonable to speculate that 
not just a few women with homosexual orientation are married without .any chances, 
to act on it. 
The findings suggest that heterosexist practices can be commonfy observed among 
homosexual people. Some lesbians, ifnot aU, prefer straight women to lesbian women. 
They feel proud of having a straight girlfriend. Since such relationship possibly 
56 
demonstrates their attractiveness and the authenticity of the love because, according 
to some lesbians' understanding (e.g. Sue), straight women as "normal" people should 
prefer the opposite sex. This thinking indicates again intemaKzed homophobia among 
these lesbians who view their love relationship intrinsicaUy "abnormal". Some gay 
people rely on mascuHne and feminine role-playing to structure the interaction 
between themsdves in an intimate rektionship (Ho, ibid.). Copying from the 
heterosexual world, some gays view the institution of marriage as the ideal for 
homosexual relationship. Conventional heterosexual practices such as gender roles 
and marriage stiU need critical assessment among heterosexuak (Chou, 1993: 40-44)， 
thus, they may not necessarHy be good and adaptive to homosexuals. 
Homosexual people are not necessarity free from anti-homosexual prejudice, from 
which no immunity is guaranteed by homosexual feeHng and experience (RochEn, 
1982: 24). Less bound by conq)ulsory heterosexuaUty, male homosexuals are more 
able to develop a higher level of acceptance towards their orientation (Chapter Six, 
Section 3.4.) and are thus less bound by homophobia. It may expkin why Tim could 
have maintained a Platonic love for over ten years. On the other hand,. female 
homosexuals, due to gender stereotypes, are more subjeCt to conq>ukory 
heterosexuaHty which hinders their acceptance of lesbian orientation (ibid.). With a 
lower level of setf-afiBrmation, they have a higher degree of intemaUzed homophobia 
which is fiuther unfavorable both to their lesbian identity and rektionship 
development. 
4.3. Church Reflection 
Mark needs a deep reflection of his personal faith as homosexuaHty is no more an 
abstract but a real experience in his Hfe. Similarly, the church needs a deep reflection 
concerning its teaching and handUng of homosexuaHty, which is no more an abstract 
issue ofpure taDc but a real existence embodied by homosexual Christians. The church 
needs to ask: is the church teaching updated with the recent lesbian and gay studies? 
How can the church teaching become helpfuJi to homosexual Christians while faithM 
to the church tradition? M what ways can the pastoral model be inq>roved in order to 
keep in pace with the needs ofhomosexual Christians today? What are the needs of 
the church reflected by its inadequacy in handling homosexual Christians? I wiU* 
discuss these questions in the hst chapter ofthis thesis. 
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CHAPTEREIGHT: 
STRUGGLE BETWEEN CHRISTUN K)ENTITY AND HOMOSEXUALITY 
1. A General Account 
With different processes of struggle between the Christian identity and homosexuaUty, 
various degrees of resolution are achieved among the interviewees. Tim views the 
conflict 99% resoked while Mark believes that God is against no homosexuaUty. The 
stories are different in the female interviewees. Sue has not yet resoked the problem 
ofher sexual orientation satisfactorily, thus she becomes inactive both in the church 
and the Circle. Without struggle and any connection with the Circle, Elsa beUeves that 
God, Uke her, rejects homosexuaUty and is heaUng her lesbian tendency. She 
suppresses her homosexual feding and longs for heterosexual marriage. 
2. Different Processes ofStmggle 
The interviewees experience different processes of struggle concerning their Christian 
identity and homosexuaUty. 
2.1. Tim -
WeU accepting his homosexual orientation before acquiring the Christian faith, Tim 
started his struggle when he became a Christian in his early 20's. Both the church and 
Christian books he read taught him homosexuaHty as sinful. He felt Httle struggle as 
he was stable with his "innocent" lover without sex, i.e. he was not promiscuous nor 
did he commit homosexual sin. At the same time he started to alter his gay orientation 
by prayer and dating women without success. He felt the ceHbate Hfe unsuitable for 
him After his "innocent" lover's leaving, Tim entered the Circle. He recaUed two 
incidents that made him struggle most. The first was going to the gay bar. 
"Going to the gay bar which was located in the basement, for me，was like descending to 
Hell. With deep breath I did dare to push the door.…Ifs really not an enjoyable feeling.…I 
hid in the English-speaking area where no people would recognize me. ... I seldom went to 
the Chinese-speaking area where people might recognize me and mistook me as a false 
Christian who 'is a nun during daytime while a prostitute during nighttime'. ... I prayed for 
God's forgiveness before and after going to the gay bar every time. I did dare to pray fpr 
forgiveness as I went there only to make friends and look for my Mr. Ri^t, not for 
promiscuity." 
• 
Another incident which caused Tim a lot of struggle was his first sex contact. 
"I met a foreigner in the bar. ... As a 30-year-old man I wanted to experience sex. ... The 
process was enjoyable. But afterwards I felt mysetf upset, unclean and impure, no more 'an 
innocent virgin'. I.was afraid of God's non-forgiveness. I cried and asked for God's 
forgiveness." 
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Through the fiiends made in the gay bar Tim got access to the information ofthe gay 
church and pro-gay theological ideas in the U.S.A. With his participation in the 
ReHgion Group, Tim made fiiends with other gay Christians and he was strengthened 
by support. GraduaUy he perceives that both his gay identity and Christian identity can 
work compatibly in himseM! He is certain that serving as a gay Christian matches 
God's wiU. The conflict, at present, is resoh^ed 99%. The remaining 1% wiU be 
resoh^ed ifthe covenant ofmarriage is aUowed among homosexuals in Hong Kong. 
2.2. Mark 
Living happify with his homosexual orientation, Mark only started a great struggle 
when he became serious about his Christian faith in F.5. He perceived the two things 
as inconq>atible and he believed that God would change him either way, ie. making 
him give up Christian faith or altering his sexual orientation. By prayer, counseUng 
and going steady with a church sister, Mark tried to alter his orientation but failed. 
Not to offend God's commands in the Bible，Mark decided not to have sex with others 
and keep ceUbacy. Yet the "invasion" of his sexual desire was strong. Last year he 
joined the ReHgion Group. When he saw so many gay Christians, he doubted God's 
wiU concerning homosexuaHty. 
"Maybe I ,m given the gift of celibacy but how about so many other gay Christians? Does 
God want them aU to be celibate? I start to rethink the issue and doubt if God is really 
against homosexuality." 
Entering the Circle made Mark get access to pro-gay bibHcal exegesis and theological 
ideas. This new information helped him a lot in resoh^g the struggle and equipped 
him to answer the queries from the clergy in the church. Up to now he beHeves that 
God is..against no homosexuaUty, though he does not dare to ckim it as God's final 
decision. Regarding homosexual acts, vMch are KteraUy forbidden in the Bible, Mark 
says, . 
"H"God isn't against homosexuaHty，he won't condemn homosexual behavior." 
•« 
Mark serves actively in the ReHgion Group and views with certainty that bringing, 
homosexual people to God is a divine purpose in his Hfe. 
"I experienced sadness without any way out. I want to bring others a positive message, i.e. 
God loves, God accepts, and to bring them to God. It's a very hard life - wandering without 
a home. ... The most important thing is to bring people to God, to restore their relationship 
with God. I definitely beUeve that it's a mission God gives to me." 
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2.3. Sue 
UnJike the male interviewees, Sue, as early as at F.3, started to struggle with her 
lesbian orientation and initiated dates with boys to change her homosexual feeUng. 
Participation in the church was firstly perceived by Sue as a means of seeking her Mr. 
Right. Her lesbian orientation which was viewed as "a root of sin" was suppressed in 
the first 6 to 7 years ofher Christian Ufe as she was firmly determined to change it and 
concentrated hersetf in the faith. Her determination was strengthened by the church 
teaching that homosexuaUty was condemned by God. The struggle was intensified 
after her "unavoidable feeUng" towards woman returned when she found no Mr, Right. 
"I felt disappointed and desperate. No church brother courted me，no Mr. Right appeared. 
My homosexual feeling came out again when meeting some churh sisters I admired. It's an 
unavoidable feeling anyway. I complained to God. I was desperate. So I made up my mind 
not to change mysetf. I felt very hurt and found no way out." 
After entering the Circle, Sue met the ReHgion Group. She could not identify with its 
pro-gay attitude, so she kept a distance from it. She felt helpless about "the root of 
sin". When she met her second lover few years ago, Sue experienced another great 
struggle. , 
"When I decided to start the relationship with her, I struggled a lot. My faith told me that 
homosexuality was wrong and she's straight. If I started the relationship with her, I was 
leading her to a trap. It's really a very great struggle for me." 
Regarding homosexuaUty Sue thinks a lot but feels confiised. She recognizes the 
chance of leading a ceHbate Ufe as great for she is growing older, at the same time 
expecting future relationship, regardless of the sex of the person in love. Surely she 
prefers woman to man yet she thinks that heterosexual marriage is necessary to make 
her Hfe whole. Sue feels it impossible to think of God's wiU in her Ufe but is certain 
about homosexuaUty as a sin. She sadly concludes about her Hfe as foUows: 
"As a Christian I think that homosexuality is a sin. You can clearly prove it from my life. 
God doesn't want me to fall into the trap, but I fall in it and I have to be responsible.... 
Certainly it's a sin. This time I fell in love with a straight woman who hurt me a' lot. I 
seduced her to commit sin and God disciplined me through this relationship. ... 1 was 
willing to change. Instead of giving me a chance, God gave me this woman who made me 
painful all my life. Life is ridiculous. God's making a fool of me. How come I don't 
complain to God?" 
2.4. Elsa 
Elsa, naming her homosexual orientation as "pathological" in late teens, seriously 
struggled with it in her early 20's when she experienced frustration and hurt in her 
lesbian relationship. At the same time Elsa underwent a deeply dim period ofHfe with 
unstable employment, poor interpersonal relationship with peers and family members, 
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low setf esteem and confidence. She longed for a change of Ufe. She sought 
professional help to soh^e her problems including an alteration ofher orientation. 
fii 1993 she became a Christian. The Christian faith helps her a lot. 
"Before becoming a Christian, I was afraid of everything, suspicious, sensitive to others' 
every act. ... I didn't dare to expose myself. ... After believing in the Lord, I get nothing to 
hide. God will keep me. I can work for God. ... I'm courageous and dare to taUc more, and 
expose mysetf. My feeling of security increases. In the past, I feared non-acceptance and 
now I'm accepted by Jesus." 
Elsa treasures very much her faith w^ich strengthens her akeady rejection of 
homosexuaUty. 
Without knowing any pro-gay Christian ideas nor contact with the Circle, Elsa 
beHeves homosexuaUty as sinful. I asked her if she would adopt a lesbian Ufestyle if 
God accepts homosexuaUty. She gave a definite answer, 
"Impossible! Don't tell me this, definitely not!. Because the Bible says God created a man 
and a woman. Homosexuality is disallowed according to some Biblical texts. (But I can't teU 
which texts specifically.) It's impossible for God to agree to homosexuality.^ Sometimes I 
cheat mysetf that God may allow; I really hope it's true. But quickly^I cancel this thought. 
Now I'm clear-minded: it's impossible that God agrees." 
Elsa whole-heartedty waits for a complete heaUng of her sexual orientation. She 
stopped professional help late last year as it is too hard for her to continue. Her 
homosexual feding appears when she meets an attractive woman. She tries very hard 
to suppress the exciting feeMng and views it as a seduction from Satan. She prays hard 
for her heaUng of sexual tendency. Her church counselor views Elsa as a successful 
case of altering sexual orientation and agrees to Elsa's suggestion that she can share 
her witness pubHcly. 
Regarding ceUbacy and marriage, Elsa firstly wanted to lead a ceKbate Hfe, foUowing 
the example ofa woman minister in the church. At present, when she knows that the 
minister is waiting for her marriage, she longs for her Mr. Right. Elsa does not see her 
homosexual orientation an influence to her fiiture marriage. 
«• 
"I agree that I have stronger feeling towards woman in my sexual fiantasy. It's natural and 
easier; but for man, it's weaker …Pm advised to receive counseling with my boyfriend (if I . 
get one) when going steady. ... I'm not clear what heterosexual behavior is. In the future 
when I'm going to have sex with my husband, I have to be well prepared beforehand. Don't 
allow the homosexual behavior happen again. From a very new start I only want 
heterosexuaJ[ behavior. I don't want any part of my past lesbian relationship to pollute the 
future relationship with my husband. Because the past was dirty and I want a new start, the 
sex behavior ofnormal people." 
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3. LnpHcations ofthe Struggle 
3.1. Lnage ofGod 
Different images of God are reflected from the stmggUng experience of the 
interviewees. 
3.1.1. Tim: God ofForgiveness 
To Tim, God is a God of forgiveness. Whenever he faces struggle between 
homosexuaUty and the Christian faith, such as going to the gay bar or having 
homosexual behavior, he asks for God's forgiveness. 
His view about God is based on some bibUcal texts taUdng about the divine 
forgiveness and love. 
"From the Bible study I learn that Jesus forgave seventy times seven^^ God would forgive. 
13 
It's comforting. ... The Bible says God's love is long, wide, h i ^ and deep; and Psalm 103， 
etc.... I regain faith that God doesn't give me up." 
Tim's view about God of forgiveness is further strengthened by the pro-gay Christian 
books he bought in the U.S.A. 
God of forgiveness reflects Tim's two views related to his homosextiaUty: 
i. He deserves God's forgiveness. 
"I don't want to change nor to keep celibacy. I choose to practice homosexuality.... I want to 
find a man with whom I'll spend my life. I'm accountable to God. I don't bend people, (i.e. 
change straight people to become gay.) I should be forgiven." 
ii. He has a sense of guilt related to homosexuaHty, which he is not certain if God 
totaUy accepts. 
"My conflict is resolved 99%. The remaining 1%: because the biblical texts are actually 
written in an anti-gay way. What is God's will? Some can explain them, but for me till now 
•I haven't deeply studied. God says rejection; but what is His baseline? I don't know." 
3.1.2. Mark: God ofLove and Acceptance 
To Mark, God is a God who loves and accepts. 
• • 
"I want to bring others a positive message, i.e. God loves, God accepts, to bring people to 
God." . 
Mark views God as highly accepting ~ flexible and using various ways to help him 
When Mark was struggUng with his gay orientation, he thought of God's help, 
12 cf. Matt. 18:22. 
13cf.Eph.3:18. 
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"At that time I believed that God would help me either way, i.e. stop believing Him or 
change my sexual orientation. ... I took the initiative to visit counselors because I believed 
that God could change me through other people." 
A flexible and positive image ofGod faciHtates Mark's reflection ofhomosexuaUty: 
i. He views his critical mind as a gift from God and he is wiUing to use it in the 
reflection. For exanq>le, he started to doubt God's rejection ofhomosexuaUty when he 
first saw so many gay Christians in the ReHgion Group. Mark shares another exanq>le 
as foUows: 
"It is God who gives me wisdom to discern and think. I think there's a purpose in my sexual 
orientation, through which God uses to influence gay Christians back to God." 
ii. He dares to change his view about homosexuaUty after critical reflection. Mark, in 
the past, believed that God condemned homosexuaHty, but now he beHeves that God 
did not. Conforming to the anti-gay texts in the Bible, Mark decided to keep ceUbacy 
without any other way out. At present, after accepting the pro-gay Christian ideas, he 
thinks that God accepts homosexual behavior as He accepts homosexuaHty. 
n 
3.1.3. Sue: God as AU-controUing and Anti-gay 
Sue has a rigid picture of God who is aU-controUing and anti-gay. Before becoming a 
Christian, she had perceived God as aU-controUing, and thus, being responsible for aU 
the bad hick she had in her Hfe. 
"I didn't believe in God. H"there's God, I'd hate Him. Why did He create me in this way [as a 
lesbian]? Why did He arrange me to meet my first girb5iend [so I was hurt]? Why was my 
boyfriend gay [so I couldn't change]? Why was my brother gay [same poor fate as mine]? I 
raised a lot ofcomplaints to God." 
As a Christian, Sue's view about God changes Httle. To her, God is stiU aU-controUing 
and is responsible for her marriage arrangement and the alteration ofher homosexual 
orientation. 
"For 6 to 7 years (after becoming a Christian), God still arranged no marriage for me. I felt 
disappointed. ... Up to now I can't accept my sex orientation and experience, and complain 
to God all the time. ... I was accountable to God for my past. Even if it's sin, it's ntft my feult, 
it's not my choice. For many years, I've tried hard to change mysetf, but God opens no door . 
for me. So I shouldn't be the only person who's responsible, God should be responsible too." 
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FoUowing the church teaching, Sue firmly beUeves that God is anti-gay and 
homosexuaUty is sinful. 
"As a Christian I think homosexuality is a sin. You can clearly prove it from my life. ... ff it 
isn't a sin (i.e. inborn), it is God who creates a person with homosexuality which is a 
handicap. How come God creates a person with a handicap? The Bible says God created a 
man and a woman. Will God create homosexuals? Certainly it's a sin." 
Although trying very hard, Sue fails in altering her sexual orientation. How does she 
explain if God is both aU-controUing and anti-gay? She proposes three types of 
explanation for God's defense: 
i. Her fault 
(1) God has akeady given her chances to change but she is giving up herse^ i.e. a 
return ofhomosexual feeUng towards woman, or 
(2) Her love towards two sexes shifts unsteadily, i.e. she prefers woman, on the other 
hand she wants heterosexual marriage. It is dif&cult for God to grant her wish. 
ii. For her sake 
God does not give her a husband because He does not want her family to be hurt in 
the future. 
"God understands me most. I have this root of sin (i.e. homosexual orientation) and if God 
gives me a husband, in the future I may meet a woman and fall in love with her’ so our 
family will be damaged and hurt." 
iii. Marriage not yet come 
Her fate ofmarriage has not yet come. She hopes that in the future God wiU give her 
Mr. Right who is a Christian and change her sexual orientation with his love. 
3.1.4. 0sa: God ofBetter People 
Before becoming a Christian, Elsa experienced a deeply dim period of Ufe: 
dissatisfaction in her character, interpersonal relationship and job situation.. She 
longed for a better change, which she found in a group of Christians, and felt 
interested in the Christian faith. -
"I met a group of Christians ... They're happy and different; in them I saw love for which I ‘ 
was looking. ... Ijust felt it. There is，e.g., no smoking, no foul language, gentle, and etc. 
They're happy as a group.... I even tried to go to the church nearby but didn't dare to enter." 
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According to Elsa, God she encounters in the Christian faith helps her become a 
better person in different aspects. M her character, her confidence increases. 
"After believing in the Lord, I get nothing to hide. God '11 keep me. ... Fm courageous and 
dare to taUc more, and expose mysetf. My feeling of security increases. ... many changes ... 
In the past, I feared rejection and now I'm accepted by Jesus." 
jR the interpersonal relationship, she develops a sense ofbelonging to the church and 
irq)roves the relationship with her mother and best friend. 
"They (the church friends) treat me as part of them so I stay with this church. ... I start to be 
stable in church life. ... I'm gratefiil to God ... It's wonderfiil, I change a lot. For example, 
the Holy Spirit pushed me to apologize to my mother after a fight. It's never happened 
before. ... I want to have breakthrough in mysetf and I'm willing to help her (my best fiiend, 
i.e. my ex-lover); in the past I didn't dare to help her." 
Elsa changes to a meaningfuljob, in which she can serve others. 
"Becoming a Christian I don't want to work in the old job any more as it facilitates my 
smoking, drinking and night life. I want ajob which can help others. ... now I work in the 
social service sector and take care of others. “ ^ 
n 
Another inq)ortant indicator for Elsa's becoming a better person through God of the 
Christian faith is the alteration of her sexual orientation, which she perceives as 
deficient, sinful and dirty. Very hard Elsa depends on God to heal her deficiency. 
.• 
"I unceasingly pray for God's healing of my sexual orientation. It's really difficult. 
Sometimes I can't stand the seduction. ... It isn't an easy thing." 
Elsa firmly believes that homosexuaHty is a sin rejected by God. 
"After becoming a Christian I know that it's wrong.... Because the Bible says God created a 
man and a woman. Homosexuality is disallowed according to some biblical texts. (But I 
can't tell which texts specifically.) It's impossible for God to agree to homosexuality. ... it's 
impossible that God agrees." 
The past lesbian relationship, which was an actuaHzation ofher sexual orientation, is 
viewed as dirty and should be avoided. -
"In the fixture when I'm going to have sex with my husband,…I don't want any part of my 
past lesbian relationship to poUute the future relationship with my husband. Because the 
past was dirty and I want a new start, the sex behavior of normal people." 
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For Elsa, God ofthe Christian faith is a God belonging to better people. Through God 
she becomes a better person with inq)roved character and interpersonal relationship, 
as weU as a meaningfuljob. HeaUng ofhomosexual orientation is an indicator ofElsa's 
newly better Ufe, which is normal and clean. 
3.2. Weight ofExperience in Faith Reflection 
Tim and Mark put greater weight on experience which they use as important material 
for their faith reflection regarding homosexuaHty. Mark started to doubt God's 
rejection ofhomosexuaHty when he saw so many gay Christians in the ReUgion Group. 
He views the love relationship with his gay lover as important data for his faith 
reflection. The open-relationship model practiced by many gays, of whom not a few 
are Christians, is another issue confronting Mark's theological reflection. Mark's 
religious thoughts are open for reflection, which is in dialogue with his own 
experience. 
Tim, perceiving his experience related to his sexual orientation as natural, is more 
open to pro-gay experience in the church overseas. 
•* 
"A fewyears ago, I went to a gay church in San Francisco.... They're true Christians ... they 
could practice both (i.e. homosexuality and the Christian faith). ... There's a gay priest who 
had a lover ... he must have a certain degree of certainty [of being accepted by God]. I can 
practice both, too. They're Christians, having similar witness with us ... Homosexuality is 
very natural." 
His positive view towards this pro-gay experience faciUtates the resolution of his 
conflict and strengthens his belief that God accepts, or at least forgives practicing 
homosexuals. 
UnHke the male interviewees, Sue and Elsa's experience related to homosexuaUty is 
subject to the critique of their Christian faith. According to the anti-gay teaching of 
their churches, both Sue and Elsa condemn homosexuaUty as sinfid and their 
homosexual feding as "a sin" in Elsa's case, and "giving up of sdf ' in Sue's case. Sue 
names her homosexual orientation as "a root of sin" while Elsa names her 'past 
homosexual relationship as "dirty". . 
• • 
Denial ofhomosexual experience by the anti-gay faith is most clearly demonstrated by' 
Sue's interpretation of the relationship with her second lover, who is a straight woman: 
i. Sue perceives hersetf committing double sins - committing homosexual sin hersetf 
and seducing her lover to commit it. 
ii. She deserves the lovc-lom experience which is perceived as God's punishment, 
making her painful aU her Hfe. 
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iii. She perceives God as an angry and punishing God who provides her no way out. 
With the presupposition ofhomosexuaUty as sinfid, Sue's second love relationship is 
interpreted in a totaUy negative Kght. 
Both Sue and Elsa, unHke Mark or Tim, use their experience to reinforce the anti-gay 
Christian faith instead of putting it in dialogue with the latter. Thus, their anti-gay 
faith remains unchanged. Sue's conflict rehted to homosexuaKty is unresoK^ed while 
Elsa's homosexual feeHng continues to be suppressed. 
3.3. Attitude towards Alternative Mbrmation 
Tim and Mark hold an open attitude towards alternative perspectives about 
homosexuaHty while Sue and Elsa hold a close attitude towards them. 
Coming from a homophobic chiu:ch similar to Sue's, Tim achieves a rather pro-gay 
Christian perspective quite different from Sue's view. UnHke Sue, he looks for and is 
open to alternative teaching in the Christian world. 
"I knew an American Jew in the gay bar. We became pen-firiends. He sent me newspaper 
cutting about gay church information overseas. ... I'd been to his home in L.A. 0-os Angeles) 
and bought books from a gay book-store. ... I'd been to San Francisco, going to gay 
district ... I went to a gay church and taUced with the gay priest there. ... Their teaching 
about homosexuality was beyond my church's. They were true Christians. There's an 
alternative view with wider content which demonstrated greater love of God. They saw 
homosexuality and the Christian faith compatible with each other." 
Mark is open to various types of information about homosexuaUty, which do not 
presuppose a negative view, such as theological and bibUcal arguments, social 
researches, films and books. His reflection oftheological and bibUcal ideas helps him a 
lot in resohdng the conflict between the Christian identity and his homosexual 
orientation. He even used these arguments to discuss with the clergy in his church. 
"At the very beginning, they held the traditional stand that God condemned homosexuality 
as written in the Bible. It's understandable that they held such a view. Then I posed other 
biblical teachings to which we never agreed, such as slavery, woman's status, etc., to argue 
for the need of reflection. ... ff they wanted to have a second interview with me，I'd suggest 
them that they read articles presenting alternative views about homosexuality. Yet the 
Chinese publications are few." 
• 
UnEke Tim, Sue sticks to her church teaching about homosexuaHty and is critical 
about the pro-gay attitude in the ReHgion Group. 
"I know all Christians except those in the Group view it (homosexuality) as sinful.…I think 
homosexuality is a sin. There are different spiritual levels and different degrees of love 
towards God among Christians. ... The 'brothers' in the Group cannot change or are 
unwilling to change." 
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Disagreeing to the pro-gay attitude of the Group becomes a reason for Sue to keep a 
distance from it. 
Before the second interview Elsa knew no lesbian or gay organization. I asked her 
whether she knew any homosexual organizations. She answered with surprise, 
"I don't know. What do you mean? Homosexual organizations registered with the 
government? IVe never heard of it. I only heard about something like the legalization of 
homosexuality but none of these organizations." 
Later in April 1995 Elsa heard about some lesbian and gay organizations as weU as 
homosexual Christians from the radio. Yet she makes no further inquiry about these 
organizations and shows no interest to leam alternative information about 
homosexuaHty. 
3.4. Ministry in the Circle ^ 
Having greatly resolved their conflict between the Christian identity and 
homosexuaUty, both Tim and Mark recognize a divine purpose in their gay orientation. 
Their active ministry in the Circle is perceived as part ofGod's plan. 
Tim perceives the fast development of the ReUgion Group as God's blessing. 
"It's God's blessing that more and more people come, they come by their own initiation.... 
At least they can make friends, share both gay and Christian issues. We have frank sharing 
in the fellowship and we talk about everything. ... It's God's blessing that we've developed 
from 3 to 4 people now to 30 to 40 people. 14 Every time there are new comers." 
Moreover, to serve as a gay is understood by Tim as God's wiU in himsdf 
"I agree that it's God's will for me to serve as a gay. In the past,... I led evangelical talks in 
the Group. ... I wrote new members (of the 10% Club) letters of encouragement and advice. 
There's a time I helped a teen. ... On the phone, I taught him safe sex and comforted him.:.. 
I serve both Christians and non-Christians.” -
, • 
l � h e figure at the end ofMay, 1995 is 90. See Christian Times, 28.05.1995, p.l. 
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Tim hopes that in the &ture the ReHgion Group wiU develop into a gay church so that 
better understanding can be achieved between gay and non-gay Christians and the 
former can be effectively ministered. 
"ff we can have our own church, we can invite other Christians to our gay church. We can 
have greater influence to help them understand more about gay Christians. ... We feel more 
comfortable when gays stay together. We are 'people of a similar tone'. ... We have much 
common so more understanding can be achieved. We can share more on daily life, which is 
part of our faith. Our bond will be strengthened." 
Mark believes that gay Christians have special grace from God.^^ ActuaUy he is a 
good example ofa gifted Christian. 
"I set up the Biblical class to consolidate the faith ofgay Christians. ... I've been helping a 
non-Christian to become a Christian, ... helping another gay Christian to participate the 
Group again ... He's back to the church by himsetf... andjoins the church's ministry." 
He perceives his gay ministry as part of God's plan. 
"Clearly God has a plan for me. ... This is a purpose in my life.... I don't know whether God 
finally agrees or not (to homosexuality). I'm certain that bringing people to God is my duty 
and He'll tell them personally. ... The most important thing is to bring people to Gcxi, to 
restore their relationship with God. I definitely believe that it's a mission God gives to me." 
UnHke the male interviewees, Sue has her own dream ofministry in the Circle. 
"I've ever dreamed that I could help 'brothers' and 'sisters' in the Circle to change 
themselves (their orientation) at the beginning. I think homosexuality is not God's will. I 
feel helpless that 'brothers' and 'sisters' in the Club don't want to change and I can't change 
mysetf 100% either. I have a dream: I meet a 'brother' in the Club who wants to change 
himsetf …and we fall in love with each other, go steady and get married; it'll be a beautiful 
witness." 
As she fails to alter her sexual orientation and disagrees to the pro-gay attitude of the 
ReHgioh Group, Sue becomes inactive in the ministry. 
When Elsa first heard about gay Christians from a radio program very recently, she 
was very surprised and wanted to help them. 
•« 
"I feel pity about them because they go the wrong way.... It's not what God wants. The Bible ‘ 
has said it clearly. ... I want to witness before them, to correct their thoughts. ... To share 
with them my past and tell them it (i.e. homosexuality) is not real. After believing Jesus, you 
can escape from it." 
15 Mark's interpretation of the Religion Group's new Chinese name,“基恩之家“. 
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After a second thought, Elsa thinks that it is better for her to avoid them instead of 
helping them at present because her alteration of sexual orientation is not yet achieved. 
"I have thought of joining them to know them. But I think that I am not all right yet. I'm 
afraid that I '11 be back to it (homosexuality). Because I still have the kind of dreams in 
which I show love feeling towards women, and in real life too I have this feeling. So I can't 
join them, it's better for me to avoid them right now." 
3.5. Ministry in the Church 
Degrees of conflict resoked influence the interviewees' participation in their churches. 
Mark believes that God accepts homosexuaUty including homosexual act, thus, his 
church ministry is not hindered by his invoh^ement in the Circle and his intimate 
relationship with his gay lover. Maintaining a high profile both in the church and the 
Circle, Mark not only withdraws no service in the church but also dares to discuss his 
pro-gay Christian ideas with the clergy. 
Tim beUeves himsetf as an in-bom gay but has not yet totaUy resoh^ed his doubt 
towards the anti-gay texts in the Bible. With a sense ofguilt, he fears his gay identity 
wiU put his church in scandal, thus he is careful about coming out both in the Christian 
circle and in the public. As he beUeves that he "should be forgiven by God", he 
accepts the ministry of deaconship in the church. 
Unlike the male interviewees, Sue has not yet satisfactorily resotved the conflict 
related to her sexual orientation which is one of the reason for her gradual withdrawal 
from the church. Different from her active participation in the past, Sue is now an 
inactive member in the church: stopping aU the church ministry and bread-breaking on 
every Sunday. On the whole, she is less enthusiastic about God. 
Elsa is the interviewee who suffers the least struggle as she is a young Christian and 
the Christian faith, in fact, faciUtates her decision in altering her sexual orientation. 
Thus, Elsa experiences no severe conflict between her sexual tendency, which Ls not 
considered as a core part of her identity, and her Christian identity. Her church 
t 
participation is not affected. She attends the church services frequently and..regularly. 
ActuaUy, she is planning to join the "Baptism Class" and hopes to be fidly initiated, 
into the Christian faith. 
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4. Discussion 
4.1. A Suggestion ofThree-phase Development ofStmggle 
As the Christian faith is considered as incompatible with homosexuaHty, Christians 
with homosexual orientation are beHeved to have great struggles. From the findings I 
suggest that process of homosexual Christians' struggle can be divided into several 
phases: 
4.1.1. Before Perceiving the fiiconq)atibiUty and Experiencing No Struggle 
Mark perceived no inconq>atibiHty before F.5 when he was not serious about his faith 
while weU accepting his gay tendency. Eka perceives no inconq)atibiHty at present. 
She makes up her mind to deny her orientation and views the Christian faith as a help 
to alter it. Rather than mconq>atibDity, she finds her faith weU-matched with her 
determination of change. 
4.1.2. Perceiving the LicompatibiUty and Experiencing the Struggle 
For those homosexual Christians who accept their orientation, they perceive the 
incompatibiHty when they become more deeply sociaUzed into the Christian cukure, 
such as taking the church teaching seriously and participating mor6 in the church Hfe. 
This observation is iUustrated by the cases ofTim and Mark. For those who deny their 
orientation, the incompatibiUty is perceived when no alteration of their sexual 
orientation is achieved or when homosexual feeHng, which cannot be suppressed 
anymore, is aroused, e.g. when they faU in love with a same-sex person. They struggle 
because they can no more deny their orientation which, according to their reUgious 
knowledge, is incompatible with the Christian faith. Sue's story is a good exanq>le. 
Ako, according to this speculation, Elsa may start this phase of struggle ifshe cannot 
control her homosexual feeUng anymore in the future. 
4.1.3. Modi^dng the Christian Faith and ResoKong the Straggle 
The male interviewees who enjoy a higher level of setf-afiBramtion have successfuUy 
modified their Christian faith, i.e. from anti-gay to pro-gay, and highly resoked tiieir 
struggle. Tim enq>hasizes the in-bom nature of his homosexuaHty O^einberg & 
WiUiams, 256). He and Mark uphold the inclusive love of God (Buaer, 45)： Putting 
more weight on their experience, especiaUy those related to homosexuaHty, they hold . 
an open attidute towards pro-gay teaching, thus successfuUy achieving a reUgious 
interpretation which not only neutraHzes the negative psychological effects of their 
dilenuna (Weinberg & WiUiams, ibid.) but also provides an affirmation of their gay 
ministry as God's wiU. With the struggle highly resoK^ed, they are committed both to 
the Christian faith and homosexuaUty. Contrarily, Sue who has a lower level of 
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orientation acceptance retains her anti-gay faith which becomes the only perspective 
to interpret her homosexual feeUng and experience. Such an anti-gay interpretation 
cannot help her to resoh^e the struggle satisfactorily and she remains confused about 
God's wiU in her Ufe. Li order to aUeviate her struggle, she withdraws graduaUy both 
from the chuich and the Circle. According to this frame as suggested, Sue stiU stays at 
the second phase and achieves no transition to the third phase. 
The findings suggest that level of acceptance of one's orientation correlates with the 
degree of struggle resolved between the Christian identity and homosexuaUty. Shown 
by previous discussion of this thesis, as woman, female homosexuals enjoy less room 
in developing setfacceptance towards their orientation, thus achieving a lower level of 
acceptance. Qn the other hand, as men, male homosexuals find more room in their 
private Hfe to develop setf-afiBrmation of their orientation, thus resulting in a higher 
level of acceptance. For female homosexuals, lower level of sdf-affinnation leads to 
lower level of sdf-tmst, especiaUy related to experience Uke homosexual relationship, 
which is despised by society. To interpret their experience, they rely more on the 
external authorities such as church teaching and their understanding of God which 
develop from an anti-gay presupposition. Owing to their intemaUzed homophobia, 
which is enhanced by a low level of orientation acceptance, female homosexuals are 
less open to alternative information about homosexuaUty. Therefore, they show a 
much lower degree ofpro-gay modification about their Christian faith. The story for 
male homosexuals are just the opposite. They have achieved a higher degree of setf-
affirmation, so they can put more weight on their own experience and hold an 
receptive attitude towards pro-gay information. They perceive an image of God which 
is，Hke themselves, positive to their sexuaUty. They also have a higher capacity to 
negotiate with the anti-gay teaching of the church. Therefore, they demonstrate a 
much higher degree of resolution of conflict between their Christian identity and 
homosexuaUty. 
4.2. ChaUenge to Stereotypical BeHefs 
According to some stereotypical beliefs, homosexual Christians wiU Uve in great 
conflict and most Ukely they become less serious in the pursuit of the faith and 
inactive in church participation. 1^  Those who practice their homosexuaUty are "false' 
Christians", a label mentioned by Tim, which means inauthentic Christians who accept 
the Christian faith with ulterior motives. Yet the findings of this research chaUenge 
these beUefs. 
16An example of such a presentation of a homosexual Christian, see Christian Times’ 02 09 1990 
p.l. ‘ 
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First, aU the interviewees, except Sue, are active in their church Ufe. Even though Sue 
names hersetf as an inactive Christian, she attends the Sunday Service weekty, onJy 
not joining the Bread-breaking Meeting or serving in any posts of the church. Her 
attendance can be viewed as frequent, instead of inactive, with reference to most of 
the churches in Hong Kong. 
Second, shown by Section 4.1., homosexual Christians who are in the first and third 
phases are udikely to be hindered by homosexuaUty in the pursuit of their &ith and 
participation in the church Ufe. Homosexual Christians wdio become inactive because 
of their struggle with homosexuaUty are possibly those who remain in the second 
phase. Their withdrawal from the Christian faith, which is a source of their struggle, is 
another coping mechanism they choose for conflict resolution. 
Third, the struggle homosexual Christians have indicates their commitment to their 
faith. We cannot know whether someone is committed to one's faith if s/he 
experiences no struggle with it. WiUing to shoulder the negative psychological effects 
of their dilenuna, the struggEng homosexual Christians are s6rious about their 
reUgious beUef Although some of them, faiUng to reach the third phase of conflict 
resolution, have to give up their Christian faith in order to maintain a psychological 
equiHbrium, their commitment demonstrated by their struggle cannot be denied. 
FinaUy, the practicing homosexual Christians are not necessarily "fake Christians", as 
shown by the cases ofTim and Mark. They are serious and critical Christians who are 
putting their faith in dialogue with their real Ufe experience. They try to achieve an 
integration of faith with homosexuaHty, which is an inq>ortant part of themseh^es. 
They make effort to discem God's plan in their Ufe and perceive gay ministry as God's 
wiU for them. As their struggle between the Christian identity and homosexuaUty is 





EXPERffiNCE OF DISCRBVflNATION 
1. Setf Discrimination 
Setf discrimination has been experienced by aU the interviewees according to different 
degrees of acceptance they have towards their homosexuaUty. 
Both Sue and Elsa enjoy a low level of setfacceptance oflesbian tendency, vdiich they 
perceive negatively. Sue, before becoming a Christian, viewed her orientation as 
abnormal and something which needed correction, although at the same time she 
enjoyed an intimate relationship vsdth her lover. With Christian faith, Sue further 
doubted her lesbian tendency as psychologicaUy problematic as she knew no 
homosexual people. After entering the Circle and up to now, her negative view 
towards her orientation changes Uttle. She views it as "a root of sin". Thus, 
homosexual act, for Sue, is a sin; not insisting the alteration of her homosexual 
tendency, but, say, courting her second lover, means "giving up herseLP' and "a 
con^)romise with Satan". 
•* 
Before becoming a Christian, Elsa did not accept her lesbian orientation and wanted 
to understand the reasons of its formation and change. Yet concerning her lesbian 
relationship she did not feel it a big deal. Under Christian influence Elsa views 
homosexuaUty as sinful and hated by God. She names the exciting feeUng towards 
women as "sin" and "seduction from Satan". When commenting the past lesbian 
relationship, she considers it wrong and dirty. She does not view it normal. 
Both Mark and Tim quite accept their gay orientation. Neither identifying himsetf as 
gay nor straight, yet Mark views "passing as straight" in daily Ufe as an indicator of 
setf discrimination, which reflects low identification of one's.homosexual orientation. 
Thus, sitting consciously with open legs, which is an act reminding Mark himsdfto be 
straight-looking, can be viewed as a hint of sdf discrimination. Similarly, when Tim 
mentions his dates with women as a means to avoid suspicion and embarrassment 
from the coUeagues while discussing the issue of marriage, he indicates'a certain 
degree of setf discrimination, according to Mark's view. . 
2. Discrimination Among Peers 
Here I present what discrimination the interviewees experience among their peers who 
are categorized into simikr groupings as Section 2 in Chapter Five, i.e. people in love 
and fiiends. 
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2.1. People in Love 
Both Sue and Elsa experienced discrimination in the love relationship with their lovers. 
Lesbian relationship was presupposed as abnormal and so was treated ten^)orary and 
underground when conq>ared with heterosexual marriage. Sue's first lover told her 
that she would onfy go steady with her for two years when their relationship had not 
ever been started. Both Sue's second lover and Elsa 's "the other hatf' dated men and 
looked for their Mr. Rights wMe staying with the interviewees. Their relationship was 
hid from others. Elsa's lover had never aUowed Elsa to hold her hand while going out. 
Sue's lovers, when quitting her, gave reasons reflecting popular discrimination 
towards homosexual people and homosexual relationship. 
"My first lover said that our society wouldn't accept two girls staying together and it's 
abnormal. ... I agreed to what she said. ... My second lover deeply hurt me. When she 
quitted me，she said, 'I want to get married, I want to have children. You can't give me 
[rather than we can't have them]'." 
Producing no child is a fact, but not necessarily a handicap of a homosexual 
^ 
reMonship (Chou, 1995: 272). However, in a heterosexist society, homosexuals and 
homosexual rehtionship are presupposed to be negative and thus discriminated as 
abnorma^ unacceptable, imperfect and inferior to heterosexual people and 
heterosexual relationship. 
2.2. Friends 
Lesbians and lesbian relationship are viewed as stigma in Eka's social circle. When 
Elsa and her lover were close to each other, their fnends would criticize them as 
"lesbians" and "in pair". Their discriminatory attitude frightened them, especiaUy 
Elsa's lover. It also increased Elsa's non-acceptance towards her own identity as a 
lesbian. 
Based on the popular belief that gay people are promiscuous, Tim's three church 
brothers questioned his gay relationship when he came out to them 
• • 
"They asked me whether I've been promiscuous, how many people I know, and how many 
people with whom I have [sex] relationship? I explained to them that we wanted long-term . 
relationship too." 
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Tim gained their acceptance by detailed explanation about why gay relationship was 
mostly short term and happened easily. The reasons given were as foUows: 
i. unfavorable social environment, such as lack of counseUng service and moral 
education, in which even heterosexual marriage are difficult to be maintained, 
ii. comparative to woman, man's sexual drive is more easily to be triggered off and is 
stronger, thus sexual behavior easily happens between gay men, where there is no 
woman who can act as the controUer, 
iii. some gays lack moral training, thus treasuring no virginity, and 
iv. away from long term relationship, some gays Hke to enjoy short term ones; it is a 
kind of gay culture. 
Tim's explanation may be reasonable but his conversation with his church frineds 
reflects discrimination against gay people in the foUowing ways: 
i. Gays' privacy is not worth respecting. The questions from his friends clearly indicate 
intrusion of Tim's private Ufe and satisfaction of their desire of furtive glancing and 
judgment. 
ii. Tim's apologetic justification of gay Ufe presupposes the popular stereotypes of the 
gender roles (women are responsible to control men's desife in heterosexual 
relationship) and of gay people as promiscuous and moraUy deficient. Maybe that is 
why his explanation was graduaUy accepted by the church fiiends. 
iii. An imbalance of power is found between heterosexual people represented by the 
three fiiends and homosexual people represented by Tim alone. HeterosexuaUty is 
taken for granted while acceptance ofhomosexuaUty is onty granted by heterosexual 
people, who feel satisfied with the answers given by homosexual people during the 
inquisition of the latter's private Hfe. hi order to gain their acceptance, Tim has to play 
a subordinate role. 
The three church fiiends probably out of homophobia, questioned Tim's private Ufe. 
Their conversation clearly reflects heterosexism Acceptance of gay relationship is 
onJ[y granted by heterosexual people when the relationship foUows the rules of those 
heterosexual games, which are recognized by society at large; otherwise it is labeled 
as promiscuous and moraUy deficient, never given a chance to be considered. as one of 
the normal andjustified Ufestyles. • 
Both Mark and Sue do not come out to their fiiends as gay or lesbian. Therefore, 
there is no chance for them to encounter discrimination because of their sexual 
identities. However, what wiU they be treated if they come out? The negatively 
anticipated consequence of coming out which leads to invisibiHty of their sexual 
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identity reflects a kind of invisible discrimination against lesbian and gay people. M 
fect, invisibiUty of homosexuaUty, according to Minton, is a basic feature of gay 
oppression (1992: 4). 
3. Discrimination in the Church 
Both the churches of Tim and Sue do not accept homosexuaHty and treat it as a sin. 
They deliver homophobic teaching whenever the topic is touched. Besides, 
homosexuaHty is frequently quoted as an exanq>le ofsin during preaching. Sue says, 
"Whenever [the church leaders] mention homosexuality, they name it as a sin. ... They 
quote the story of Sodom and Gomorrah^^ to reject homosexuality. At that time when the 
society discussed the decriminalization of homosexual act, my church took the chance to 
teach about homosexuality. The conclusion was: it was unacceptable and shameful.... They 
[literally] stand on the side of the Bible and view homosexuality subjectively. My church 
attitude is 100% not accepting homosexuality. It's very rigid and very conservative about 
it. ... No case of homosexuality has ever been known in my church." 
Similar situation is found in Tim's church, which has long been homophobic. 
^ 
"[In my early 20's] Presbyter Ng was invited to my church to preach in a series of 
evangelical meeting. He quoted a gay relationship as an illustration to condemn 
homosexuality. ... The ministers generally hold an anti-gay attitude. There's once that the 
youngest minister delivered an anti-gay preaching in the Youth Fellowship. She even asked 
the members to watch out, not to love or sympathize with the gay people, fearing that we'd 
support them and our faith would go the wrong way." 
Besides homophobic teaching, Tim and Mark give second hand exanq)lesl8 to 
iUustrate how gay people are discriminated in the church. Tim teUs a personal story 
which he was told by a gay friend. 
"My friend was ready to be baptized. In an individual interview with the minister before 
baptism, he told the minister that he was gay. The minister immediately looked up with him 
the anti-gay texts in the Bible and convinced him to change. ... Then he asked my j&iend, 
•Don't you feel these things (homosexuality and homosexual act) not hygienical?' My friend 





Other examples ofgay Christians discriminated by the church, see Chou, et.al. (eds), 1995: 130-
141，and Christian Times’ 28.05.1995，p.3. Other examples of Christian counselors with 
presupposing anti-gay attitude, see Christian Times, ibid.，and Choi, 1995: 26-28. 
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Mark was angry when his gay fiiend told him how he was deprived of ministry 
opportunity in the churchjust because he was gay. 
"A gay 'brother' came out to his minister who turned out to be very homophobic and 
conservative. (In fact, I know both of them.) He told the 'brother' not to touch homosexuality 
and not to see the gay people orjoin the Circle any more. He told him to change [his sexual 
orientation] otherwise he wouldn't be forgiven. He advised him not to join the election of 
church committee, thus implying an indirect rejection ofhis ministry in the church." 
Mark quotes another exarq>le to show how gay people are discriminated even in the 
counseUng service of the Christian circle. 
"A gay 'brother' went to a Christian counseling center about 10 years ago. His counselor was 
a prestigious and highly respected Christian in Hong Kong but was very negative about 
homosexuality and asked the 'brother' to stop it. His negative comment made the 'brother' 
return to his church no more. He left the Circle too and felt desperate for about 10 years in 
darkness and closet. ... I'm angry. They don't give you choices, but just ask you to alter.... 
This kind of examples may most probably happen in Hong Kong churches too." 
It seems that Elsa's church authority demonstrates an accepting attitude towards her. 
However, it is just because Elsa stands on the same Une with them regarding the 
n 
alteration of her sexual orientation. The church counselor views Elsa as a successftd 
case and even encouraged her to be interviewed by TV program as a witness. Elsa 
foUowed her encouragement and appeared in a TV program. I reaUy doubt what the 
church attitude wiU be ifElsa stops to suppress her lesbian feeUng. Elsa says, 
"I never thinks of what the church attitude is if I don't change my orientation. ... May be 
they will be disappointed and feel sorry for me as I am still in the entanglement. ... I never 
think that the church will ask me to leave. I don't think they will. The ministers will 
encourage me，pray for me and help me to continue my alteration." 
Elsa 's church support is on the condition that she wiU continue her alteration and get 
rid of homosexuaUty. 
From the experience ofthe interviewees, their churches generaUy demonstrate an anti-
gay attitude, which is expressed in the homophobic preaching and handUng of 
homosexual Christians. Acceptance is shown on condition that the members are 
wiUing to alter their sexual orientation. The homophobic attitude held by the churches 
reflects the foUowing: • 
i. the clergy is naive about homosexuaUty, 
ii. both psychologicaUy and technicaUy, they are poorly prepared and equipped to 
handle the issue, 
iii. their biased handbng.has great impact, mostly negative, on the participation of 
homosexual Christians in the church, and 
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iv. invisibiHty of gay and lesbian Christians is a most Ukely resuk of a homophobic 
church which wiU continue to be naive and anti-gay concerning the issue of 
homosexuaHty. 
4. Discrimination in Family 
Negative response is anticipated by Tim and Mark if their sexual identities are 
exposed in the femily. Tim is very afraid to come out to his parents. He anticipates 
that his father wiU be much more angry than his mother; and even break the &ther-son 
relationship with Tim. He also fears that his father wiU be very upset and his health 
wiU be deteriorated. Similarly, Mark cannot imagine that he wiU dare to come out to 
his parents. He worries that they wiU feel heart-broken and stress from people around. 
Mark think that it is unfair for his parents to shoulder this pressure. MvisibiHty is the 
discrimination they experience in the famOies. 
5. Discrimination in the Circle 
Several types of discrimination are found in the Circle from the interviews. 
^ 
5.1. Gayvs. Lesbian “ 
Although gay and lesbian members of the ReUgion Group have a fairly fiiendfy 
relationship, according to Sue, gays and lesbians ofthe Circle at krge, in fact, do not 
enjoy a good relationship. Gay people are larger in number, so is their power. As gay 
these men do not have special feeHng towards women, whom they care Httle in the 
Circle. Lesbians are much fewer in numbers and less in participation, so is their power. 
The degree of discrimination between gays and lesbians cannot be indicated by Sue's 
interviews but the existence of this phenomenon is supported by a report that says 
lesbians are dissatisfied with the gay-patriarchy and that they thus form their own 
group (Mak, al. et., 2). Misogyny and gay domination are both criticized by male and 
female leaders in the Circle (Kang Chu, 1995: 95 & 97; ibid., 6). 
5.2. Straight vs. Queer . 
According to Sue, straight women are much welcomed by lesbians who feel very 
proud of having a straight rather than a queer lover. Most of the first lovefs of the 
gays are straight men, according to Mark, whose observation is supported by Tim's • 
case. Thus, straight-looking gays are most welcomed in the Circle. Some gays 
become straight-acting, such as sitting with open legs instead of cross legs, breaking 
the norm ofsitting gesture in the Circle in order to be attractive to other gays. 
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Gays who are not conforming to the conventional male stereotype are unwelcome in 
the Circle. Mark gives a list ofdifiFerent welcoming degrees among the gays, 
"In the Circle, you can be gay but don't be bewitching, you can be bewitching but don't be 
sissy, you can be sissy but don't be crazy. ... We avoid these gays specially when going out.... 
People in the Circle adopt the mind of society at large." 
Mark shares his own experience of discriminating others. 
"When I first joined the Circle, I attended a function. Three feminine gays came in ... and I 
immediately felt very uneasy and had the feeling that I shouldn't have come." 
From this observation Mark explains why the ReKgion Group is welcomed in the 
Circle: 
"People's appearance in the Group are not so bewitching, more normal [conforming to the 
conventional standard], so people like tojoin." 
The mentioned phenomenon reflect that: 
i. Gays try to avoid attention in the public so they disUke to be in a group with the 
unconventional looking gays who wiU attract others' attention. 
ii. Heterosexism is prevaiHng in the Circle. Lesbians prefer straight women to 
themseK'es. Straight-looking gays are mostly welcomed, according to Mark, because 
other gays hope for protection from those playing mascuHne role in the intimate 
relationship (Ho, 106). Conforming to male stereotype, gays who do not look Hke 
"men" are not respected and unwelcome. Heterosexist practices, both among lesbians 
and gays, are recognized and criticized by some leaders in the Circle (Kang Chu, 95). 
5.3. With Partner vs. Without Partner 
Accordmg to Sue, lesbians who succeed in "fishing", i.e. finding a partner, wiU 
withdraw from the Circle with their partners and only attend the activities occasionaUy. 
The Circle is understood as conq>etitive in "fishing" since chances are Umited due to 
the minute population. Thus, owing to Umited chances, one's lover can be easily 
seduced by others (Lung, 1993:13). The competitive environment disfavors, the long 
term development ofhomosexual relationship and may reduce the trust between those. 
with partner and those without. 
6. Discrimination in Society 
6.1. Homophobic Society 
According to Sue, negative images of homosexual people, such as unnatural, 
abnorma^ pathological and straight people abandoned by their partners, are day to 
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day conveyed by the mass media including newspapers, films, TV and magazines. Her 
fiiends express these views too when they are asked by Sue indirectly. 
Elsa changes her view of child adoption by homosexual couples when she is sociaUzed 
more deeply into the conventional values, which demonstrate a homophobic attitude, 
in a course offered by her church. 
"The baby will be hurt mostly as it grows up.…Neighbors will laugh at it,…Two lesbians 
have to face rejection from both their family and peers,…have to be in secrecy,…tf they 
adopt children, they will confuse the social morality. It's very difficult for the society to 
accept them,…there's no real acceptance.…When two women live together, how are they 
going to answer the child's question? OVho is my Dad?) When the child knows the truth [i.e. 
they are lesbian mothers], how does s/he feel? Heart-breaking, negative feeling most likely. 
The course enlightens my thinking. The child will feel sad, so I'm against child adoption by 
lesbian parents now." 
Homophobic attitude and heterosexist practices of our society are clearly shown by 
Elsa's view. Heterosexual couples have never been asked to prove their abiMty to 
parent, but their right ofparenthood is respected and never been chaUenged. Besides, 
a lot of services are provided for them to better their parenting sPls. Qn the other 
hand, not even a chance is given to homosexual couples to prove their parenting 
abiUty, yet, their inabiHty is presupposed without questioning. They are deprived of 
the right ofparenthood, which, in fact, is a human right. 
6.2. Limited Room for Homosexual People 
The public views homosexuals as indecent people who go to indecent places 
frequently. Tim provides an alternative view. 
"In Hong Kong choices ofplace for us gay people are very limited, e.g. gay bars, bathrooms, 
public toilets and a beach. People call these places indecent places. Yet these are the only 
meeting places we have here. In other countries, they have other places such as book stores, 
cafes, cinema, and lesbian/gay organizations running healthy activities. Here we have 
none, ... Religion Group maybe a more decent occasion we can make fiiend with each 
other." . 
Tim's view provides a hint that the pubHc image of homosexuals is a setf-fuMing 
prophecy. For them society only spares very Httle room and which at the same time is 
labeled negatively. Under this Umitation, we have to ask who are contributing to the 
myth that "homosexuals are indecent"?^^ Besides, beaches, bathrooms or pubUc 
toilets are gay men's places where lesbians seldom go. Thus, onty Hmited room is 
provided for gays and even much less is spared for lesbians. 
1 Q 
A question following Chou's doubt about the myth that "the queers are promiscuous", see Chou, 
1995:268. 
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6.3. Hatred towards Homosexual People 
Gay bashing is not a prominent phenomenon in Hong Kong. Yet some lesbians and 
gays have tasted these negative experience. Sue heard about lesbians being insulted in 
a bar. Tim shares his own experience. 
"In a shopping center I waJiked with my gay friend. A man suddenly looked at us with 
hostility ... and scolded us, 'Damn you gay!' ... scolded us in foul language ... I felt 
frightened, innocent and mistreated, ... We had done nothing yet were blamed without 
reason but hostility. I was very innocent and I wept in my heart, very heart-breaking." 
Tim shares how his gay fiiend is disturbed while waUdng along the street. 
"Some men passed by and scolded foul language in his ear, insulting him. ... We feel 
innocent and very pain-hearted." 
Tim and his fiiend are discriminatedjust because they look Uke gay. As Sue says, 
"Gays are discriminated more in society when compared with lesbians. Society as a whole 
rejects homosexuality; people feel even more difficult to accept gays." 
Male gender role in relation to appearance and behaviors is more"rigid than female's. 
Men enjoy less flexibiUty and so do gays. Sanction for those men such as gays who 
are not conforming to mascuUnity is severe. Some intimate behaviors such as holding 
hands are tolerated only between women. This does not mean that society shows 
more tolerance to lesbians. Just the opposite, according to Chou, it means greater 
exploitation and denial of their existence -- "no real existence oflesbians", "no real sex 
(without a penis) between women", "no serious relationship between women" (1995: 
ii). Lesbians become more invisible. Besides, too close relationship between women is 
also subject to criticism Uke Elsa and her lover have been. As homosexuaUty becomes 
a hot topic recently, suspicion towards intimacy between women is sensitized and 
homophobic institutions Uke the church pay more attention to close friendship 
between female members {Christian Times, 16.04.95.: 4). 
6.4. Response of the Mterviewees 
About the societal discrimination against homosexual people, the female interviewees 
express no grievances and Elsa even takes it for granted. Sue indicates her partly • 
consent towards the popular discourse on the causes of homosexuaUty, such as 
traumatic childhood experience, abandonment by heterosexual lovers，curiosity，and 
so forth. She takes the presupposition that homosexuaUty is abnormal, so it needs 
explanation. Elsa takes the negative response ofthe pubUc for granted and views the 
child-adopting homosexual couples as people who confuse the morality of society. 
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UnJdke the female interviewees, the gay men response with grievances and Mark even 
expresses anger and thinks offurther action. Tim expresses the negative feelings such 
as fear, being mistreated unfairly, heart-broken and pain-hearted towards the 
homophobic hostiUty from the public. Mark is angry about job discrimination 
homosexual people suffer. 
"I feel that it is very unjust. The people need to be educated as that their biased concepts can 
be corrected. They have to learn what is just. We are human beings, a kind of creature who 
deserve respect. We shouldn't be deprived of any opportunities just because of our sexual 
orientation." 
Therefore, Mark wants to take action to improve the discriminatory situation. 
"That's why I want mysetf to be able to influence more people around, to teach them the 
concept of homosexuality, e.g. homosexuality and heterosexuaHty are statistically different 
but not in terms of normality or abnormality." 
The different responses shown by the male and female interviewees towards 
discrimination against homosexuals indicate that the former is less homophobic while 
•* 參 
the latter has intemaHzed anti-gay bias more deeply (Chapter Seven, Section 4.2.). 
7. Discussion 
7.1. Self-discrimination and Coping 
Sdf discrimination indicates non-acceptance of homosexuaUty by the female 
interviewees but serves coping functions in the male ones. For the female 
homosexuals who enjoy a lower level ofacceptance, stigmatizing their orientation as a 
sickness, a sin or Satan's work is an attribution which helps them to Kve with it at a 
lower degree of contradiction. They cannot get rid of their sexual orientation. With 
such labels attached, however, they can perceive it as abnormal and temporary and 
their hope of alteration can be sustained. For the male interviewees who weU accept 
their orientation, "passing as straight" is a coping skiU to avoid others' suspicion and 
protect onesdffrom discrimination out ofhomophobia and heterosexism. 
7.2. MvisibiUty 一 
To remain invisible spares room for homosexual people in daity Hfe. They can avoid • 
conflict with their significant others such as parents, who may be angry and 
disappointed when they leam about the former's orientation (Ho, 108). They can ako 
protect themseh^es from social discrimination. Yet invisibOity is considered as a basic 
feature of gay oppression (Minton, 4). It reflects oppression as homosexual people 
have no choice to be visible. They wiU most Hkely be discriminated when their 
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orientation is made known. On the other hand, their invisibiHty continuously sustains 
the biased picture ofhomosexual people in the mind of the pubUc who maintain their 
discriminatory attitude towards lesbians and gays, hi this way, discrimination against 
homosexual people reproduces itsdf 
Besides, as shown by the findings, invisibiHty serves different meanings to male and 
female interviewees. With a higher level of setf-acceptance, for male interviewees, 
invisibiHty serves a positive ftmction, defending onesetf against the external 
discrimination. Contrarily, with a lower level of setf-acceptance, invisibiHty means a 
hesitation of recognizing of one's homosexuaHty. Thus, T m not a 100% lesbian" 
becomes an important reason to sustain Sue's invisibiUty in her church. Fear of facing 
the fact that onesetfis "indeed gay" becomes a great hindrance of developing intimate 
relationship between women (Toder, 1992: 54). 
7.3. Discrimination and Homosexuals 
Homosexual people are generaUy discriminated in society, e.g. their human right of 
parenthood is denied; Httle room is spared for gays, not to mention lesbians. Yet 
female homosexuals seem more Ukely to take social discrimmaflon for granted, as 
shown by this study, because they have more deeply intemaUzed the anti-gay 
prejudice. 
Among homosexuals different kinds of discrimination prevail. Heterosexist practices 
such as preferring straight or straight-looking people are found both among gays and 
lesbians in the Circle. Yet straight preference has different impUcations for them __ 
gays want masculine protection while lesbians assume relationship between women as 
intrinsicaUy abnormal (Chapter Seven, Section 4.2.). Coupled lesbians would retreat 
from the Circle, yet, they may find their relationship overloading, as "each woman in 
the couple is expected to meet aU of the other woman's inteUectual, social, and 
emotional needs" (Toder, 59). As women, lesbians find great difficulties in fostering 
their setf-esteem so couple relationship and gaining leadership posts in both society 
and the Circle, where anti-woman attitudes such as sexism and misogyny prevail. 
Besides, gays who do not conform to mascuUne stereotypes, such as the "bewitching", 
"sissy" and "crazy" ones are unwelcome. Therefore, women including lesbians who' 
are the "second sex" (De Beauvoir, 1972), and gays who are deviant from male 
stereotype and considered as "lesser men", suffer discrimination mostly, both in 
society and the Circle. They are the discriminated among the discriminated. 
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7.4. Church as an Oppressing Listitution 
To homosexual Christians, the church acts not a saving but an oppressing role. By 
homophobic teaching and counseUng, denial ofparticipating and serving opportunities 
by homosexuals, and so forth, the church is excluding, both intently and not intently, 
homosexual Christians, who then become the exile (Fortunato, 1982) ofthe Christian 
community. It is unHkely that the church is foUowing the deeds of Jesus Christ who 
received but not excluded the marginal people at his time. What is the priority of the 
church ~ to keep its "purity" in terms of exclusion of the minorities or to serve the 
latter, imitating the exaniple ofits Savior? Homosexual Christians are part of Christ's 
body, i.e. the church. Who has the right to bar them from the church? The church 
cannot grow into wholeness when a part is missing. It cannot grow healthily without 
homosexual Christians. Homosexual Christians are an important group who can 
faciHtate the church's heaMg of its ignorance, fear and hatred of homosexuaUty 








CONCLUSION: THEOLOGICAL AND PASTORAL MPLICATIONS 
1. Summary ofFindings 
Five types of experience of homosexual Christians are studied and discussed in this 
research. They are the come-out experience, experience of denying homosexual 
orientation, experience of intimate homosexual relationship, struggle between the 
Christian identity and homosexuaUty, as weU as experience of discrimination. The 
findings are summarized as foUowed: 
1.1. Understanding Homosexuals: Male and Female 
HomosexuaHty is usuaUy treated as a single, uniform phenomenon. Yet the findings 
suggest that male and female homosexuals, due to different gender role expectations 
inq>osed on them as men and women by society, demonstrate distinctive features 
which in tum show the diversity ofhomosexuaUty as social phenomena. 
Although the male and female interviewees have been weU aware oftheir homosexual 
orientation since the early age and experienced intimate relationship with same-sex 
people, they develop different levels of acceptance towards their homosexual 
orientation. A higher level of acceptance is found in the males. With a lower level of 
acceptance, the females do not label themseWes as lesbians. Although Mark also does 
not setf-label as a gay, his high level of acceptance towards his orientation is 
demonstrated by his very active participation in the Circle. 
Room for developing positive attitude towards homosexual orientation is different in 
male and female homosexuals. Difference in gender role expectation leads to different 
degrees of coaq>ulsory heterosexuaHty in^)osed on males and females. More room is 
aUowed for the males to foster setf-afiBrmation of homosexual orientation, compared 
with the females. Thus, intemaUzation of homophobia is more evident in female 
homosexuals. ‘ 
AU the interviewees have tried various means to deny their orientation but no success 
of alteration is reported. Dating the opposite sex and prayer are the most common 
ways while marriage and straight-acting are two different means emphasized by the 
female and male interviewees respectively. Owing to feminine-dependent vs. 
mascuUne-independent gender stereotypes, marriage is viewed as a final destination 
for every woman whil& manly behaviors and appearance are marks of a real man. 
Therefore, compulsory heterosexuaUty for female homosexuals, as women, in practice 
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is equivalent to their surrender to marriage institution, which impUes a Ufe long 
commitment. Contrarily, the pressure of marriage institution is less on male 
homosexuals as men. "Passing" to them means daily compUance to male stereotype by 
straight-acting in social Ufe. It is reasonable to speculate that not a few female 
homosexuals would urge themseh^es to adopt heterosexual marriage without Hstening 
to the deep-hearted sexual desire of themsekes. For male homosexuals, repression of 
their "feminine setf' may possibly mean "to suppress aU feeMngs, aU creativity, and aU 
spirituaHty, and also trying to Uve in their heads by developing their inteUectual skiUs 
and con^)ulsively staying out oftouch with aU feeHngs" (McNeiU, 1995: 116). 
Discrimination against homosexuals in society makes them invisible. MvisibiHty 
protects homosexuals from anti-gay prejudice and practices and it serves different 
meanings for female and male homosexuals. For female homosexuals who accept 
hardly their orientation, to remain invisible implies a setf-rejection of homosexual 
identities. LivisibiHty is a chosen passing strategy for male homosexuak who weU 
accept their orientation. LivisibiKty as a whole sustains the stereotypical beUefs of 
homosexuals, against whom discrimination wiU be continuously taken for granted. 
•4 
Nearly no room is spared for a development of homosexual Hfestyles due to social 
discrimination. A lack of support or social vaHdation becomes an external barrier for 
developing stable homosexual rehtionship both for males and females. Lesbians have 
to overcome additional internal obstacles such as a high degree of intemaUzed 
homophobia and an unconscious compUance of conq>ulsory heterosexuaUty. Although 
a higher degree of stabiHty is reported from lesbian relationship, we should not 
overlook the dMculties and effort behind the initiation and maintenance of the 
relationship. Besides, coupled lesbians who usuaUy withdraw from the Circle may find 
their relationship overloaded without much commumty support. 
Discrimination is found in the Circle too. Straight preference prevails in both male and 
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female homosexuals but with different reasons. Favoring masciJinity, males want to 
look for protection from manfy gays \\Me it is out of intemaHzed homophobia that, 
females view lesbian relationship intrinsicaUy abnormal; lesbians are therefore proud 
ofhaving a straight girlfriend. Gay-patriarchy puts lesbians under gay domination, so • 
it makes them more invisible. Other males who fail to Kve up to mascuUne stereotype, 
such as effeminate gays, are unwelcome. 
Heterosexist practices like mascuUne-feminine role playing and desire for gay 
marriage are reported onty by the male interviewees. ActuaUy role-playing is also 
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found in lesbian couples as indicated in other written materials (Kang Chu, 95). Desire 
for marriage by gays Uke Tim is to legitimize and thus to stabiUze homosexual 
relationship. Such a desire reveals a high level of afifinnation ofhomosexual identity 
which is not found in the female interviewees. The idea ofhomosexual marriage is a 
way to overcome the external barrier for the development ofhomosexual relationship. 
Such a social validation，if actuaHzed, may too contribute to release female 
homosexuals from part, if not aU, of the pressure imposed by compulsory 
heterosexuaHty. Yet they have to criticaUy assess, on the other hand, how real the 
promise that the institution ofmarriage can maintain, ifnot enhance, human intimacy 
is. 
Homosexuals can only get their main, if not the sole, support from other homosexuals. 
While the gay community is weU developed in conq>arison with the lesbian, and gays 
have more meeting places, female homosexuals have a smaUer supportive network. 
For homosexual Christians, on the one hand they have to survive social discrimination; 
on the other hand, they have to resoh^e the perceived conflict between their Christian 
identity and homosexuaHty while hiding their orientation from the church authority, 
which is usuaUy anti-gay. It is found that level ofsetf-acceptance towards homosexual 
orientation correlates with the degree of the conflict resoh^ed. As men, male 
homosexual Christians have more room to develop acceptance towards their 
orientation, thus, they can more possibly resoh^e the conflict and achieve a Christian 
faith with pro-gay modification. They remain active both in their church Hfe and the 
Circle. As women, female homosexuals face more obstruction in accepting their 
homosexual orientation; therefore, they find it more difficult to pass through the 
phases of struggle and to integrate successfiJly their homosexuaUty and the Christian 
faith. Withdrawal from both the church and the Circle may be the possible 
consequence. As a result, their support network, which has akeady been smaU, is 
fiuther weakened. 
As homosexuals, the gays and lesbians face different dfficulties in surviving in a 
heterosexist society Hke Hong Kong. The findings suggest that female homosexuals 
are possibly in a less favorable situation than male homosexuals. A greater invisibiHty. 
is inq)osed on female homosexuals, who therefore become more vuMerable when 
conq>ared with male homosexuals. 
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1.2. ChaUenge to Stereotypical BeUefs 
The findings chaUenge stereotypical beUefs about homosexuak in several ways. First, 
stereotypical beHefe do not reflect accurate pictures describing homosexuals. They are 
setf-jftdfiUing prophecy developed from discrimination against lesbians and gays. For 
exanq>le, while nearly no room is spared for homosexual relationship to be developed 
or maintained, it is stigmatized as short term and casual. Meeting places for 
homosexuals are very Umited and are labeled as indecent places so homosexuak going 
there are also labeled as indecent people. 
Second, the duaHstic concept of homosexuaUty/ heterosexuaUty is chaUenged. 
Behaviors which are considered typicaUy heterosexua^ such as dating the opposite 
sex, acting straightly and watching heterosexual pornographic videos, are shared by 
homosexuals as means to alter or hide their homosexual orientation. HeterosexuaUty 
to them is situational and instrumental. Therefore, from the behaviors observed, it is 
difl&cult to draw a clear boundary between homosexuals and heterosexuals. Besides, 
people with homosexual orientation do not necessarity kbel themseh^es as gays or 
lesbians. They may discover in themseK^es capabiHty to love both sexes'or a minor 
»i 
desire for the opposite sex. Others may not define their identity by their sexual 
orientation. Therefore, the duaUstic concept ofhomosexuaHty/ heterosexuaUty needs 
reconsideration. 
Third, homosexual relationship of the interviewees chaUenges the sexuaHzed image of 
homosexuals prevaiHng in society. Long lasting Platonic love was found between Tim 
and his first lover. AU the interviewees have seriously treated their love rektionship, 
which is exclusively one to one. Personal growth and development are gained in their 
relationship. Homosexual relationship is not "for sex only". 
FinaUy, homosexual Christians are not necessarity hindered in church participation and 
pursuing the Christian faith by their orientation. AU the interviewees attend the church 
frequently and most ofthem are active Christians. The inner struggle they experience 
concerning the Christian identity and homosexuaHty indicates their commitment to 
•• 
their reHgious beUefs. The practicing homosexual Christians can be active in both 
church ministry and gay ministry if they weU accept their orientation and have highJy' 
resoh^ed the struggle. 
1.3. The Role ofthe Church 
The church is an oppressive institution towards homosexual Christians. GeneraUy h 
assumes an anti-gay prejudice, which is expressed quite commonly in its Hteral 
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interpretation ofthe Bible, homophobic teaching and handUng ofknown homosexual 
Christians. They are only accepted on the condition of denying their homosexuaHty; 
otherwise, they are usuaUy treated with a discriminatory attitude, not in a direct and 
positive way. The church seldom criticaUy examines its ignorance, its inadequacy in 
handUng homosexuaHty, and its ethical stand ofhomosexuaHty. 
The church, with its anti-gay stand, becomes both a hindrance to homosexual 
Christians' coming out and a driving force for their denial ofhomosexual orientation. 
To avoid the anticipated discrimination, not a few homosexual Christians have to 
remain invisible in the church while being active members or inq>ortant leaders. Many 
ofthem may have left silently. The church can never be sure of the number and the 
specific needs of the homosexual congregation, who can hardly be ministered 
effectively. The church needs conversion concerning its anti-gay prejudice. It needs 
also the presence of homosexual Christians whose help can faciUtate its 
transformation. 
2. Theological and Pastoral LnpUcations 
Li the Western Christian world, four types of theological responses have emerged in 
the debate over homosexuaHty, namely "rejective-punitive approach", "rejective-
nonpunitive approach", "quaMed acceptance" and " M acceptance" (Nelson, 1978: 
188-199; quoted by Messer, 1994:166-167). The former three positions, while 
looking different from each other, are basicaUy developed from an anti-gay 
presupposition, which says that homosexuaHty is a sin and same-sex relationship is 
rejected by God. The last position of "fuU acceptance" represents a minority opinion 
in the church presupposing that (Nelson, 197; quoted by Messer, 167): 
"the homosexual orientation is more of a given than a free choice. More fundamentally, 
however, this position rests on the conviction that same-sex relationships can richly express 
• and be the vehicle of God's humanizing intentions." 
Li Hong Kong, as shown by the actual experience and anticipated consequences of 
homosexual Christians related to their coming out in the church as weU as the pastoral 
and theological discussion of homosexuaUty, the church demonstrates an anti-gay 
stand which is similar to the three former approaches found among the Westem 
Christians. The "fuH acceptance" position is rarely seen except in the ReHgion Group 
or a few pro-gay organizations such as Hong Kong Women Christian Council (Lung, 
1995 : 20). The picture is weU matched with the findings in this research. 
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The foUowing discussion is a dialogue among the findings of this research with other 
experience of local homosexual Christians, the pro-gay theological and pastoral 
arguments in the West, and the anti-gay theological arguments with the implied 
pastoral practices concerning homosexuaUty wduch prevail among the churches in 
Hong Kong. Since experience, reason, Scripture, and tradition are four major 
authoritative foundations of theology (Messer, 171), it remains essential that theology 
develops in response to en^>irical or actual situations (Messer, 1989:181; quoted by 
himse^ 168). Therefore, this dialogue, which invoh^es actual experience of local 
homosexual Christians, contributes, at least, in two aspects: 
i. to give a critical examination of the existing theological arguments and the inq>Hed 
pastoral practices related to homosexuaHty, and 
ii. to make recommendations for the modification of pastoral practices so that 
homosexual Christians in Hong Kong, both male and female, can be ministered in a 
more effective and humanizing way. 
2.1. A Critical Examination of the Theological Arguments and LnpUed Pastoral 
Practices Concerning HomosexuaHty in Hong Kong ^ 
2.1.1. The Theological Arguments “ 
The theological arguments adopted by the churches in Hong Kong are basicaUy anti-
gay and heterosexist. First, homosexuaHty is viewed as unbibHca^ thus unchristian 
(Wun, 1995: 6-7; Lo, 1992: 80-81). The supporting texts are usuaUy quoted from 
Gen. 19:1-29, Lev. 18:22 and 20:13，I Cor. 6:9 and I Tim. 1:10 and Rom 1:18-32 (Ip, 
9 & 11). Second, homosexuaUty is seen as against God's created order, which takes 
heterosexual behavior as the norm (Ip, 11; Ng, 1995: 25). Owing to gender 
conq)lementarity, both in terms of biology and gender characteristics, heterosexual 
marriage and famify are viewed as God's plan (Mik-mik, 1995: 3; Lo, 82; Choi, 1995: 
27) while homosexuaHty is an inevitable broken-ness p^g, ibid.), a behavior of lust 
and addiction (Choi, 27-28)，which is a consequence ofhuman rebeUion against God 
(Ip, ibid.; Choi, 27). Third, homosexuals are "sinned against", yet, they are also 
sinners who have to be responsible for their sin of homosexuality before God's 
judgment (Choi, ibid.). FinaUy, homosexual famity goes against God's created order, 
according to which onty heterosexual family is viewed as the famity mode of human 
beings. Children ofhomosexual femiHes wiU become "sinned against" as they have to. 
share the burdens of their homosexual parents and grow in an unhealthy family 
environment without heterosexual parents (Ng, ibid.; Lo, 84-85). The interviewees 
are weU informed ofthese theological arguments, \^^ich are popukrly taught in their 
churches. 
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2.1.2. The knpHed Pastoral Practices 
Owing to the anti-gay and heterosexist theological arguments, the pastoral practices 
of the churches towards homosexual Christians are pvmitive (Editorial, Christian 
Times, 28.05.95: 2)，rejecting (Cheung, 1995: 3) and ontywith conditional acceptance. 
The known homosexual Christians may be deprived of receiving the Eucharist and 
their privacy, e.g. their health condition, wiU be put under church supervision 
(Stephen's story, see Cheung, ibid.). Their motivation of church-going may be 
doubted (Fung's story, see Kun & Fung，130). They wiU be asked to alter their sexual 
orientation (Timothy's story, see Cheung, ibid.) by reUgious means such as prayer (Lo, 
90; Wun, 7) and by professional help such as therapy and counseUng (Lo, ibid.; Choi, 
26). The primary goal is to get rid ofhomosexual behavior and the ultimate goal is to 
change homosexual orientation to heterosexual orientation (Choi, ibid.). Heterosexual 
relationship and marriage are viewed as vaM indicators of success in alteration (Choi, 
ibid.; Wun, 6). For those who cannot achieve an alteration of sexual orientation, 
ceUbacy is demanded (Lo, 86-87). Some conservative churches Uke Tim's may ask 
heterosexual Christians to distance the known homosexuals to avoid their seduction 
while others ask heterosexual Christians "to hate sins but love the sinners" (Wun, 7), 
thus, not to discriminate homosexuals but help them to get rid of homosexuaUty by 
love and friendship (Lo, 90; Ip, 11; Choi, ibid.). hi this way, the known homosexual 
Christians are accepted by the church on the condition that they alter their orientation 
or lead a ceUbate Ufe. The interviewees are famiUar with these practices. Therefore, 
except Elsa, who aims to have an alteration, aU of them are very hesitant to make their 
orientation known because they neither want to change it nor can do so. 
2.1.3. A Critique of the Theological Arguments 
2.1.3.1. UnbibHcal and Unchristian? 
According to the bibUcal texts which are against homosexual behavior, homosexuaUty 
is condemned as imbiblical thus unchristian. ExpHcitly for most of the interviewees 
this is not the sole interpretation of these texts. Except Elsa, others have heard about 
an alternative exegesis which concludes homosexuaUty as irrelevant to the Bible (Lee, 
1995: 4-5; Kaung, 1995: 7-9; Chou, 1994:9-60). Mark is convinced by the latter 
interpretation; so are many homosexual and pro-gay Christians, some of whom Tim 
met in San Francisco. The key is not the literal writing of the texts but the 
presuppositions of interpretation. Therefore, MiUard suggests that one must recognize 
one's own presuppositions in interpreting the Bible and the basis on which one 
chooses bibUcal passages to inform thinking (1979: 25; quoted by Messer, 172). We 
have to ask which presupposition is more relevant and do justice to homosexuals: an 
anti-gay and heterosexist presupposition or an equal view which respects both sexual 
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majority, i.e. heterosexuals and sexual minorities such as homosexuals in a similar way. 
We have to ask which presupposition speUs out the love of the Christian God in a 
more consistent way. Can we claim that the Christian God is aU-loving but 
heterosexist? Can we claim that Jesus Christ only sided with the outcast of his time 
but not ours? We have to ask which presupposition is more consistent with today's 
experience such as the personal stories ofhomosexuals and "the findings of the social 
and natural sciences regarding the complexities ofhomosexuaUty" (Messer, 175). 
Second, as mentioned by Mark to his clergy, practices Uke slavery and women 
subordination are biblical^  e.g. in Paul's teaching, but not necessarily considered as 
Christian from today's perspective. Thus, "unbiblical" and "unchristian" are two 
independent concepts without a necessary correlation. ActuaUy, difference between 
the contexts of the biblical writers and ours makes the two concepts independent of 
each other. Rejection of same-sex act in the biblical contexts is not equivalent to anti-
homosexuaUty in today's world. J.B. Nelson highKghts five contextual factors which 
we should bear in mind when treating these anti-homosexual behavior texts (165-166): 
i. homosexuaHty as a psychosexual orientation of which the concept is distinctly 
modem, is not dealt with in the Bible, “ 
ii. there is a strong Unk between sex and procreation in the smaU Hebrew tribe, 
particularly in the Old Testament, 
iii. both the Old and New Testaments were written in a patriarchal context, thus male 
instead of female homosexual activity was given virtuaUy aU the attention, 
iv. coupled with the procreative enq>hasis and patriarchal assumption, without any 
scientific knowledge of eggs and ovulation, the biblical writers frequently concluded 
that deUberate non-procreative expulsion of semen was a serious Ufe-destroying act, 
and 
V. bibHcal references to homosexual acts ahnost always reflect a genuine anxiety about 
idolatrous reHgious practices. 
Li the vast spectrum of biblical material there are surprisingly few references to 
homosexual acts and abnost aU of these speak to religious and social conditions 
significantly different from our own (166). Therefore, to read and apply the bibUc^l 
texts out ofcontext leads inevitably to misreadings and misappHcations (Siker, 227). 
, • 
Third, if it is legitimate for us to use Scripture to examine our experience, doing it 
vice versa should be aUowed as both Scripture and experience are authoritative 
foundations of theology. From the Uteral meaning of the texts, homosexuaUty is 
concluded as unchristian. The other way round, the experience of homosexual 
Christians can be used legitimately to chaUenge the "unchristian" conclusion of the 
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same texts. Homosexual Christians Uke Mark and Tim Uve a devout Ufe. 
HomosexuaUty does not hinder their faith and church ministry. Moreover, they 
discem a divine purpose in their Ufe to serve as homosexual Christians and minister 
other homosexuals. Their experience shows that homosexuaHty is "christian" rather 
than "unchristian" in their Ufe. Li fact, not a few Christians (e.g. Siker, 219 & 230)， 
inq)ressed by the devout Hfe and outstanding ministry ofhomosexual Christians (e.g. 
Glaser, 1988), develop a deeper understanding of them and finaUy achieve a stand of 
"ftdl acceptance" towards homosexuaUty. 
Lastly, moving beyond the bibUcal texts rejecting same-sex behavior, Siker suggests 
the analogy ofGentile inclusion in the New Testament to argue for a fidl inclusion of 
homosexual Christians. Siker writes (230-231), 
"To be a Gentile was, in the eyes of Jews and Jewish Christies alike, the same as being a 
sinner, since the Gentiles did not have the law, since they were by definition unclean, 
polluted, and idolatrous. ... And yet the experiences of Peter and Paul led them, and 
eventually many others, to the realization that，even as a Gentile, one could come to know 
God, to worship God, and to receive and show the Spirit of God. To be a Gentile did not by 
definition mean to be a sinner. ... Similarly, in our day we in the heterosexual Christian 
church are being called by God to move beyond our marginal toleration of homosexual 
Christians to welcome their full inclusion." “ 
The existence of homosexual Christians Uke the interviewees demonstrates that "the 
reception of the Spirit has nothing to do with sexual orientation" (Siker, 230). Just 
Hke Gentile Christians accepted by the Early Church, homosexual Christians should 
also enjoy their fidl acceptance by the church today. 
2.1.3.2. Against the Created Order? 
First, Homosexuals Uke Tim, Mark and Elsa report that only same-sex people are 
found in their sexual fantasy. Tim and Mark also clearly know that they have no 
sexual desire towards the opposite sex. For people Uke thepi, homosexuaUty rather 
than heterosexuaHty is the natural practice. Besides, to use the creation stories to 
argue for heterosexuaHty as the exclusive norm is largely an argument from siience, 
since nothing is said about homosexuaHty in the Bible. HeterosexuaHty may be the 
dominant form of sexuaUty, but it does not foUow that it is the only form of 
appropriate sexuality (Siker, 226). • 
Second, "gender complementarity" is an argument opposed by the experience of the 
interviewees. AU the interviewees have experienced satisfying intimacy with people of 
their own sex. Their Uves have been enriched. Some of the gains are reaUy treasurable. 
These include acceptance and feeUng of security in a dim period of Ufe (e.g. Elsa), 
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personality development (e.g. Tim), enjoyable sex (e.g. Tim, Mark and Sue) and 
enhanced participation in the gay movement (e.g. Mark). PersonaHty instead of 
gender con^lementarity is more relevant to the interviewees' experience. 
Moreover, Nelson points out that "gender conq)lementarity" is not only a weak 
argument to support heterosexuaHty as the norm but also an idea which maintains 
male domination over women (168). 
But this notion is based upon disproven sex-role stereotypes, covertly supports an unjust 
dominance-submission relation between the sexes, and allows neither sex to develop its 
androgynous possibilities. What the argument misses, in short, is the uniqueness of human 
personality. We are indeed destined for communion with others.…our deficiencies met with 
another's strengths. But such can be the case in the homosexual couple just as fully as in the 
heterosexual. It is not biologically destined. 
Besides, procreation as a criterion to set heterosexuaUty as the norm and rejecting 
homosexuaUty needs critical reconsideration. Nelson argues (ibid.), 
"Mainstream Protestant thought began to move away from the primacy-of-procreation 
position three centuries ago;... since 1931 the Catholic Church has officially endorsed love-
making without baby-making through approval of the rhythm m9th0d. tf the primary 
purpose of sexual expression is communion or love，then it is difficult to exclude any type of 
love-making, heterosexual or homosexual, which is either intrinsically or deliberately non-
procreative." 
FinaUy, the "inevitable broken-ness" of homosexuals germinates neither from their 
sexual orientation nor their homosexual relationship but from the unfavorable 
environment where anti-gay bias such as homophobia, compulsory heterosexuaUty 
and heterosexism suppress any room for the development of a positive gay identity 
and healthy homosexual relationship. Thus, long lasting relationship among 
homosexuals is difficult to achieve. HomosexuaUty is therefore labeled as "a behavior 
oflust and addiction". Such labels reflect a working of popular stereotypes of male 
rather than female homosexuals such as sex without love (Choi, 28) and promiscuity 
(Wun's view, Mik-mik, 6; Lo, 78-79) behind the theological discussion. They are 
chaUenged by the experience of aU interviewees. They have been serious about their 
I 
relationship. Tim's long lasting Platonic love with his "innocent" lover is a powerful 
example to rebuke the theological labels which over-represent the experience of male 
• • 
homosexuals but under-represent that of female ones. 
2.1.3.3. Sin, Sinners and "Sinned Against" 
The anti-gay theological arguments only focus on the homosexual individual and 
her/is same-sex behavior without considering the social structures and practices which 
are biased against homosexuals. The findings and the above discussion reject 95 
homosexuaHty itsetf as a sin. Mstead, the oppressive social structures and practices 
such as conq>ulsory heterosexuaUty, homophobia and heterosexism are sinful. They 
enslave people in gender stereotypes from which any deviation such as homosexuaUty 
is labeled as abnormal and against God. Christian theology which is built upon these 
oppressive values without setf-criticism becomes a shackle of people that "locks their 
hearts, imprisons their minds, chains their souls, and tortures their bodies" (Messer, 
169-170). EspeciaUy when homosexual Christians uncriticaUy accept this kind of 
theology, instead offreedom in Christ, they know only slavery; instead of possessing a 
theology that fits their Me experiences, they discover their beUef system is 
dysfimctional to Ufe (170). 
Who are "sinned against"? Homosexuals are "sinned against" because they have to 
remain invisible in most of their Ufe to protect themsetves from discrimination which 
germinates form anti-gay prejudice. Homosexual Christians are "double sinned 
against" as they are condemned both in society and their reUgion. Lesbian Christians 
are "triple sinned against" because as women they are discriminated in society, the 
church and the Circle, where patriarchal values penetrate and prevail. 
t 
Homosexuals who want to have children are "sinned against". They are given no 
chance to demonstrate their parenting abiHty. Their right of parenthood, which is a 
human right, is denied, not because they lack love or maturity, but just because of 
their sexual orientation. The family they form is stigmatized as "unhealthy 
environment" and the anti-gay environment in which they Uve is not criticized and 
taken for granted by most of the people. Li fact, some homosexuals have long been 
demonstrating their parenting capabiUty successfuUy to their own or adopted children. 
These children grow up in a way similar with those in a heterosexual family (Abbitt & 
Bennett, 1992: 93-101;Carron, 1992: 102-107). 
The children waiting for adoption are "sinned against". Their chance ofbeing adopted 
is reduced just because some of the applying couples are homosexuals. They may 
basicaUy prefer a pair of mature and loving couples, the sex of them is not a big deal. 
A homosexual family is not necessarily worse than a heterosexual family (most ofthe 
juvenile deUnquents come from heterosexual famiHes), but definitely it is better than-
an institution.20 Children of homosexual couples may not necessarily become 
homosexuals as most, if not aU, of the homosexuals come from heterosexual parents. 
20An opinion given by my friend who was an orphan adopted at the age of two. 
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The theologians supporting hamosexuaUty as sin are "sinned against" as they are 
enslaved without knowing. Their love for homosexuals is barred by their heterosexist 
mind, which aUows love flown only to the homosexuals who cease to be themseh^es 
by denying their sexuaUty and its significant expression, i.e. homosexual behavior. 
Who are the sinners? People who judge others on the basis of their sexual orientation 
are sinners. Their judgmental attitude reflects their sinful share in anti-gay prejudice. 
The church and Christians who condemn homosexuaUty are sinners because they 
exclude homosexuals from the love of God and estabUsh a boundary of alteration or 
ceHbacy between homosexuals and the body of Christ. Homosexuals who adopt 
patriarchal values are sinners because they put female homosexuals and non-mascuUne 
gays under subjugation and suppress their room for development. By what they 
support, e.g. homosexuaUty as sinful, and whom they despise, e.g. lesbians as the 
inferior sex in the Circle, the anti-gay and patriarchal social structures and practices, 
which go on to do unjust to power minorities such as women and homosexuals, are 
sustained. 
We, with the whole society, aU need saK^ation, a process ofUberation (RusseU, 1974: 
104). We need to be free from patriarchy which bounds both men and women in rigid 
gender stereotypes and put women under male domination. We need to be free from 
the bondage of con^ulsory heterosexuaUty, which hinder people, especiaUy women's 
development into fuU humanhood and their free choice of Ufestyles. We need to be 
free from heterosexism, which makes homosexuals inferior than heterosexuals and 
becomes a crucial injustice issue in our time (Presbyterian Church (U.S.A.) 1991: 
103). We need to be free from homophobia, which separates heterosexuals from 
homosexuals by irrational fear and stereotypical understanding of the latter. 
Recommendation for the process of Hberation wiU be discussed in Section 2.2., 
namely. "Salvation as Liberation: Recommendation for Pastoral Care Related to 
HomosexuaUty". 
2.1.3.4. ImagesofGod 
The anti-gay arguments present a God who is heterosexist, preferring heterosexuals to 
homosexuals, in other words, a God ofheterosexuals. Moreover, the God presented-
is aU-controUing, so deviating from what He has said means sinning. Such a God weU 
matches the God-images of Elsa and Sue. However the experience of the female 
interviewees teUs us that such an image of God is not helpM at least in terms of 
integrating their sexuaUty, which is "one of the Creator's great and good gifts", into 
their personhood (Nelson, 167), and raising their setf-esteem as a homosexual person. 
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They have to Uve with a significant part of themsekes suppressed (e.g. Elsa). When 
they Uve out their orientation as when they faU in love with a same-sex person, they 
have to bear a lot ofguilt (e.g. Sue). 
God with an image of love in terms of forgiveness and acceptance is helpfid to the 
development of homosexuals. A God of love surpassing heterosexism favors aU 
people including heterosexuals and sexual minorities such as homosexuals. A God 
whose acceptance of people is unconditional, that sexual minorities do not need to 
become heterosexuals or deny their sexuaUty, e.g. by ceHbacy, before they are loved. 
Such an image ofGod helps Tim and Mark to achieve an integration ofhomosexuaUty 
into their personhood and Uve purposefuUy both as a Christian and a homosexual. 
More radicaUy, an image of God as Liberator who sides with the oppressed is more 
helpful to gays and lesbians, especiaUy to the latter who are doubly discriminated as 
women and homosexuals. 
Therefore, images of God presented by the theological arguments with an anti-gay 
presupposition are not helpfid to the Hberation of the oppressed such as homosexuals, 
especiaUy the lesbians. Rather, a God of love and Hberation who accepts 
unconditionaUy the minorities and even sides with them in times of oppression meets 
the needs of homosexuals. It is because what they need is empowerment to stand 
against discrimination, which is found in themseWes, interpersonal and institutional 
levels. 
2.1.4. A Critique of the Pastoral Practices 
2.1.4.1. An Lnbalance ofPower 
The punitive, rejecting and conditional accepting stand behind the pastoral practices 
inq>Ues an imbalance of power between the church and homosexual Christians. The 
imbalance of power is constitutive of several levels namely, ordained clergy vs. lay 
people, sexual majority vs. sexual minority, and judge vs. sinner. M the pastoral care 
is determined from the perspective of the church, which is the powerfiil "subject" 
while homosexual Christians are the "other" who have to obey or be rejected. The 
latter are the ones to be cared but their voice is silenced and their tteeds are 
unattended during the pastoral process. The pastoral practices, e.g. to deny their-
rights ofbaptism (Tim's friend), receiving Eucharist (Stephen's story) and serving the 
church (Mark's friend) are to make them conform to the anti-gay beUef of the church 
without considering their feeUngs and opinions. The benefit of the church, i.e. 
conformity, is put over the needs of the cared. 
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As indicated in the conversation between Tim and his three church fiiends, 
homosexual Christians have to prove themseh^es worthy to be accepted by the church. 
Yet the criteria which include an alteration of sexual orientation and practice of 
ceUbacy are set by the church without aUowing any say from homosexual Christians. 
The criteria betray the heterosexist stand of the church ~ homosexuaUty is negative 
and inferior, thus, an alteration or a suppression (i.e. practice of ceHbacy) of it is 
demanded. Li other words, homosexual Christians are merely accepted when they 
cease to be themsekes, i.e. to deny their sexuaUty, which is a significant part of their 
own being. 
What are the choices of homosexual Christians in a heterosexist church? To remain 
invisible, to yield to the church demands, i.e. denying their sexuaUty，a significant part 
ofthemselves, or to leave. There are no real choices for them because the first two 
marginaUze their sexuaUty while the last one exploits thdr Christian identity. The 
pastoral practices imply a subordinate role for homosexual Christians, who cannot 
exercise their setf-determination. 
2.1.4.2. Effectiveness ofthe Pastoral Practices “ 
First, can sexual orientation be changed? Christians with an anti-gay presupposition 
may uphold the success rate of alteration by the power of the Christian faith (Wun, 6-
7) while gay positive Christians criticaUy evaluate the ex-gay movement and seriously 
doubt the successful picture presented (Blair, 1982). The findings of this study give a 
negative answer which is supported by cMcal experience of the medical field 
{Breakthrough, 1995: 15; Mik-mik, 9) and psychological studies (Ross, 124-125). 
Same-sex behavior may be suppressed but same-sex attraction can hardly be 
eHminated. Like Elsa, she is determined to get rid of homosexual behavior and tries 
very hard to suppress her same-sex feeHng. Yet, she has to admit that exciting feeUngs 
are aroused when she sees an attractive woman. Dreams expressing love for women 
are found in her sleep. Therefore, before suggesting to homosexual Christians 
alteration of their orientation, pastors have to consider reaUsticaUy the workabiUty of 
the advice. 
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Second, aU the interviewees have tried various ways to alter their orientation but； 
except Elsa, none is known to the church. It impUes that not a few homosexual 
Christians have made a lot of effort of altering themseK^es before coming out to the 
dmrch. Pastors offer them no additional help by suggesting an alteration of 
orientation because they have been famiUar with the means and their effectiveness, 
much more than the pastors have been. 
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Third, the vaMty ofheterosexual relationship and marriage as indicators ofsuccess in 
alteration of orientation is doubted by the experience of the interviewees. Tim, Mark 
and Sue have established various degrees of heterosexual relationship, which they 
view as a means to alter their orientation but not a proof that they have been changed. 
Mark successfuUy established an intimate relationship with a woman. Yet he could not 
have sexual desire for her although he reaUy loved his girl-fiiend at that time. Tim's 
gay fiiends who have married find their homosexual orientation change not and they 
express it by extra-marital affairs with or without spousal consent. Similar stories are 
also found elsewhere (Buxton, 1993). The experience of homosexuals demonstrates 
that "marriage, in order to de-en^>hasize a homosexual orientation, is ineffective" 
(Ross, 125), not to mention its being a vaM indicator. The vaHdity of these indicators 
is further chaUenged when they are appUed in a context Uke the church where 
homosexuaUty is discriminated. Homosexuals may claim td have changed by dating 
the opposite sex or even engaging in heterosexual marriage in order to escape the 
external pressure and threat or to gain others' acceptance (Mik-mik, 9，11 & 13). This 
situation may more possibly happen in lesbian Christians, as pressure of compulsory 
heterosexuaUty is much greatly imposed on women, who, at the"same time, have a 
lower status in the church. 
Fourth, ceUbacy is another popular suggestion given to homosexual Christians. Tim 
says that he is not suitable for a ceUbate Ufestyle. He wants company even in going for 
a movie. Sue does not rule out the possibiUty of leading a ceUbate Ufe, which is 
inq)osed by the condition that she cannot find a partner who, Sue prefers, is a woman 
in the future. Mark tried to lead a ceUbate Ufe in the past because he could not find an 
alternative way of Christian Hving at that time. "hivasion" of his sexual desire, said 
Mark, was the greatest difficulty he encountered. The findings suggest that ceHbacy is 
neither a Ufestyle suitable to aU people nor an easy way of Kving especiaUy when it is 
in^osed rather than chosen freely. Moreover, in a church condenming homosexuaUty, 
"it is difl&cult to understand how the sense of guilt ~ even in the ceUbate ~ wiU be 
significantly aUeviated. hi most lesbians and gay men it is Ukely and understandabk 
that anger wiU increase" (Nelson, 169). Besides, what wiU happen to a lesbian who 
leads a single Ufe? On the one hand, she has to bear the social stigma that she is not "a. 
real woman" because she is not attached to a man (Toder, 57). On the other hand, as 
a lesbian Christian, she has to bear the guilt that she is not totaUy accepted by God 
due to her orientation. 
100 
Fifth, the possible undesirable consequences of these practices need serious 
consideration. Pastoral care aims to build up the helpees but these ineffective practices 
wiU most Ukely add more guilt to homosexual Christians (Mik-mik, 10) as in the case 
ofSue. Being treated as addicts (Choi, 28), homosexual Christians may most Ukefy be 
asked to stop contact with other homosexuals in order to avoid their seduction. Yet 
they wiU find themseh^es further isolated as people with similar orientation are usuaUy 
their sole support network. Moreover, a deep trench is made between homosexual 
and heterosexual Christians. The latter in some conservative churches Uke Tim's may 
deUberately distance the come-out homosexuals. Others may "hate the sins but love 
the simiers" and try to befriend with them But their love is instrumentaUy Umited 
because it aims at helping homosexuak to get rid of homosexuaUty. According to 
Nelson, it is both naive and cruel to teU a homosexua^ "Your sexual orientation is stiU 
unnatural and a perversion, but this is no judgment upon you as a person." The 
individual knows otherwise (169). Most ofhomosexual Christians cannot receive any 
help or care as they wiU most possibly remain invisible, Kke Tim, or leave the church, 
Kke what Sue is planning to do if her orientation is known, because the church 
condemns homosexuaUty without listening to them. With these pastoral practices, 
invisibiHty, exclusion and thus oppression of homosexuals are sustained and even 
encouraged. 
FinaUy, what is the base on which these pastoral practices are formulated? The answer 
is the literal understanding ofthe Bible by the church, instead ofreal Hfe experience of 
homosexual Christians. How can they be effectively served if their needs and 
problems are not known? Recentty, some stories ofhomosexual Christians have been 
pubHshed in Hong Kong, in the hope that they can help society, including the church, 
to have a new understanding oftheir needs. However, attention should be paid to the 
fact that most ofthe stories are from male Christians (Chou, et. al., 3-15, 130-152; 
Christian Times, 2 Sep. 90 & 28 May 95; Breakthrough, My, 95). Needs oflesbian 
Christians are greatty mknown. 
2.1.4.3. Signs ofthe Church 
According to the traditional understanding, signs of the church of Christ'are unity, 
hoUness, cathoUcity and apostoHcity. They are not onJiy gifts granted to the church but' 
also tasks which it is vital for the church to ftdfiU in a responsible way (Kung, 1968: 
268-269; quoted by RusseD, 1990: 142). EspeciaUy for those at the periphery ofHfe, 
society and the church, their use and practice rather than presence are most important. 
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RusseU suggests how the practice of these signs can benefit social minorities in which 
homosexuals are included (ibid.), 
"Unity includes action for justice. Holiness includes the experience of shared suffering; 'the 
common experience of suffering and the common action to alleviate it.' Catholicity includes 
connection to the world as well as orthopraxy in service. Apostolicity includes 'constancy in 
advocacy forjustice'." 
From the perspective of homosexual Christians, who are a despised minority, the 
pastoral practices are moving away from signs of the church. Their possible 
consequences, as mentioned above, widen the gap between heterosexual and 
homosexual Christians, thus weakening church unity; they deepen the guilt of 
homosexuals and thus increase instead of sharing their suffering; they encourage 
invisibiHty and exclusion ofhomosexuals, thus doing harm to instead of serving them; 
they sustain homosexuals' oppression, thus injustice, in society. Judged from the 
possible effect, these pastoral practices wdth a presupposition which rejects 
homosexuaUty are not churchly. 
2.1.4.4. Ethical Consideration 
“ 
Ethical consideration is another very important issue to be discussed behind the 
pastoral practices mentioned. Ethical decision shares the same sources of theology for 
Christians, i.e. Scripture, church tradition, reason and experience (Lo, 230). Therefore, 
the foUowing discussion on the one hand highHghts the conclusions in the theological 
and pastoral critiques and, on the other, criticizes the ethical ground and nature of 
these pastoral practices. 
We have discussed the bibUcal texts that reject same-sex acts. To adopt their Hteral 
meanings without considering the anti-gay presupposition, the contextual differences 
between the bibUcal writers and ours, the real Ufe experience of homosexuals, and 
related studies is a misapplication. It cannot serve an ethical base for pastoral 
practices. 
The natural law or the created order is a main argument from the source of church 
«• 
tradition which supports these pastoral practices. The related discussion presented 
above concludes that heterosexuaUty is unnatural for homosexuals who find 
complementarity in same-sex people with weU matched personaUty. Love, rather than 
procreation is the primary aim of human sexual expression. Ethical support of the 
existing mode of pastoral care from the argument of the created order is strongly 
chaUenged. Besides, such pastoral practices, in fact, are not churchlyjudging from the 
use and practice ofthe church's signs. 
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Reason informs us that in a situation of imbalance of power Uke that between a 
homosexual Christian and a heterosexist church, injustice is done to homosexual 
Christians, i.e. the weaker party, even when they wiUingly submit to these pastoral 
practices because they have no say or real choices. It is h)human to deny the freedom 
and liking ofminority people, such as homosexuals, who do no harm to others (Mik-
mik, 9). People wiU agree that it is wrong to change a heterosexual to a homosexual, 
thus, it is similarly wrong vice versa. Besides, abstaining from homosexual activity 
itsdfis what is potentiaHy most debiHtating, because to do so is to deny a significant 
expression of homosexuals' identity as human beings who seek out intimate and 
committed relationship with others, just as heterosexual people do (Siker, 225). 
Rather, differences, such as sexuaUty among people, and different Hfestyles, such as 
homosexual cohabitation, should be respected in society (Mik-mik, 8 & 15). 
Experience of homosexuals Uke the interviewees and rehted studies teU us that 
homosexuaUty is not pathological; it needs no correction or heaUng (ibid.，11; 
Breakthrough, 13). Even some homosexuals Uke Sue and Elsa view their^exuaUty as 
a sickness but actuaUy it shows no destructive consequences in theif Hfe. Instead, non-
acceptance ofhomosexuaHty leading to a non-integrated personhood makes Sue's Ufe 
confused and fuU ofguilt. For Elsa a false hope ofheterosexual marriage germinates 
while actuaUy she can only have women as love object in her fantasy and dreams. A 
suppression of homosexuaHty, instead of homosexuaHty itseK； is unhealthy for Elsa. 
Unfortunately most of the experience of homosexuals is excluded from the ethical 
consideration concerning homosexuaUty, which is most relevant to them Can we say 
that such a decision is ethical? 
FinaUy, the possible negative consequences show the unethical nature of these 
pastoral' practices. They do harm to the growth of the individual homosexua^ 
especiaUy lesbians, destroy the unity of the chuich, and sustain the oppression of 
homosexuals. 
To conclude, the existing pastoral practices developed from theological afguments 
with an anti-gay presupposition is not churcWy, unethical and ineffective in serving . 
homosexual Christians. 
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2.2. Salvation as Liberation: Recommendation for Pastoral Care Related to 
HomosexuaUty 
Sah^ation is a social event which includes concrete social Uberation in oppressive 
situations (RusseU, 1974: 61). St. Irenaeus' proclamation in the fourth century "the 
gIory of God is humans M y aUve!" (Gloria Dei, Homo Vivens,) (McNeiU, 320) can 
serve as the goal for human Uberation. hi the particular case of ministering 
homosexuals, how to help them M y aUve should be the main concem ofthe church. 
Concretely, the church "must provide a context of soMarity with gay and lesbian 
persons that combines supportive, heaHng, and restorative measures with prophetic 
chaUenge to itsetfand to the world that perpetrates lovelessness and injustice towards 
them" (Graham, 1994: 159). With considerations on the difference between male and 
female homosexuals, the foUowing suggestions are made to improve the pastoral care 
for homosexual Christians. Yet they are also helpful in promoting the weU-being of 
gays and lesbians in general. 
2.2.1. Mdividual Level: Helpee and Helper 
The goal ofpastoral care on this level is to strengthen the helpee's authentic, free sdf 
so that individual erq>owerment and heaHng can be achieved. “ 
2.2.1.1. Helpee: Special Needs 
Special needs of homosexual Christians which can serve as the foci of the helping 
process are to be understood. 
i. To Break Isolation 
Homosexuals as a muted group both in the church and society have experienced 
enforced isolation from one another and their inabiUty to pass on a history and a 
spiritual legacy to a younger generation. A central task of spiritual Uberation for 
homosexuals is to break through the imposed isolation and share their experience and 
stories with other homosexuals (McNeiU, 315; Preston, 1992: 25). Community 
experience as a resource cannot be neglected. Nelson says (170), . 
"When the religious community can assist the coming-out process, help to mitigate its pain, 
and help the individual to celebrate new openness, the rewards are particnlarly great, 
inasmuch as the energy drain and heightened possibility of self-hatred in the closeted person, 
forced to live the double life can take a heavy toll." 
Gays and lesbians may find it difficult to develop trust in other homosexuals as in a 
patriarchal society they have long been sociaHzed to depend on straight men for setf 
affirmation. For gays, to leam to trust themseWes and other gays, they need a frequent 
experience of gay affirmation and support within the context of a Hving community 
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(McNeiU, 1995: 120). Similarly, lesbians repeatedly need to receive sincere 
affirmation from other women, survive open conflict and initiate gentle confrontation 
in order to leam to trust both themseh^es and other lesbians (Unterberger, 1989: 1151; 
quoted by McNeiU, ibid.). 
Besides, in a homophobic and sexist society, it is reaUy essential for lesbians to get in 
touch with the poUtical lesbian community. Toder speUs out the inq>ortance of such a 
connection (Toder, 53): 
"The knowledge that there is a lesbian community, that our numbers are large and that we 
represent a positive political force is a great help in dealing with the fear and ignorance 
around us. It is through interactions with the lesbian community that we can begin to feel 
pride in ourselves and hope for our future." 
ii. To Go Through the Experience ofExile 
Lesbians and gays wiU relate to God differently because of their unique experience of 
being exiled from family, church and culture. They need help to go through the five 
stages of mouming, i.e. denial, conq>romise, anger, depression, and acceptance. Or 
they wiU get stuck and become fuU ofbittemess and cynicism. When they have passed 
f* 
through the mouming process, "they wiU have akeady completed the process of 
detachment from this world that most people are chaUenged to achieve onfy as they 
approach death" (McNeiU, 1994: 316). This spirit of detachment deepens their 
spirituaHty with which (ibid.) 
"gays can turn what they see as the curse of gayness, the curse of being in exile, into 
spiritual gold by realizing that in proportion as they are exiles in this world, they belong 
even more deeply in the kingdom of God." 
As room for fostering a positive lesbian identity is more Umited for female 
homosexuals, their passing through of the mouming process wiU be more difi&cult and 
slower. Lesbian Christians and their helpers need greater patience and persistence in 
completing the process of detachment. 
iii. To Discem Lidependently 
As the external environment is so harsh to them, gays and lesbians must leam how to 
"discem spirits" independently so that they can hear what God is saying to them, 
through their hearts -- their experience and feeUngs, and tmst what they hear even 
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when it is in conflict with homophobic authorities. Derived from the ancient spiritual 
discipUne, McNeiU suggests signs from God as the foUows (317): 
"H" any action we undertake brings with it deep feelings of peace, joy, and fuMllment, then 
this can be interpreted as a sign from God that we are doing is right for us. Conversely, if 
the action brings with it deep feelings of sadness, depression, anxiety, and discontent, then 
that is a sign from God that what we are doing is wrong for us." 
Such a new level of spirituaUty maturity, based on their spiritual Ufe on inner 
convictions and not on outside expectations, helps homosexuals to discem what their 
true setfis and to find the courage to act out their true setf. 
Gays and lesbians may find different obstacles in reaching their deep-hearted feeUngs. 
Pressed to conform to mascuUne expectation, gays may repress the feminine se t f - to 
suppress their feeUngs and Uve only with the head. They need to "unrepress and Uve 
out that previously dreaded feminine dimension of themseh^es" (McNeiU, 1995: 116). 
With intemaUzed misogyny and homophobia, lesbians enjoy a lower level of sdf-
afiBrmation. They may find it difficult to tmst their own feeUngs. Participation in a 
lesbian community can be helpful in the enhancement of sdf-affirmation. Toder shares 
»* 
her opinion (59): 
"In my opinion, the lesbian community is the best cure for internalized misogyny and the 
best defense against external misogyny. By taUdng with other lesbians about these issues 
(either informally or in consciousness-raising groups), by participating in the development 
of a woman-identified culture and by organizing to fight sexism, misogyny and homophobia 
in the outer world, we can take real pride in ourselves as women and as lesbians." 
Another discernment homosexual Christians have to achieve is about their beUef 
systems. They need help to discem their beUef systems whether they are healthy or 
pathological. According to McNeiU, pathological reHgion is destructive of 
psychological health. It can be defined as (1994: 320): 
"Belief systems that discourage individual choice, that impose rules and beliefs 
authoritatively, that leave no room for personal discovery, that encourage obedience through 
fear of punishment and rejection, that encourage a hopeless quest for a kind of inhuman 
perfection, especially by demanding a total repression of all sexual feelings and feelings of 
anger, and, finally, that discourage the validation of ego skills through a false understanding 
of humility." -
, ’ 
Homosexual Christians need help to bring themseK^es into fuU awareness aU hidden 
beUef systems with their accompanying feeUngs of shame and low setf-esteem, so that 
they can be chaUenged by the healthy spiritual values of their true sdf(ibid.). Lesbian 
Christians have a greater need to express their negative feeUngs towards the 
unquestionably male-dominated church as they are doubly discriminated, due to their 
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sex and sexual orientation. Helpees who have long been enskved by pathological 
reHgion need to take a sabbatical from it until they can weU accept themseK^es as 
homosexuals before they can return to their spiritual Ufe in a healthy manner (319). 
2.2.1.2. Helper: Keys to Help 
i. Setf-awareness 
Sdf-awareness is a key for a helper to be effective. The helper must be fuUy conscious 
of one's own inheritance of pathological reKgion and leam to accept and act on it 
(320). For examqple, one must be clear about what is her/is stand towards 
homosexuaHty, how such a stand has been shaped by the homophobic and 
heterosexist teachings of the church, and what is its effect on the pattern and course 
ofthe helping process fNelson，164). 
ii. Sexual Orientation 
Does sexual orientation of the helper matter? The findings suggest that being 
homosexual does not guarantee freedom from homophobic and heterosexist bias, but 
definitely, a homophobic and heterosexist helper, regardless sexual prientation,- cannot 
be helpful to lesbian and gay helpees (RochUn, 24). Certainly, there are advantages for 
the helpee ifthe helper is openly gay. The quaUty of em5)athy given by an openfy gay 
helper is positively different from that of a heterosexual helper, as the former's 
experience vaUdates the helpee's struggles (25). Moreover, an openly gay helper can 
serve as a positive role mode^ of which lesbians and gays are generaUy deprived (26). 
Besides, famiUarity with the homosexual world is helpful for the assessment of the 
helpee‘s need for professional help (27). Thus, an openty gay helper who is familiar 
with the Circle can yield significant help to the helpee. bi Hong Kong, openfy gay 
helpers are rarely found in the church. Heterosexual helpers can render pastoral care 
to homosexual helpees too. RochJin mentions that helpers who can generaUy accept 
changing mores or sexuaUy diverse Ufestyles are found to be more Kberal in attitudes 
towards helpees' choices, more accepting, and more professionaUy supportive (26). 
For those heterosexual helpers who have dealt with their homophobia and 
heterosexism, and are accepting and Uberal enough, they can also be an eflfective hdp 
to homosexual helpees. Jf the helper finds it difficult to maintain empathy for 
homosexuals, it is advised that they not treat homosexuals at aU (McCandHsh, 74). 
iii. Corcpassion 
Li an imbalanced power relationship between a church minister and a homosexual 
Christian, the helper must" be a person of deep conq>assion which, instead of power 
and professional manipulation, must become the core and even the nature of her/is 
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authority. S/he is wiUing to share the deep pain of the helpee and at the same time 
avoids merging with the latter's pain but maintains "an observing ego" which plays 
"the role of hope" (McNeiU, 1994: 322). Compassion also means hospitaHty. A 
hospitable helper must "bring to consciousness and deal with her/is anxiety and fear 
concerning death, iUness, fears of abandonment, rejection, intimacy, anger, and so on" 
(323). Then between onesetfand the helpee the hospitable helper can aUow an empty 
space in which God's heaUng can take place (ibid.). Besides, compassion can be best 
maintained when the helper has a deep understanding of society's homophobia and its 
hurt to the helpee's. 
2.2.2. Both Helpee and Helper: Lmportant Mbrmation 
BibUcal authority based on Uteral interpretation of the Bible prevaUs in the churches of 
Hong Kong. It is understandable that homosexuaHty is understood rigidly as 
"unbMcal", thus "unchristian", among most of the local Christians and clergy. 
Therefore, it is essential for both the helpee and the helper to reaUze contradictions 
embedded in the theology with an anti-gay presupposition such as those presented in 
the critiques above. Besides, they have to recognize that there is not a unified mind 
among the churches in the world concerning the issue ofhomose^aHty. Ordinations 
of pubUcly affirmed lesbian and gay persons is practiced in some major Protestant 
churches such as United Church of Christ and United Church of Canada. Gay 
churches Uke MetropoHtan Community Churches grow fast. The important 
observation is that particularly within the last three decades there has been a vigorous 
ferment about homosexual issues within the EngUsh-speaking world, of which 
information can be accessible to and understood by Hong Kong Christians. Since last 
year pro-gay theological discussion has been started in Hong Kong and it is a mistake 
for any helper or helpee to assume a monoUthic, condemning view among local 
Christians concerning the issue ofhomosexuaHty. 
2.2.3. Church Level 
The foUowing discussion focuses on how to transform the discriminatory environment 
against homosexuals in the church so that it is possible for them to become "fuUy 
aUve" in the body of Christ. Transformation is suggested on different aspects 
including cognitive aspect, feeUng and action. . 
2.2.3.1. Cognitive Aspect 
The church in Hong Kong needs to carry out a critical rethinking of the existing 
theological arguments and the pastoral practices related to homosexuaUty. The 
critiques presented above may serve as an example of how it can be proceeded. 
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Besides, stereotypes of homosexuals need to be rejected while understanding of 
homosexuals as humans rather than labels to be encouraged (Presbyterian Church 
(U.S.A.), 94-97). M addition to it, a celebrative reUgious attitude towards human 
sexuaUty needs to be reclaimed by the church. 
Christianity is a reUgion of incarnation which takes a radical claim that "God is not in 
doctrine or creed or other-worldly mystical experience, but in flesh" (Nelson, 170). 
An incamationaHst faith views the body as good -- humans can be both fiJly spirituaUy 
and fuUy sexual (171). Our sexuaUty, whether it is heterosexual or homosexual, is 
graciously accepted by God. What does it mean by a moral Ufestyle of homosexual 
Christians? 
One possible meaning for homosexual Christians is that ceUbacy can be viewed as an 
option when it is voluntarily chosen for positive rather than negative reasons (ibid.): 
"ff celibacy is embraced not from a belief that homosexual genital expression is intrinsically 
wrong, nor out of generalized fear of sex and intimacy, nor because celibacy is believed to be 
religiously more meritorious, but rather is embraced because celibacy best expresses the 
person's own sense of integrity or vocational commitment, it is to be celebrated." 
Another meaning is the legitimacy of homosexuals' desire and need for deep and 
lasting relationship, just as the heterosexuals'. Therefore, both homosexual and 
heterosexual Christians should share the same ethic of sexual behavior in accordance 
with love. Nelson explains (172), 
"This means commitment, trust, tenderness, respect for the other, and the desire for 
responsible communion. On the negative side it means resisting cruelty, utterly impersonal 
sex, obsession with sexual gratification, and actions that display no willingness to take 
responsibility for their consequences in human lives. This kind of ethic is equally 
appropriate to both heterosexual and homosexual Christians." 
bi considering social oppression realistically, an imposition of the monogamous 
relationship is unreasonable to homosexuals. Nelson argues (173), 
"it is insensitive and unfair to judge gay men and lesbians simply by a heterosexual ideal of 
the monogamous relationship. What can be said to all persons regardless of orientation is 
that genital expression can find its greatest fulfillment within a relationship*bf ongoing 
commitment and communion. That other sexual encounters and experiences can have, 
elements of genuine good in them even while falling short of the optimum remains an open 
possibility." 
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Cognitive transformation of understanding of homosexuaUty enhances acceptance of 
homosexual Christians in the church. Their achievement of sdf-affirmation is 
faciUtated. More room is spared for them to actuaUze their sexuaUty, to explore, and 
to develop suitable Hfestyles. 
2.2.3.2. FeeUng Aspect 
Homophobia, thus, rejection are resulted mainly because most of the people, including 
Christians, leam about homosexuals only by social stereotypes instead of direct 
contact. Discriminatory environment enhances homosexuals' invisibiUty, thus making 
direct contact difl&cult. With the positive change in the church teaching of human 
sexuaUty and homosexuaHty, visibiHty of homosexual Christians may be increased in 
the church. It wiU then faciHtate the dispeUing of their stereotypes, hi a word, the 
church needs gay and lesbian Christians to release itsetffrom homophobia (ibid.). 
Moreover, homophobia, which can be seen as "a constitutive part of heterosexual 
mascuMties" (Epstein & Johnson, 1994: 204) is closely related to patriarchy in 
society (Nelson, 174). 
$i 
"Male homosexuality ... calls into question the dominance-submission patterns of any 
patriarchal society as well as the myths of super-masculinism by which that society lives. 
And, unconsciously, the heterosexual male seems to fear that an acceptance of male 
homosexuality in others would open him to the risk ofbeing 'womanized,' losing his power, 
and becoming the same sort of sex object into which he has made women." 
Thus, another effective way for the church to combat homophobia is to foster the 
development of feminist theology, which advocates "the equaUty and partnership of 
women and men in church and society" (RusseU, 1974: 19). 
Reduction in homophobia leads to everybody's gain in the church and society. Gender 
roles become more flexible. There is more room for people to develop intimate and 
equal relationship with the opposite sex or same-sex. More genuine setf-acceptance 
and setf-aflBrmation are the Ukely consequences. "There wiU be more permission for 
each individual to develop her or his own human uniqueness. And the churche6 wiU 
leam more of the heart of the Christian message, including the freedom, inclusiveness, 
andjustice" (Nelson, ibid.). *" 
• 
2.2.3.3. Action Aspect 
To do God's justice caUs us to put an end，among other things, to oppression of 
women, homophobia, and heterosexism, and to nurture mutuaUty in aU human 
relationships (RusseU, 154; Presbyterian Church (U.S.A.) ,104). First, it is suggested 
that homophobic preaching be replaced with critical reflection of their anti-gay 
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presupposition. Church teachings related to homosexuaUty should be updated with 
present gay and lesbian studies. Such studies should be put on both pastors' resource 
lists and in church Ubraries. 
Second, the male-dominating, homophobic and heterosexist structures and practices 
of the church should be criticaUy examined. The direction of pastoral care of 
homosexual Christians needs a change from correction, Le. from viewing that they are 
sinners, to Kberation and heaMng, i.e. that they are "sinned against". Modification of 
the practices should be relevant to their needs. During the helping process, their rights 
ofsdf-expression and sdf-determination are to be upheld. The exercise ofthese rights 
is especiaUy to be encouraged in lesbian Christians who, as women, have been 
sociaUzed to submit to authorities. Power structures of the chuich characterized by 
male-domination and heterosexism need reforms. Fundamental reconsideration offuU 
inclusion ofhomosexual Christians, ordination of women and pubHcly affirmed lesbian 
and gay people are needed. It may sound alien and impossible for the churches in 
Hong Kong to do so but it should be done if male-domination and heterosexism are 
reaHzed as social injustice. - . 
• ‘ 
Third, the existing support network for homosexuals is rare and underground; group 
support is important for them to break their isolation. The church can provide a 
supportive community for homosexual Christians by encouraging them to teU their 
stories, which have long been silenced. Friendship and even aUiaaces can be 
established with homosexual Christian commumty such as the Religion Group, gay 
and lesbian communities such as 10% Club and the XX-meeting, as weU as pro-gay 
Christian organizations such as Hong Kong Women Christian Counci^ to enlarge and 
strengthen the support network. Moreover, as mentioned above (Section 2.2.1.1.iii.), 
the lesbian connmmity plays an essential role in fostering setf-afl5rmation ofindividual 
lesbians. As lesbian Christians are a "triply-oppressed" group in the church (Section 
2.1.3.3.)，they need good connection with the lesbian community. Yet such a 
community is under-developed in Hong Kong as lesbians are the weaker party in the 
Circle. The church should consider seriously how to give an extra support to the 
lesbian community without invading its autonomy. -
• 
FinaUy, Hberation theology, feminist theology and gay theology should be fostered in 
the church. They are critical tools in criticizing the status quo which justifies the 
existing oppressive structures and practices in the church. Sah^ation as Kberation is an 
ongoing process and its built-in setfcriticizing dynamics generated by these theologies 
fuel the process in moving ahead. 
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2.2.4. Societal Level 
The church is not seen as a closed reUgious assembly but as a part of the world where 
it joins God's action in becoming a pressure group for change (RusseU, 1974: 159). 
Therefore, a main task of the church is to support and participate in social movements 
fighting against homophobia, male domination and heterosexism. 1980's saw the 
churches in Hong Kong actively hindering the passing of decrkninaHzation of 
homosexual act because they viewed homosexuaUty as against God. Now when a 
critical examination of theology about homosexuaHty is achieved, the churches, too, 
need to demonstrate their enthusiasm in supporting the social movements concerned. 
Lesbian and gay movement, queer movement and feminist movement produce 
different degrees of impact in dispeUing oppressive structures and practices. Yet 
chaUenging patriarchy is one of their common effect which releases more room for 
flexible development ofgender roles and reduces force of compulsory heterosexuaUty, 
and in tum, weakens the power of male domination, homophobia and heterosexism. 
They are the social movements with which the church can estabHsh its aUiance. 
ActuaUy, the Hong Kong churches faU short of the above expectation. Li reacting to 
the Equal Opportunities BiU (1994) proposed by Anna Wu, a Legislative Council 
member, the churches approve "the protection of basic human rights", but express 
worries about the inclusion of an "influential minority culture", reserved particularly 
on the issues concerning homosexuaHty and bisexuaHty (Mak, et. al., 4). The church 
needs conversion, tuming away form its oppressing deeds, and should respond 
faithfuUy to the One who caUs it into community and solidarity with the oppressed. 
3. Recommendation for Further Study 
As an exploratory study, this research has successfidly achieved the foUowing tasks: 
i. to give a preUminary picture of homosexual Christians in Hong Kong, their 
experience, struggles and needs, 
ii. initiaUy to point out the distinct features of male and female homosexuaHties, which 
are shown as diverse phenomena, and in what way female homosexuals are a more 
vuhierable group, -
iii. to chaUenge stereotypical beliefs about homosexuals, • 
iv. to criticaUy examine the weaknesses of the prevaiUng theology and pastoral 
practices concerning homosexuaHty in Hong Kong, and 
V. to make suggestions on the pastoral practices for homosexual Christians with a 
stand of "fuU acceptance". 
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QuaUtative methodology which is an effective tool in studying people's experience 
from their frame ofreference is appropriate for further study ofhomosexual Christians 
in Hong Kong. Yet, modifications to better the future studies are recommended as 
foUows: 
3.1. Samples 
Li this research the interviewees are from a similar age group, i.e. mid-20's to mid-30's. 
Their room for survival has been increased with decriminaUzation ofhomosexual acts 
thus formal organization of homosexual community in the early 90's, and with 
discussion ofpro-gay theological ideas in the mid-90's. Literviewees for fiiture studies 
can be invited both from an older and a younger age group. The former is supposed 
not having these advantages while the latter grows with better community support. 
Their stories may produce distinct pictures which can demonstrate generation 
differences among homosexuals. 
The study shows that due to male domination, female homosexuals are more invisible 
both in homosexual community and society. Greater number of female mterviewees 
»* 
needs to be recruited so that more of their experience can be made known. Besides, 
the findings suggest that they enjoy less room for the development of homosexual 
identity and find it more difficult to achieve conflict resolution between the Christian 
identity and homosexuaUty. Therefore, lesbian Christians who have successfuUy 
resolved the confUct and remain active both in church ministry and the Circle should 
be invited as interviewees. Their experience may yield more insights to the picture of 
female homosexuaUty. 
Lastly, pro-gay heterosexual Christians can become another group of significant 
informants. Their experience of resoKdng the confUct between their reHgious faith and 
homosexuaHty contributes to formulation of strategies of transforming the 
homophobic church. 
3.2. Perspective of Analysis 
• • • 
The findings suggest that patriarchal values prevail in society, the church, and the 
Circle. Gay Christians are "doubly sinned against" while lesbian Christians are "triply . 
sinned against". Conscious use of the feminist perspective as an analytical tool is 
helpful to capture the dynamics among gender role expectations, homophobia, 
heterosexism, and homosexual oppression. It further faciHtates the understanding of 
differences between male and female homosexuaUties. 
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3.3.FociofStudy 
As an exploratory study, this research yields a preUminary picture of different kinds of 
experience of homosexual Christians. Studies in the future can go in depth into a 
specific kind of experience such as differences of lesbian and gay Christians in going 
through the stmggUng process between their Christian identities and homosexuaUty. 
Since male and female homosexuaUties are distinct phenomena, lesbianism needs to be 
treated independently if we want to acquire a clear picture of female homosexuals. 
4. Conclusion 
The experience of Hong Kong homosexual Christians poses fundamental chaUenges 
to the church. First, it reveals the church's inadequacy in treating the Uteral 
interpretation ofthe Bible as the main foundation of the Christian faith. Condemnation 
ofhomosexuaUty is an exan^le to show how this method of interpretation easily leads 
to misreading and misappUcation of the bibHcal texts. Second, it confronts the images 
ofGod the church preaches. The teaching that rejection ofhomosexuals as God's wiU 
reflects a God bound by conventional values who bears no deviants. God's capabiHty 
oflove is Umited. Third, it doubts the church's faithfidness to respond to God's caU to 
do justice. The church is among the oppressors who silence the 'tieeds of minorities 
such as homosexuals and dehumanize them by suppressing any room for their 
development. FinaUy, it shows that the church is moving on a wrong track, as 
demonstrated by its unethical practices towards homosexual Christians. 
It is time for conversion. The church should embrace homosexual Christians, who 
have long been exiled without a right reason. The church needs to fiiUy accept them 
and serve them as a heaUng community. The church has to reform the practices that 
do wrong to homosexual Christians, especiaUy lesbians and non-mascuUne gays who 
are discriminated among the discriminated. The church must open itsetfto the pain 
and suffering of the world and participate in the social movements which contribute to 
the Hberation of gays and lesbians. 






I had interviewed four homosexual Christians of the Protestant tradition. Each of 
them had taUted with me three times. The first two individual interviews were for data 
coUection and each session was approximately lasted for 2 hours. The last interview 
was maMy for counter-checking of their experience presented in the thesis and also to 
round up data coUection. The session was lasted for about one hour. The foUowing 
table is a summary of the interviewing schedule: 
^ - ^ g g = g g a g = = = I j = ^ ^ = • ^ = = ^ ^ 
NAME Elsa Tim Mark Sue 
ES[TERVffiW 
1st Literview 27 Feb. 95 T 1 Mar. 95 T 15 Mar. 95 T 12 Apr. 95 
2nd Mterview 17 Mar. 95 T 13 Mar. 95 T 24 Mar. 95 T 21 Apr. 95 
3rd Literview 29 May 95 T 29 Jun. 95 T 7 Jun. 95 T 5 Jun. 95 
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